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Churches arc those religious buildings in regular use, normally
wholly owned by the organisations.” Numbers of buildings do
not nécessarily correspond to the number of congregations or
groups within' the particular denomination.
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Introduction

On the evening of 8 November 1985 in St Peter’s Church,
Eaton Square, a cercmony was held to cclcbratc the Jaunch of
the inter-church process ‘Not Strangers But Pilgrims’.
During that ceremomr_ representatives of the thirty-two
participating Churches 1it candlcs and placed them in  tray of
earth. ‘The™ candlcs burned side by side symboljsing “the
undertaking given by those Churches to worK side by side in
prayer, study and discussion in_this new initiative from that
moment until the autumn of 1987.

‘Not Strangers But Pilgrims’ is then a_Process of p[aY,er,
study and dialogue hetweén the vast majority of the Christian
Churches in England, Scotland and Wales. It represents perhaps
the most W|de-rangD|ng ecumenical initiative yet, not simply
because of the number of partlmpatlngi Churcfics, but becausc
the process has tried to include not only local level discussions
and prayers but also the fruits of the formal international
dlalo?ues which have been taking place in recent years. The first
results of these local discussions arc to be published in a
companion volume entitled. ‘Views from the Pews’; the
flndln?s_ofthe international dialogues and of other consultations
in Britain and abroad will form the third volume with the title
‘Observations’.

This present volume, however, brings together the statements
put forward by the participating Churchcs at national level in
response to the question which is central to the whole process
‘Not Strangers But Pilgrims”:

"In your tradition and experience, how do you understand the
nature and purpose of your Church (or (Churches when the
national tunlr isa federation oflocal Churches)
in refation to other Christian denominations
andas nr share in Cod's mission to the world? *

It was inJune 1985 that the participating Churchcs (listed on
page 156) were asked to answer this question in amanner which
inCludes the viewpoints of those conccmed with mission

ministry and social responsibility as well as those concerned
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with faith and order’. The responses sought were to he
‘provisional responses, drawn up by whatéver means each
Church chooses for the purpose of this proccss, It is not
intended. to seek statements formaIIY approved by general
Assemblies and Synods. Nevertheless they should be responses
which membpers” of that church would recognise* ‘as an
expression ofits self-understanding’, (Introductory Document,
‘Not Strangers But Pilgrims’, p9).

The responses received from the Par_tlmpatlnlg Churchcs, arc
now Fresented in this volume. It is, 1 believe, a unique
collection; churches confessing to one another, in charity and
honesty, their self understanding and their reflections on” their
relationships with cach other. As such it forms an important
part of the first phase of ‘Not Strangers But Pilgroms’ a
phase of?atherlng together and listening to people’sexperience
at many levels.

The second phase of the proccss which now lies ahead ofus, is
that of discernment and reflection. At every level, E)artlmpants
In this proccss are invited to open themselves to the faith of
others and together to address those key issues which can be
found in these'pages. A seriesof Canferences have been planned
for 1987 in which'the experience of these discussions and prayer
can be brought together, first of all at the level of cach country
and then at the level ofthis island as a whole.

That liesahead. ‘N ot Strangers But Pilgrim s’ isaprocess and
not a pre-detcrmincd programme. We pray that we arc being
led by the Holy Spirit and'that wc arc open to his guidance.
It has been my duty to bring these documents together, it has
been arich and rewarding experience for me. hope that all who
take up this book may find. in it both support and challenge as
together we seek to bé obedient to the will ofour one Lord: “that
they all may be one’, :

V. Nichols



éﬁrd?gﬂ Methodist Episcopal

Members: 200 Ministers; 2 Churches; 2*

* Not owned.hy the Church but shared churchcs
Hgurcs \s,\{Jppqiegby the E\fnhcar%J MeﬂwogistuEpPscopal Church

Statement ofBelief

Tradition and experience: wc believe in the Oneness of Christ
belnq the sure Foundation, therefore all Christian Churchcs
should be one foundation in Jesus Christ Our Lord. Real
togetherness is vital in ecumenical terms for the Christian faith.
Traditionally the church, my church, is a family of World
Methodism; our heritage involves the struggle for freedom of
worship in simplicity and truth, Christ being the Way. the
Light and Truth. This isour Christian experience.

As wc share in God’s mission to the world the Person of Christ
as Missioner proclaims His work amongst men and calls his
disgiplcs to continue His mission of the gospel with love, peace
and 'human awareness at all times.” "Let brotherly love
continue"; a true Theology of Christ.

Ecumenically yours.

The African Methodist Episcopal Church.

The Mission and *nrpose o fthe Church

Each local Church of the African Methodist E{nscop_al, Church
shall be eng,aqed in carr mg out the spirit of the orlqmal Free
African SoCiety out ofwhich the A. M. E. Church evolved, that
IS, to seek out’and save the lost and serve the needs through a
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continuin%program of:e(l) c 'ngthegosptehl,e(ﬁ) feeding the

reachi
hungry, (%clothing th napked,,(4) housing the homeless, (5
cheéring the fallen; (6) prowdlnﬁ jobs for the jobless, (7
administering to the needs of thoSe in prisons, hospitals,

nursing homes, asylums and  mental institutions, senior
citizens’ homes, caring for the sick, the shut-in, the mentally
and socially disturbed, and (8) encouraging thrift and economic
advancement.

DOCTRINAL AFFIRMATIONS
Section 1. Articles ofReligion

1. O ffaith in The Holy TrlnltGy _ _

There ishut one living and true God, everlasting, without body
on parts, of infinite Po_wer, wisdom, and goodness, the Maker
and Preserver of all hln(‘JS visible and invisible, and in unity of
this Godhead, there arc three persons of one substance, power
and eternity: The Father, the Son. and the Holy Ghost,

2.0fthe Word or Son of God Who Was Made Very Man

The Son. who is the Word of the Father, the very and eternal
God, ofone substancc with the Father, took man'snature in the
womb of the blessed Virgin, so that two whole and perfect
natures, that is to say the Godhead and. manhood were joined
together in ong person, never to be divided: whereof'is one
Christ, very God, and very man._who truly suffered, was
crucified. déad and buried, to reconcile his Father to us and to be
soafcmgﬁcd. not only for original guilt, but also for the actual sins

3.0 fthe Resurrection of Christ o
Christ did truly rise again from the dead, and took ag%aln his
body with all things appertaining to the pcrfcction o man's
nature, wherewith he ascended into heaven, and there sitteth
until he returns tojudge all men at the last day.

4, Ofthe Holy Ghost ,
The Holy Ghast, proceeding from the Father and the Son, is of
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one substance, majesty and glory with the Father and the Son,
very and eternal God.

5, The Sufficiency in the HOlY Scriptures For Salvation
The Holy Scriptyrés contain all things necessary to salvation, so
that whatsoever isnot read therein, nor may be’proved thereby,
IS not to be required of any man that it should be believed an
articlc offaith, or be thought requisite or necessary to salvation.
By the name of the Holy Scriptures, wc do understand those
canonical books of the Old and New Testaments of whose
authority was never any doubt in the church,

The names of the canonical hooks: Genesis, Exodus, Leviticus,
Numbers, Deuteronomy, Joshua, Judges, Ruth, The First
Book of Samuel, The second Bogk of Samuel, The First Book
of Kings. The Second Book of Kings, The First Book of
Chroniclcs, The Sccond Book of Chronicles, The Book of
Ezra, The Book of Nchemiah, The Book of Esther, The Book
of Job, The Psalms, The Proverhs, Ecclesiastes (or the
Preacher), Cantia_(or Songs of Solomon), Four Prophets, the
Greater, Twelve Prophets, the Less.

All of the books ofthe New Testament, as they arc commonly
received, we do receive and account Canonical.

6. 0fThe Old Testament _
The Old Testament is not contrary to the New. for both in the
Old and New Testaments everlasfing life is offered to mankind
by Christ, who is the only mediator between (k>d and man
being both God and Man,”Wherefore they arc nat to be heard
who™ feign that the old fathers did look™ only for transitory
Promtses. Although the law given from God by Moses, ds
ouching ceremonies and rites, doth not_bind Christians, nor
ought the civil prcccPts thereof of nccessity by received in an
commaonwealth, yet notwithstanding, no Christian what-
soever is free from“the obedience ofth& commandments which
arc called moral.

1.0 fthe Qriginal or Birth Sin ,

Original sin Standeth not in_ the foIIowm?_ of Adam &as the
Pelagians do vainly talk), but it isthe corruption ofthe nature of
every man that naturally is engendered of the offspring of
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Adam, whereby man is very far gone from orginal
righteousness and of his own nafure inclined to evil, and"that
continually.

8.0 fFree Will _

The condition of man after the fall of Adam is such that he
cannot turn and prepare himsclfby his own natural strength and
works to faith and calling upon”God: wherefore wc have no
power to do good works, pleasant and acceptable to God
without the grace ofGod, by Christ preventing us. that we may
\r}ve}\llle agood will and working with us when we have that good

9, 0 ftheJustification of man _
Wec are accounted rlghteous before God only for the merit of
our Lord and Savior Jesus Christ b% faith, and_not for our own
works and deserving; wherefore, that wc arc justified by faith
only isamost wholésome doctrine and very full of comfort.

10. 0fGood Works _ _ _

Although good works, which arc the fruits,of faith and follow
after justification, cannot put away our sins and endure the
severity of God's judgment, yet arc thery pleasing  and
acceptable to God in'Christ, and spring out ofa true and lively
faith, insomuch that by them a lively faith may be as evidently
known, as a tree is discerned by its fruits.

11. OfWorks of Supererogation

Voluntary works, besides, over and above God's command-
ments, which are called works of supererogation, cannot be
tau?ht without arrogance and impiety. Forby them men do
declare that they do not only render unto God as much as they
arc bound to do. but they do'more for His sake than ofhounden
duty is required.

Whereas. Christ saith plainly: "When yc have done all that is
commanded you, say wc arc unprofitable servants.”

12. 0 f Sin After Justification o _
Not every sin willingly commitcd after justification is the sin
against the Holy GRost, and unpardonable. Wherefore, the
grant of repcntance is not to be denied to such as fall into sin
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after justification. After we have received the Hol% Ghost, we
maé/ depart from grace given and fall into sin, andby the grace
0fGod rise again and amiend our lives. And therefore’they are to
be condemnéd who say they can do ng more sin as long as they
live htere, or deny the place of forgiveness to such “as truly
repent.

13. Qf the Church o _ _

The Visible Church of Christ is a con?regatlon of faithful men
and women in which _th,epure Word ofGod |er_eached, and the
sacraments duly administered according to, Christ’s ordinance,
in all those things that ofnecessity are réquisite to the same.

14, OfPurqatory ,

The Romish docCtrine concernln?_ purgatory, pardon, wor-

shipping and adoration, as well ofimages as 0f relics, and also

invocation of saints is a fond thing vainly invented and

%ougd%deog no warrant of Scripturg but répugnant to the
ord of God.

15. O f Speaking in the Congregation in Such a Tongue as
the people Understand

It is a thing plainly repugnant to the Word of God, and the
custom, ofthe primitive Church, to have public prayer in the
Church or to minister the sacraments In a tonque not
understood by the people. (Inall places, ministers should strive
to conduct services in the language of the people).

16. O f the Sacraments

Sacraments ordained of Christ are not only hadges or tokens of
Christian men’s profession, but rather the};_are certain signs of
grace and God’s will toward us, by which he doth ‘work
invisibly in us, and doth not only quicken but also strengthen
and coriform our faith in Him.

There are two Sacraments ordained of Christ our Lord in the
Gospel; that is to say, Baptism and the Supper of the Lord or
Holy Communion.

Those five commonly called Sacraments, that is to say
Conformation, Penance, Orders, Matrimony and Extreme
Unction are not to be counted for Sacraments of the Gospel,
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being such as have partly grown out of the CORRUPT
foIIowm? ofthe A?ostles and partly are states of life allowed in
the Scriptures —but yet have not the like nature of_BaPtlsm and
the Lord’s Supper, because they have not any visib
ceremony ordained of God.

The Sacraments were not ordained of Christ to be gazed upon,
or to be carried about; but that we should duly use them. And in
such only as_ worthily received the same, they. have a
wholesome effect or operation; but they that recgive them
unworthily purchase to themselves condémnation as St. Paul
saith, 1Car. 11:29,

17. O fBaptism _ _ _

Baptism is not only asign ofprofession and mark of difference,

whereby Christiaris are distinguished from others that are not

baptized, but it is also a mgn 0f regeneration or the new, birth.

tThhe Raphhsm of infants and young children is to be retained in
e church.

18. OfThe Lord’s Supper _ o
The Supper ofthe Lord is not only aS|?n oflove that Christians
ought to have among themselves one to another, but rather is a
SaCrament ofour redemption by Christ’s death; insomuch that,
to such as rightly, worthily, and with faith receive the same, the
bread which we break is 4 partaking of the bodg of Christ, and
likewise the cup ofblessing is a partaking ofthe blood of Christ.
Transubstantiation, or the change ofthe substance ofbread and
wine in the Supper of our Lofd, cannot be proved by Holy
Writ, but is repugnant to the plain woras of Scripture,
overthroweth the nature of a Sacrament, and hath given
occasion to many superstitions. _

The body of Christ Is given, received and eaten in the Supper,
only aftér a heavenly “and spiritual manner. And the means
whereby the body of Christ is received and eaten in the Supper,
Is faith. The Sacrament of the Lord’s Supper, is not by Christ’s
ordinance reserved, carried about, lifted up, or worshipped.

19. 0fBoth Kinds _
The cup of the Lord is not to be denied to the lay people, for
both the parts of the Lord’s Supper, by Christ’s ordinance and

e sign or
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clqwmandment, ought to be administered to all Christians
alike.

20. Of the One QOblation of Christ Finished Upon the

r0ss

The offering of Christ once made is that perfect redemption,
BrORItIatIQn, and satisfaction for all the sins'ofthe whole world,
ot orlﬁlnal and actual: and there is none other satisfaction for
sin but that alone. Wherefore, the sacrifice of masses, in which it
iscommonly said that the priest doth offer Christ, for the quick
and the dead, to have remission of pain or guilt, it'is a
blasphemous fable and dangerous deceit.

21. Ofthe Marriage of Ministers

The ministers of Christ are not commanded by God’s law,
either to vow the estate of smggle life or to abstain from
marriage; therefore it js lawful for them, as for all Christians, to
marry at their own discretion, as they shall judge the same to
serve best to godliness.

22, Ofthe Rites and Ceremonies of Church

It is not necessary that rites and ceremanies should in all places
be the same or exactly alike, for they have been always
different, and may be changed accordinig to the diversity of
countries, times, and men’s manners, so long as nothing be
ordained against God’s word. Whosoever, through his private
judgment, willin I}/ and purposely doth openly break the rites
and ceremonies of the Church to which he belongs, which are
not repugnant to the word of God and are Ordained and
approved by common authorltK, ought to be rebuked openly,
that others may fear to do the like, as'one that offendeth agairist
the common order of the Church and woundeth the conscience
of weak brethren.

Every particular Church may ordain, change, or abolish rites
and ceremonies so that all things may be dorie to edification.

23. 0fthe Rule of the United States of America

The President, the C,ongress the general Assemblies, the
Government of the United States of America, according to the
division of power, made to them b}/ the Constitution and the
Councils of State as the delegates ofthe people, are the rulers of
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the United States of America, and by the Constitution of their
respective States. And said States are a sovereign and
Independent nation and ought not to be subject to anyforeign
jurisdiction.*

24, 0 f Christian men’s Goods ,
The riches and goods of Christjans are not common as touching
the right, the tifle, and possession ofthe same as some do falsely
boast. Notwithstanding, every man ought to use all ?oods 85
trust from God, ofsuch f_hm?s as he possesseth, liberally to give
alms to the poor, according o his ability.

25, 0faChristianman’sQath = _ -
We confess that vain and rash swearing is forbidden Christian
men, by our Lord Jesus Christ and James His apostle, but we
judge that the Christian religion doth not prohibit, that.a man
may swear when the magistrate requireth in acause of faith and
charity,. or it be done according to the prophet’s teaching in
justicé, judgment, and truth.

Obcdicnce to Civil Government, however, is one of the principal duties of all men,
and ,was%onoredb our Lord and H?s Apostles, T%ougn d?#erﬁhpg %n Form andapo ICX
all nghteoui g%v,e nments ri thull% command the obcdicnce, onaltcy, support, and
efense ofall Christian men and women as that they control and protcct.

Section 2. Special Declaration on Apostolic Succession

Whereas, We have heard with deep regret the dogma of
Apostolic Succession and the distinct and séparate priesthood of
the mlnlstr%/ preached in our pulpit and: _

Whereas, There are those among us members ofthis body who
are said to be seeking reqrdination at the hands ofthe Episcopal
Bishops, and Bishops of the Protestant Episcopal Church,
Whereas, We have s ron% reasons for believing that what is thus
reported has some foundation in fact, therefore be it

Resolved, B?/ this, the Elghteenth General Conference now
assembled, that we set forth the following declarations and that
any person or persons who are not in harmony with the same or
cannot subscribe thereto are hereby declared out of harmony
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with the standards of Methodism and are liable to impeachment
for ?ropagatlrbg error and sowmqulss_endon towit:
First—we hold"and believe that there is no separate priesthood
under the Christian sympol set over the Church. That the
sacerdotal theory of Christian ministry is a dishonor to our
Lord Jesus and 1s especially condemnéd by the tenor of the
Epistle to the Hebrews, A

Second —That while there is a_separate ministry in the New
Testament reRresentm the universal priesthood or member-
ship of the Church, yet as has been affirmed above, each and
every member is aking and priest under God. o
Third —That we recognize the two grders and the one office in
our church to be the Teqularly ordained ministry, and that we
are satisfied with the ordinations of the same, holding it to be
valid and true in every respect. _ _ _
Fourth—That the doctrine of Apostolic Succession, according to
our belief as Methodists, is erroneous. That there is”an
uninterrupted successign of ministers which the divine eye can
trace up to the Apostolic times, there can be no doubt. But it is
utterly impossible to prove that in anyPart ofthe world there s
aministry that can trace its orders up through episcopal hands
to the Apostles,

Fifth —"That the Apostles had and could have no successors
from the fact that their authority, indicated in two ways, was
first to teach Christianity by words and writing, for which they
had the gift of inspiration “in a special sense; and secondly, to
found the church, for which the¥ had the power of the keys of
binding and loosing, that is, of uttering unchangeable decrees of
ecclesidstical goverament; that a succession of such men would
not have been in harmony with the known will of Christ.”



Ba&)tist UJ”O” of Great Britain
and Irelan

Members: 148,000 Ministers: 1,360 Churches: 1,820

Living with Tensions

Introduction o ,

Like all Christian denominations Baptists bear the scars and
glories of their history. They have become what they are a5 a
result of various influences and events, brought about by
human sin and divine grace and responded to with a mixture of
faithfulness and disobédience. They would claim to have been
,sukgect to the commanding voice and gracious pressure of God
in Christ. They are obllge to admit that other siren voices have
not always gone unheeded.

In seeking to express their understanding of the nature and role
of the chiirch in relation to other Christian denominations and
in the light of God’s mission to the world they reco?mse that
theY_ livé with tensions. These are expounded in the following
sections:-

1. Church and World: The Tension of Mission.
2. Church and Churches: The Tension of Unity,
3. Church and Churchmanship: The Tension within.

Their prayer is that tensions may he creative rather than
divisive, leading to a deeper self-Understanding and a truer
mutual understanding in dialogue with others.

1. Church and World: The Tension of Mission _

Baptist churches, when they are true to their theological
heritage, understand themselves to he believers with a mission.
The call to be a fellowship of believers, a company of the
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committed, a society of saints, is held to be accordlnq to the
enuine pattern of apostolic living and New Testament order,
his is written deep in their hiStory, though with such an
understandlnﬁ] they must confess to being ‘imperfect repre-
sentatives of the Kingdom.

Conversion, personal faith, commitment and discipleship stand
8s a firm if eroded boundar% line between world and church.
Believers baptism marks the decisive step from one to the
other, with [mmersion ,s%mboljsmg_the spiritual death and
resurrection through which Christ brings the believer into the
new life ofthe Kingdom.

This fact inevitably colours their understandmp of the purpose
and missjon of the church. Churches are called to be visible
communities of the forgiven and redeemed. Evangelism thus
becomes a primary concern. The Declaration of Principle for
churches in' membership of the Baptist Union of Great Britain
and Ireland brings these two emphases together in the
following words:-

“Christian Baptism is the immersion in water into the
Name ofthe Father, the Son, and the Holy Ghost, ofthose
who have professed repentance towards God and faith in
our Lord Jesus Christ who ‘died for our sins according to
the Scriptures; was buried, and rose again the third day’.

“It is the duty of every disciple to bear personal witness to
the Gogspel “of Jesus' Christ, and to take part in the
evangelization ofthe world.”

Most Baptists therefore would readily affirm that the church
exists. for mission, but behind their ‘unity would be hidden
significant divergence in expectation. For some mission would
bé equated withevangelism or certainly dominated by it. For
others evangelism would be seen as by no means the sum of
mission. Ministering to human need, washing the feet of the
world,  actively seeking the welfare of the city, standmg_ in
solidarity with’the ?_oor and oppressed, interceding or spea _mq
and actln? rophe |caIIK about crucial national ‘and politica
issues —all these would be broadly believed to he an important
part ofthe church’s mission. It befongs to Christian discipleship
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fo seek above all else the reign of God, as an inescapable
implication ofthe Gospel.

Here is thelnomtoftensmn. For where the Gospel is understood
as essentially a message of personal redemption there isastrong
tendency to give primacy to salvation over service. From this
perspecfive Some Baptists have tended to view with some
ambivalence an emphasis on mission that hlghllghts the
transformation of society and jts institutions and structures.
Modern theology of the' cosmic Christ whose purpose is to
bring all thln%s into perfect harmony in Himselfhas challenged
such™ restricted individualism. “Likewise contemporary
ecumenism has reminded Baptists of wider understandings of
mission within society.

This fundamental unity ofthe personal and corporate, salvation
and service, spiritual” and political, has never been totally
absent. A view of mission which includes both the transform-
ation ofthe individual and the transformation of society and. its
Institutions arises from a beliefin the Lordshlg of Christ which
IS exi)]ressed in baptism and which includes both. the personal
and the corporate. It takes seriously the nature ofsin as affecting
both individuals and principalities and powers, and it sees
redemption not only as giving freedom from guilt and sin but
also from any injustice”which threatens the dignity of any
human being. The terms Dissenter, Noncomformist, Free
Churches all’ represent this radical criticism of society in the
name of the Gospel, which extends to both church and state,
and is an attempt to safeguard the Crown nghts_ of the
Redeemer. Maybe it has been less evident hecause the historical
roots of Baptists were in the repressed fringes of society
without access to the levers of power. “Their peop_le
consequently formed covenanted communities of separatist
believers. Under the shadow of a national church with bqth
privilege_and responsihility for society through the parish
system, Baptists naturally developed the concepts ofthe church
athered in faith and worship and_scattered for evangelism.
hey would believe this to be a distinctive emphahsis to he
shared with others. At the same time they must confess that
they are learning with others their corporate and community
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responsibility, never to be separated from the crucial conflict
between sinand grace in the human heart and will.

2. Church and Churches: The Tension of Unity

Baptist churches understand themselves to be local covenanted

communities under the Lordship of Christ, fellowships
athered locally under the Gospel heard and obeyed. The rule of
hrist as Head ofthe church is exercised and experienced when

believers meet together face to face for mutual discernment

under the guidancg ofthe Spirit. So Christ is understood to rule

%Hrct)ugh the church meeting. The Declaration ofPrinciple states
at:-

“Our Lord and Saviour Jesus Christ, God manifest in the

flesh, is the sole and absolute authority in_all matters

gert_amlng to faith and practice, as revealed in the Holy
criptures, and that each Church has liberty, under the
uidance ofthe Holy Spirit, to interpret and administer His
aws.

Theologically the church meeting is to be understood as a
natural “outcome of corporate worship where the Word is
proclaimed and a response demanded. In practice it must be
admitted that it has all too often been allowed to degenerate into
a routine business meeting little different from a human
democracy. A contemporary challenge is to rediscover the
scriptural “and theological unders_tandlnq of the company of
believers met with Christ in the midst as their Head.

A statement approved by the Council of the Baptist Union of
Great Britain and Ireland’in March 1948 declared:

“Although Baptists have for so Jong held a position
separate Trom that ofother communions, they have always
claimed to be part of the one holy catholic church of our
Lord Jesus Christ. TheY, believe in the catholic church as
the holy society of believers in our Lord Jesus Christ,
which He founded, of which He is the only Head, and in
which He dwells by His Spirit- so that thodgh manifested

in many communions, it is yet one in Him.
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This embodied the conviction expressed in the reply of the
Annual Assembly of 1926 to the Lambeth Appeal.

Thus Baptists are not able tg ac_ce_Pt that their understanding of
the church is a denial of cathalicity or a failure to perceive the
wholeness and universality of the church of God. They would
point to the pervasive’ missionary concern which. has
characterised their life since the time ofWilliam Carey. This has
focussed them on world horizons and led to their partnership
with the Christian church in many lands. Similarly local
churches have for centuries practised interdependence which
has. found expression in Associations regionally and Unions
nationally (e.g. the Baptist Union of Walés, the Baptist Union
of Scotland, “and the Baptist Union of Great Britain and
Ireland). Because the one church _of Christ finds visible
embodiment in the local church, Baptist churches see this
mutual interconnectedness as arising from and always
r_eturnln% to the local church. Associations and Unions have no
final authority over the local fellowship.

They do not deny that the Lord of the Church may and can and
does speak or act'through wider experiences ofchurchmanship.
They retain, however, a strong conviction that recognition of
that“speech_and action, and the obedience prompted there_b)f,
must remain where locally the one church finds its visible
expression, the covenanted"’community living under the Word
and around the Table.

This perspective owes something to the complexities  of
history. It reflects the pattern of persecuted minorities reading
the Néw Testament through the lens ofexperience. Yetitisalso
believed to constitute acoferent directing vision which Baptists
have implemented In changing wa%s thfough changing times.
Agencies for united actign. have been créated to méet new
needs. New patterns of ministry have been initiated to_ respond
to new challenges or to provide wider bounds ofoversight. But
multlﬁle orders of ministry have never heen allowed to
overshadow the one apoStolic ministry of Word and
Sacrament, deemed to belong to the health and wholeness ofthe
gathered fellowship. of beliévers within which a diversity of
gifts for mutual ministering is bestowed.
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This_perspective also pinpoints the possibilities and problems
for Baptists of relatlonshlps with other Christian denomin-
ations. They have felt free to recognise and welcome minjsters
and membets of other churches on’the simple basis of Christian
profession and discipleship. They have readily acknowledged
other Christian communions as thurches whére Christ reigns
through the Gospel. Issues of chyrch order and ministry have
seldom presented substantial barriers to intercommunion or to
common action in witness and service, although it must be
acknow|edged that some Baptists have refused to share in these
ways with those whom they consider to be ‘non-evangelical’.

It is at the point where un_ltkl, understood as the brln,glnq
together of denominations into one visible and institutiond
body, controls the agenda that two hasic problems arise.

() That the unity ofthe church should be a visible unity is not
widely disputed.”The impasse arises when the model of unity
invariably ~ assumed s quite. other than the model = of
churchmanship by which Baptists live. Where the controlling
unit is the nation, or the mode| is hierarchical or p){ramldal,_ or
the national or regional level is the dominant centre, Baptists
find themselves facing an understanding of the church not
relatively but totally ditferent from their own. _

b) Itisalongstanding assumEtlon that Baptist churchmanship
traditionally™ described as ,on?regatlonallsm is really n
essence no more than one distincfive and valuable compagnent
to be preserved and brought into what must ultimately be for all
Christians an ynderstanding ofthe church more comprehensive
than that which any communion now Rossesses. Such an
assumption wholly “fails to grasp that the debate is about
radically different "total conceﬁts of the church which have
E%esrccahpable implications for the whole shape of the whole

urch.

Even behind these two problems there may lurk divergent ideas
ofhow someone becomes a Christian and"what a Christian is.

|t is therefore no accident that Baptist ecumenical involvement
has long been substantial in relation to such bodies as the Free
Church Federal Council and the British and World Councils of
Churches, whilst at the same time national unity proposals have
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in ?eneral generated less enthusiasm than do ecumenical
ventures at local level.

3. Church and Churchmanship: The Tension Within
S_elt-understandlngi Is easiest when boundaries are plain and
distinction from others is clear. Such a situation has existed for
Baptists in the past when separatism was at its peak. But for a
variety of reasons the con emPorary situation is somewhat
confuSed and it would be difficult to describe Baptist identity in
a way that would command total assent within “the
denoniination.

For examﬁle the social changes and historical pressures
through which they have passed In theirjourneying have led to
an inheritance of tangled traditions which have'lived on within
them. Thus they are™heirs to the hostilities which marked their
seventeenth cen,turY origins, to the renewal which was the fall-
out from the eighteenth century Evangelical Revival, to the
revulsion prompted by the “nineteenth century Qxford
Movement in the Church, of England and to the canfidence
created n them when civil and religious disabilities were
eventually removed.

Varigus streams_of life contributed to the formation of the
Baptist Union —Calvinism and Arminianism, General Baptists,

Particular Baptists and General Baptists of the New Connexign.

Their theological differences have never been wholly reconciled

3”% ?ccasmnally emerge in hoth ecclesiastical and”theological
ebate.

New developments in these ever-changing times are yet
another factor affecting. co_ntem‘oorar?/ Baptist self-under-
standing. Modern trends in biblical and theological scholarship
have brought tensions not easily overcome. At present these
differences” seem to have become sharpened. Ecumenical
developments have inevitably removed familiar frontiers and
old denominational landmarks, a fact welcomed by some but
felt to be threatening by others. So local church résponses to
ecumenism arc someétimes out of sympathy with the Union’s
continuing commitment to membership “of the WCC and
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BCC. Maore recently still has come the new pentecostalism of
the charismatic movement, and in particular the move towards
authoritarian presbyteral government of those committed to
the Restoration Pririciples 0fthe House Church movement.

All these factors have led to a situation in which searching
questions are being asked about the essence of the particular
identity of Baptist churches. Only when that is more clearly
understood will there be a strong “self-consciousness to enable
Baptists unitedly to relate with conviction to others.

The present danger is that separate streams.may be formed of
those who seek™a restoration of one biblical “or theological
stream instead of embracing the wide diversity of urder-
standing which comes from™our history. It is éssential that
evangelical substance, congregational ordering, committed
discipleship _and missionary “concern remaii the central
Prlnclples. There will probably remain the long-standing
ension between independence and inter-dependence, but it IS
to be hoped that this will be creative rather than disruptive. Ifit
is, Baptists will be able with gladness and genuing commitment
to seek with all God’s people His purposé for them in Christ.
The%wnl need to go on exp,lorm%thelr own position but that
willbe best done in"fellowship with others, and with the prayer
that they may hear what the Spirit is saying to the churches.

It is their conviction that united action to deal with the needs
and problems ofthe modern world and acommon vojce aqalnst
all that Is seen to be contrary to God’s will must not be delayed
until theological and ecclesiastical exploration is complete. In
fact, that very exploration may become more fruitful as all the
tChltj}thCS dlldscover closer bonds through sharing God’s mission
0 the world.

In that faith and hope they offer this self-portrait to themselves
and to others.

April 1986



Christian Brethren

Members: 64,000 Ministers: 200 Churches: 1,560

The Nature and Purpose ofthe Church

The Christian fellowships known as Brethren owe their orlgms
to aspontaneous movement ofthe Spiritin the early years ofthe
nineteenth century, in anot dissimilar fashion to the'Methodist
societies of the e|?,hteenth centurr;]/. They began as liberating
communities of believers who wished to meet with one another
on the sole basis of their common_ faith in Christ and without
denominational constraints on their unity.

These churches are now worldwide in extent and conduct their
testimonies as unfederated, autonomous local congregations
which are mdePendent_of any other governance ‘than that
exercised in the leadership oflocal elders’recognised as such by
the members themselves.

The Nature of the Church _ _ _
The Scripture teaches that the Church is the instrument in
God’s plan to bring all creation together with Christ as Head of
all thmgis. As the Body of Christ, the Christian community is
joined to Christ and works together with Him to fulfil ‘the
economy of God.

This community is essentially a charismatic body and not an
institutional organisation, established by the gracé of God and
built up by therglfts ofgrace hestowed sovereignly by the Hol

Spirit. 1t iS the eIIowshlﬁofaII true believers throtgh time and,
as the People of God, they form the ‘ecclesia’- the called-out
and caIIed-to?etherChurc of God.

The people 0T God arc called to worship together in fellowship
(koinonia) with the preaching of the Word and in the keeping of
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the Ordinances, to serve idlakonla) God and one another in
Christ and in servanthood towards the world, to bear witness
(marturia) in proclamation (evangle_llsm) and by deeds (caritas). It
IS this model of a holy, cathalic and apoStolic church that
Brethren fellowships seek to follow humbly in the steps of the
Master. Christians are to be_‘salt’ to preserve and ‘ight’ to
Ilumine the dark world in which they serve but do not become
identified with its evil forces.

This N. T, model ofthe Church asacharismatic community has
been rediscovered by K. Rahner in his Church From® the
Roots, a hasal eccleSia defining as an authenitic church any
place “where two or three are gathered together in my Name”
with the promise of the Lord’s presence.

The MlnlstrgoftheChurch _

In a grass roots, people centred fellowship, the model of the
Body of Christ in'which “the whole body... joined together...
grows and builds |tselfuP in love, as each part does itswork...”
i one which declares the. shared ministry of all members,
serving one another. The diversity ofﬁlfts exhibited in any one
local Tongregation demonstratés the nature of unify in
fellowship. “Where the life of the local church is characterised
by love, reconciliation, forgiveness, mutual acceptance and
accountability, and when each member freely uses his Spirit-
given ministry for the good of the others, the basis is laid for the
sgontaneous expansion ofthe Gospel...”

(C. Rene Padilla).

The qifts of the Spirit to the local church whether in persons
(domdta) or in functions (charismata) are to be identified,
encouraged and developed Tor the church’s mission to others.
These afe widely distributed in the laos of God and Brethren
churches can seé no scriptural hasis for making a distinction
between clergy and laity in God’s service. Ordination to His
work is the operation of the Holy Spirit which the churches
recelve and confirm in their midst,

It is also, clear from the N.T. Scriptures that the local church
leadership was always in the plural. We never find apresbyter in
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thesmgular he |salwaaysamember a%eam Commentm (f
Ephesians 4:12, Michdel Harper in ook Let M e
Grow states that the five a%pects of mlnlstryi cited are parts ofall
trueChrlstl%n lea ershlg hgy arenotal ikely to be found In
one man_ but _they shoul found |n every healthy
fongre ation, The balance mcIudes aposfolic rolg,
ollgwimg Christ-centred Kerygmatic teac ings in an out-

reaching,” pioneering mission: " the. prophetic” role, . quigtl
{hsetenérgg topGod to bgable to speak wdﬁ mrslght into asdﬂatlony

oral role, knowjng the sheep_by name and carin
as the undershephe%ds o?thepCh)l/Jrcﬁ the teacﬁln gro?e
for the church’s growt Into th% maturity of Christ
%vhardgtellstlc role that the world might know t esavmgwork of

Authorlty to undertake these ministries |sag|ven by God anne
and not Iy human systems, and Is recelve cor ora
ocal chufch to be share rtig the memb ers Chrlsts

Nﬁlngﬁ aIeh? ﬁv%edtgge/ LEJ;nret mgsgrmgh%eso chu ch ministry

0 o imnte 4 brior unity of he bl chry
1S 155U or mae 0 the prigr unjty of the eleverm ri
As an individual conf esswP ?altﬁ InthS aV|ouran ?1
becomes ipsofacto amemb ero fthe Bodgo Ch rlst theunlversal
Church withoyt regard to histoyical denominational
varieties. The choice which a new tie |ever makes mdomlng
with apartlcularmanlfestatlon ofthe ocal churc W|IIt mona
number of different factors at work ﬁ Y he will study
%he SCL Iptures on he matter and allow the Holy Spirit to Iead
Im where He wills.

The existence of maé{or institutional structures which have
added denominational f;ondltlons to church membership
complicates the issue of unity. It may well be that some
modification or even in someways, dlsmantlng of such
structures WI|| be necessary before the whole People 0f God can
re,0|ce [) get %r In th e|r one Lord and meet with one another at
Hughes, writing two decades ago, says:

.the tia3|st en ofal denume Christian unity alrea g eX|sts
since all who are incotporated into Christ by grace... are
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uncscaﬁabh%one with each other. One of the greater threats to
the Church’s spirituality today is the pursuit of over-
organisation as a means to the achiievement ofunity...”

Tru? and effeftlve ecumenism.is.most evident | |g our churches at
the local levels of action —njoint mission an evange ism, n
shared social services to the community around us, In pohtlcal
concern for ndhteous iving and in many other wa)(] hese
‘bindings together’ are besf left at thlsl el where the shared
beliet and 0 gectlves are likely to be |gher than those of
national scale activities.

The Hope ofthe Church
e Church s egsentiall \Bd%nm community. Whilst
establlshed In the ‘here an no nd with a mission to the
wor %e itisalso a Church mprosPectawaltmq the return
ofits or t beunltedwnh itas His Bride. Then will come the
manifestation of the Kingdom of God and of his Chrlst )
V\%homl the natlons WI|| bend the k nee an acknowe ge hls
eerna ords om of God which resen
within theﬂ rJ%s of the fa| hful wdl%e set up |nju tlce an
equnK forall to see.

It |st |%escha]tololg1ncal plcture which informs the expectations

thren churcfes across th eworld in comPany ith many
blbllcal communities ofaII kinds. Thejr activi |es In rophetlc
ministry, In scrvanthood to others, in pastoral caring for a
world i need are motivated by this drlve to evangelise and to
nurtyre in the faith. Their missionary enterprise is considerable
In other lands and a home As individual believers, they take

Part in_many works of faith and_charity, nationally and
nternaé % allé knowmg that thely WI|| give an account of their
stewardship In'the Day of the Lord

pllﬂnm church is of necessity. a changing and a growmg
churc |t IS never sa |3|f|ed With" its achievements or pecomes
embeaded int ewor ‘s affairs, It1s truly an ecclesia reformata et
semPer reformanda. There isno ground for standing still as the
Holy Spirit is allowed to lead us'into new truth in Christ.

J. Boyes
April 1986



Church of England

Members: 1,725,000  Ministers: 12,100  Churches: 16,700

Response of Church of England to Not Strangers, But
Pilgrims

1. “The Church of England is part of the One, Haly, Catholic
and Apostolic Church WOfShIpplnﬁ the one true God, Father,
Son and Holy Spirit. She professes the faith uniquely revealed in
the Holy Scriptures and set forth in the catholic creeds, which
faith the Church is called upon to proclaim afresh in each
eneration. Led by the Holy Spirit, she has borne witness, to
hristian truth in her historic’ formularies, the Thirty-nine
Articles of Religion, the Book of Common Prayer, and the
Ordering of Bishops, Priests and Deacons.” Every hishap,
Prlest and deacon of the Church of England has to affirm his
oyalty to this inheritance of faith as his “inspiration. and
uidance under God in b_rlnglllng the grace and truth of Christ to
Is generation and making Him known to those in (his) care”.

Preface to the Declaration o fAssent

The Nature ofthe Church

The Church is One , .

2. The Church of England believes that it is part ofthe one hoIP]/,
catholic and apostolic_Church.. It has never claimed to_he the
whole of the Church. The classical Anglican theologian, Richard
Hooker, described the Church universal as a great ocean, which
was divided into various local seas. Every sea was linked to every
other sea in the ocean, but each one had its local characteristics.
There was, for example, a Church of the German_people, a
Church ofthe French people, and a Church ofthe English people.
|deally all should be in communion with one another’
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Unlversal_unltx{ _ _ _ _
3. The universal qutworking of this concept of unity ran into
difficulties when it became clear that there were Prave and
contlnum%dlfferences dividing the Church of England from
the Church of Geneva, for example, on the one hand or from
the Church of Spain on the other. However, the Church of
England did not se_rlousIY be_(I;m to_come to terms in ﬁractlce
with the issue of universal unity until other Anglican Churches
arose overseas and became indigenous and autonomous. There
are now 28 such self-?overnm Churches or Provinces, owmg
acommon allegiance 10 Jesus Christ as Head ofthe Church, an
united ina common order based on the Lambeth Quadrilateral
the Holy Scripture, the catholic creeds, the Sacraments of
aptism and Holy Communion, and the historic episcopate).

4. The unity ofthe Anglican Communion has been maintained
for the past 100 years by regular meetings of hishops at the
Lampeth Conferences évery 10 years, "More recently  the
Arglgllcan Consultative Council, comprising bishops, priests
an IaypeoPIe from the_various provinces ofthe Communion,
has atfempted to draw it more closely together at a time when
Its unity ‘is threatened by divisions, for example, over the
rightness of ordaining or not ordaining women to the
grlesthood and episcopate. In this situation’the Archbishop of

anterbury serves as a focus ofunltY throughout the Anglican
Communion, but he has no legal au

Un\iAt[y in England
5. Within England there was an attemgt to make the Church of
England the one and _onI?/ Church. Successive governments
passed Acts of Uniformity o force people to belong. Together
with this, particularly under the Supreme Governorship of
Queen Eljzabeth 1, every effort was made to adopt a church
order and outline a doctrine which could comprehend all
English pegple within gne Church. (The reason for this was not
simply ‘religious and Christian,” but also npolitical and
diplomatic, Unlt%/, In religious persuasion was seen as
strengthening political cohesion and loyalty.)

6. This attempt at conformity and comprehensiveness in the

hority in other provinces.
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English post-Reformation Church soon farled There were
Roman Catholics who ngverc nformed, and verrr soon there
werePresbyterran and Independent dissenters to ttooksome
trme for the En% Ish State to take co nrsance of these other
Churches in % to accord their members and
ministers full free om and rr%hts It nas als% taken the Church
ofEngland alon trmeto rec nrset ese Churches a artners
n mrssron The Thurch ? nlg has never %uestrone the
Va rdrt% of the mrnrstrP/ the Romap C]at olic ihodox
Churches. In this cen ur¥ the Church of England, whi ertsef
continuing to ingist on the historic episco ate as a sign_and
means of unity, has been at pains also to affirm the spiritual
reality and efficacy of the Free Churches and their ministries.

1. To this daY however, theChurchofEngIand believes that it
has a specr% Rastoral Tes onﬂbrlrtg for~all Peo le in this
countr?/ ether the themselves Ang icans or not.

rrtua yever corner fEngIand isin adiocesg and in a parish,
and the peoplé who ljve there are committed by the bishop to
the sgrrrtua care of a particular priest, E ¢h diocese "has
considerab eautonomg to pursue its own pol rcres It used to be
said that the Church f %Iand wais not one Church, but 43
separate churches. This has become less true since the adoption
ofSynodical Government in 1970.

The Church isHoly
8. The Church is the community ofthose who respond to the
call pf God t0 reRent 0 centre their lives on God as revealed in
Chrrstan not on selfish or any other lesser va ues Itrsbased on
rror race 0f God. He Jsthe sole source ofits h orness It
or ess (foes no mean it Is erfect It 15 essentially a mixe
commuHrt y ofsaints and sinners. Indeed thegre} tes| sarntﬁare
th(l)sew 0 are most conscrousoftherrsrn All"'Christians, those
called to be saints, are In constant need of repentance, in a
rBet al stateofgrowth Into mftturrty rnChrrst Therefore the
ren cannot easeﬁtofﬁgeogewho think themselves holier
than others. Membpership ofthe Church is marked by baptism,
and the Church of England has always baptised infanits,

h hrsCthoIic
e hurch ofaEngIand has regarded itself as both Catholic
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and Reformed. Because of its hlSIOfY_, at times it expressed its
faith Po,lemlcall Incontradistinction to that of Roman
Catholicism on the one hand and Protestantism on the other,
Because ofits attempt to find a middle way it was often spoken
of earlier in this century as a ‘oridge Church’, a place where
Catholic and Protestant'could meet and understand each other,
|ts comprehensive nature, however, isnot that ofaharmanious
body in which all think alike. It is a body in which ‘catholic’,
‘evangelical’, ‘liperal’, ‘radical’ and ‘charismatic live side by
side, acceptln? the same basjc doctrine, authority and orders of
ministry, but Teeling free to interpret them djfferently and to lay
emphasis on differént aspects. Part of the difficulty Anglicans
have found in searching for unity with other Churches has been
that different ?_roups in the Church are looking for unity in
different directions and so the real value of thé Church as a

ridge is being questioned. An important element in the
Church_of England’s programme is.the search for a greater
integration within it ofgroups with differing churchmanship.

The Church is Apostolic _

10. From the time of the Reformation the Church of England
regarded itself as the manifestation of the Catholic Church in
England and it was at pains to preserve its continuity with the
Pre-Reformatlon Church, for example through malntalnln%
he three-fold order ofhishops, priests and deacons and throug
affirmation ofthe catholic creeds, This emphasis was reinforced
by the Oxford Movement in the nineteenth century. Today
there is much questioning about the role of the diacoriate.

11, Inrecent years if has also bequ,n to discover its apostolicity
In terms of its mlssmnar%/ cdlling.. From the end of the
seventeenth century voluntary missionary associations have
arisen to work overseas and at’home. Overseas those societies
are concerned to work in co-operation with other Churches
and not.in competition with them. [n England there is a gradual
realisation that the Church of England’stask can no longer be
adequately fulfilled in pastoral tefms, by e>ép_ect|ng_pastors to
win back” the lost sheep of our coun,trK. ity parishes_have
become too populous and country parishes tod geographically
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extensive for this. More-over the cultural backﬁround_ of Iarqe
sections of the population is no longer more than_exiguously
Christian, and some sections belong’to other religions. In this
context the exclysively Anglican, clérical, pastoral role has to be
complemented by an” ecumenical and_missionary role, to be
performed by ministers and laity working together.

Church, Nation and People

12, Theestablishment ofthe Church of England has meant that
It has a special relationship both with the English people and
with the State. It enacts the religious rites of passage_ (at birth,
marriage and death? for far more people than attend its reqular
worship. It marks the seasonal events of importance to qroups
In society, as at harvest festival. It also has arecognised place in
the staging of religious ceremonigs for the Staté (for examPIe
the Coronation and the Service of Thanksgiving following the
conflict in the Soyth Atlantic). Such cerenionjes could become
merely English civilisation at prayer. At their best, however,
they %/vnness to Jesus Christ and re-inforce Christian values in
soclety.

13. The Church is by law established and has a particular
responsibility to the nation and_its political institutions. The
traditional presence of certain bishops in the House of Lords
%IVG_S an opportunltY to the Church of England to contribute

hristian and moral insights at the very point where law is
made and government exércised.

14, This close link with the State also means that the Prime

Minister advises the Queen on the appointment of bishops. In

recent years an agreement has been adhered to whereby the

Church presents two names, and the Prime Minister accepts or

rejects one of them. Under this agreement the Prime Minister

%% Ionﬁ;er exercises the right to nominate independently of the
urch.

The Purpose ofthe Church
15. The Church of England attempts to fulfill its purpose in
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worshipping, professing and proclaiming the faith and in
bearing witness to Christian truth.

Worshlpplnﬁ , o

16. One of the motives of the Reformation in England was to
translate the worship of the Church into the contemporary
language of the,people, and to give the congregation a fully
responsive part in that worship. The Book ofCommon Pra¥er
also contained more extensive Scripture readings than the
liturgical books of any other Church. During this centurY there
has Been a renewed emphasis on the Eucharist as the central act
of corporate worship every week, and a desire to _celebrate
baptism within corporate worship. In this way the Scriptures
and the two sacraments of the Gospel are at the heart of
worship, and corporate worship at the heart of the life of the
Christian community.

17. Asaresult ofthe roqress ofthe ecumenical movement, in
1972 the Church of England began to admit to communion
communicant members of other Churches which subscribe to
the doctrine of the Holy Trinity, and who are in good standing
In their own Church.,

The Church of England has never laid down rules_ for its own
ordinary members about their receiving communion in other
churches. This is left to individual conscience.

Canons are now being considered by the Church of England
which would allow greater sharing ‘in worship and ministry
with other Churches.

Professing and proclaiming the faith

18.The Church believes in.and annqunces to the world God’s
saving action in Jesus Christ crucified, risen and expected to
come at the end of the world, Thejesus it proclaims Is the Jesus
who himself came annguncing the Kingdom or rule of God.
Jesus” proclamation of the Kingdom “was not the imple-
mentation of a particular social Plan or programme, It was
opening people’s eyes to the fact that God was with them in a
new way for grace’and forjudgment. The Church is therefore
called both totell the story ofJesus and to point to God’s grace
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andjudgment in the world today. The Church ofEn?Iand has
particular responsibility to speak ofthese things both To people
and to government.

19. 1t does this through its leaders, through formal synodical
statements and repreentation, and throdgh the wards and
actions of its members.

Witnessin

20. The C%urch_does not cease to exist outside its r(];atherlngs
for worship and in synod. The effective witness of the Church
to Jesus and to the coming of his Kingdom is expressed most
effectively by the Spirif’'s presence “with small groups of
Christians and with individual members of the Church as they
live and act and speak (and suffer) as Christian citizens in the
fulfilment of their everyday, Secular occupations. It is
becoming increasingly clear” that this aspect of Christian
mission iS of primary importance, and that IaP/,pe,opI_e need one
another’s heIP and the help of the clergy in fulfilling it. Itis also
evident that this can best be fulfilled ecumenically.

Martin Reardon
Board of Mission &,Unlé)é
30th April 19



Congregational Federation

Members: 10,000 Ministers: 105 Churches: 293

The Nature and Purpose ofour Congregational Churches

a) Inrelation to other Christian Denominations
ongregationalists tend to think they are the free-est of Free
Church”people. This is largely the ‘mind of those who_are
voluntarily associated in the’Congregational Federation. Each
church js independent in that it has no overriding hierarchy or
external aughority. Its discipline lies in its effort to find" the
guldance of the Hol% Spirit'and to do.the will of God as it is
iscerned by us for the company ofbelievers in that place.

As Congregationalists we know this makes us very vulnerable.
It is all too easy to think that what we want must bie God’s will.
But the cansensus of the Church Meeting has a salutary brake
on the individualist.

Church Meeting Is the governin? body ofthe Church —that is:
the assembly of those who, professing faith in Jesus Christ as
Lord and Saviour and accepting the Congregational way of
sharing. responsibility for the local church as members join in
the exCiting pursuit of guidance of that church’s.organisation.
Of course"we are all a prone as other Christians to make
Engstakes, and perhaps more ready to admit it than we used to
¢!

Another change ofattitude-easier for us to adopt than by some
other traditions - is willingness to accept other ways ofworship
gs_belr)? right for other people, even ifwe don’t find those ways
right’for ourselves.

A long memory_can recall a fiercelyjud?mental attitude to
other denomindtions, Now we say ‘that these ways that are
foreign to us, help fellow Christians to find their way to God.
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They may travel such different routes, but they arc obviously
sincére and good People worshipping the same one God in
Trinity. So mast ofus are happy tojoin in United Services that
may be according to a tradition very different from our own.
Buf, much as we appreciate other traditions and forms of
ch?rfihkmanshlp and their efficacy we would hate all to be rolled
out alike.

Qne ofour ministers used the illustration of the huge variety of
fish in the sea but whatever is made into fish fingers is reduced
to uniformity. “We don’t want to be fish-fingers!™ To 'guote_the
former Bishop of Taunton “_Unlt%/ described by Paul is a
harmony not aunison. Variety isnotaproblem to be overcome
-1t is a necessity. Itis a glory, not aProb,Iem._ Any_aPproach to
unity that neglects or overcomes that variety is a mistake!” And
Edward Carpenter —Dean of Westminster, spoke of ‘the
cutting edge ofthe denominations.’

It seemed that the Churches Unity Commission foundered on
this, It started off — avowedly seeking unity without
uniformity. But its final scheme” arrived ‘at a demand for
uniformity that would have created a further batch of non-
conformers in several denominations, had it been implemented.
The Lima Document is also busy emPhasmn% all the likenesses
rather than enjoying being extiilarated b¥ the differences, so
that it appears to b anothier plea for uniformity. In our Lent
‘very-ecumenical’ discussion group on “What on earth is the
Church for?” we were able to discuss and _Pray as fellow
Christians —also to tease one another a little” about our
differences. A very happe( state to have been acheived! To laugh
and pray with other Christians is a wonderfully welding
process and a great springboard for working together.

b) God’s Mission to the World. o _
0d’s Mission to the World is the Church in action. There will
always be some ‘passengers’ who want a ‘sedentary’ faith to fit
their'own taste and comfort; that will make no Claims apart
from an hour a week for worship, and a cushion against
adversity. But the emphasis on ‘the priesthood of all beligvers’
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has real meaning for most Congregationalists, In practice, it
means that a lay person —man or'wdman —can be approved b?/
Church Meetln? to preside at the Communion Service. It
means that the Tocal church through, the church meetln([; can
issue a call to_anyone it believes will fulfill God’s will and
purpose as their pastor and similarly can ask for, or accept the
resignation of such aone.

The wider interpretation of this ‘prlestl¥’_fu_nct|on Ia?]/s the
reponsibility for evangelism on everyone. This includes sharing
in'the work“ofanum©ber of missiongry societies through Wayer
and financial support, especially for the Council_for Warld
Mission in which we have a particular re5ﬁon3|blllty. It also
emphasises the bearing ofthe Good News wherever we are and
wherever we go.

Most of our people would say that political weakness is in no
small measure due to the lack of the impact of religion on
politics, Truthfulness and trust are so obvmusly lacking in
national and international affairs, and the pursuit of peaceful
and friendly_relationships 1s not engaged in with Christian
concern and inspiration, as we would wish it to be. ‘Politics’is
about people and how theC\{] live together and we think is_in
desperate need for more Christian politicians and we rejoice
when the Archbishops of Canterbury and York and the Free
Church Moderators unitedly ‘interfére’! We share the social
concern of the Archhishop of Canterbur_Y’s Commission
document ‘Faith in the Inner C_|té/’, and while the Church of
England may confess it is too middle class, we claim to have an
active and_vocal ‘working class’ element in many of our
churches. The years of fu empIO){ment and ‘afflugnce’ may
have removed the phenomenon ofthe non-conformist central
missions worklnP In the poor areas ofbig cities; in these days of
desperate unemployment a number of olr churches are meéting
needs in imaginative ways and because ofthe independence ofthe
local church, they are frée to do so ‘without tarrying for anie’.

In the 1972 he mnmgs of the Churches Unity Commission
(then dubbed ‘Talks about Talks’) one of the objectives was the
acknowledgement of each others’ Ministries.” The failure to
achieve this objective was because of the demand of some for
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the re-ordination of those Ministers not episcopally ordained.
This barrier was never broken down.

There is a hlﬁ/ﬁystandard oftraining in Biblical and Theological
studies for Ministers wishing to be on the Con%regatlonal
Federation Roll of Ministers. And evidence_ of the ‘man or
woman’s calllnﬁ Is required when a Congregational Church, in
its freedom, calls one to be its pastor who 18 not on the Roll of
Ministers: the required standard of training has to he attained,
before acceptance on the Roll is possible. The Ministry of the
Word and Sacraments; basically, we believe that we aré one.in
Christ, whatever differing outward expression of worshlr[]),
liturgy and church government may seem best to express the
mind of Christ for different people.

(rc) International Relationships. ,

e Congz_regatlonal Federation s, part of the Internatinal
Congregational Fellowship. It also is building special relation-
shipSwith the Congregational Churches of Sdmoa and Guyana.
It has helped suppart @ West Indian church worker linked with
our Brixton Church and its Minister.

RevElsie D Chamberlain B.D.

21st April 1986
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Members: 2,500 Ministers: 60* Churches: none owned

*The maLoriwegfministers arc_Pot paid for their s?r

vice
Figures supplied by the Council of African and Al A

Ie C?wurchcs

The Nature and Purpose of our Council in Relation to other
Christian Denominations

The Church is that instjtution, which affords proofofits utility
and is found eIevatln(I; the race, rousing the dormant
understanding from maierial beliefs to the apprehension of
spiritual ideas and the demonstration of divine kno_vvled1ge,
thereb?{ casting out devils,_or error, and healing the sick. The
Church isthe Structure of Truth and Love.

In our tradition and experience, the Church is by nature and
commandment an apostalic community which éxists for the
sake of anpouncing the Gospel to all nations and of making
them disciples of Christ. The function of the Church gs
apostolic messen%er to individuals is clear-cut, byt emphasis
upon it ought notto lead to the obscuring of its mission to social

roups. The Gospel must be preached irdifferent fashion when
itisaddressed to anation from the way in which it is proclaimed
to individuals or groups. Itisimportant and imperative that the
Church, should “disCharge its apostolic. responsibility b
envisaging the needs of nien in their societies as well as in their
isolation before God.

The Council of African and_Allied Churches pledged itself to
maintain fraternal relationships with other Christian denomin-
ations .and to foster ecumenical _und_erstandln? with other
Christian churches and communities in order fo further the
unity ofthe Church. Inorder to acheieve this goal, efforts have
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been made to get involved whenever possible with other
denominations by individual member churches of the Council.

Our churches being autonomous hranches of the One, Holy,
Apostolic Church of God, are strrvrng purposeIY to ex errence
and secure ecumenical relationship with hristian
denominations, but at present, that purpose IS frustrated It is
still but imperfectly successful in Jocal’ manifestations which
cannot as yet transcend their own limitations. Every Christian
group, at’its level, is the organisation of a common life by
something which is at least supra-natural. Christianity says that
thrs |sMan respondrng In his measure, to the Diving. None of
the groups can provide personal [ife with its full expression.
Grolp come into conflict with group. There are genuine clashes
of interest, some of which seem to admit of no compromrse
There are grievances and suspicions which separate qrou
from_one dnother. Until they are solved, the possrb |tY
genuing ecumenism is remoté, and the upity, which is total
commitment to each other in a corporate Irfe In Chrrst prayed
for by our Lord and Saviour-Jesus Christ will continue to be a
drea. There IS.n0 way oftranscendrng this finitude unless the
urpose in ormrn%al churches is the will_and purpose of God.

hat rswhattheC rrstran relr%ronoffers The Holy Spirit could
redeem the Church from the bankruptcy of humdn statesman-
shrP It could lead men to trust oné another through all
fferences of race, doctrrne and traditions. Christ, says St.
Paul, ‘slew th eenmrty he Holy Spirit cleanses hearts from
fears and supicions. It demoljshes, the walls of partition and
throws down the barricades of privilege. Ithegins to draw men
across all that divi rif them, and the apparent conflicts of cross-
purE)ose Into a fellowsh dp which 1S universal because it I
centred In the loved of Go

The resur ence of ancient fa]ths and cultures an?(the world of
relrgrous uralism In whr we live, an nowled%e of
ﬁre t ma%s of mankind livin outsrd% in the streets, and the
ousrn locks where somet in ap penrnﬂ to which we
must make some kind of response, and other world
srtugtrons chaIIenge us tcidraIOH eandé)artrcr atewrth others
In building .u secular re r%rrous ommunity which is
concerned wrth man’s common fiumanity alone.
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Jesus saw, once for all, the urgent need for r_e-ordering human
priorities. The older, which réplaces God with the gods of this
world, must radically change so. that God takes His rightful
place in His creation and man s liberated from the domination
of the powers and principalities of this world. When this
happens, through the ?n‘ of God’s grace, man_ becomes
responsible for"the world, The grace he receives from God
becomes his commission, his privilége becomes his responsibility.

Jesus stands as the one who is responsible to God Alone. He
invites us to transcend the piety and absolutism ofthe world, to
hear afresh the voice 0fGod, and to receive the gift oflite within
the matrix of faith, and give it back to the world. We need love
to identify ourselves with the common humanity in these times
where everything seems alien. The world requires us to affirm
our . identification, and our common humanity _in a new
splrltuallt}/, even in the way Wu look at people. There is no
time for Tong introductions. We need to learn to, so look at
people and o so respond to people that we do it from our
common humanity and respond to the God Who is present in
the Christ whom we meet in others. There is the way by which
we can share in God’s mission to the world.

Can we discern in these development (L mean the Inter Church
Process), the Spirit 0f God Ieadmg us to anew understanding of
God’sway.ofworking with man? To be in mission is to acCept
risks; to itness to the word of God is always hazardous, The
truth we have received constitutes a danger, and the gift we
have to share is a personal risk and responsibility. This close
Inter-connection between grace and commission, privilege and
respon5|b|I|t\6,,g|vmg up.and receiving, losing and flndlnﬁ,
serving and being sefved is crucial inJe3us’ thinking about the
world dominated by its pletx and the kingdom of God which
ends this domination through faith.

For the renewal ofthe Church and the fulfillment ofher mission
to the world, whaf we need Is not more worship, more
education, more bun,dm_?_s. To be sure, these are needed but
they cannot be the priorities of a people engaged in mission of
the’world, What_is urg,ently needed Is the acceptance of one
another, more risk-taking,” more faith, more ‘action, more
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people open to the world and living their lives for the life of
others.

The Council of African and Allied Churches will endeavour
ceaselesslkl to_co-operate with other churches and denomin-
ations in the fulfillment of the commission to ‘go and teach all
nations, baptlsm then in the name of the Father, and of the
Son, and of the Holy Ghost’, and the realisation of the One
Church of God.

His Grace, The MostRevd. Father Olu. A. Abiola
Chairman, Council of African and Allied Churches



Independent Methodist Churches

Members: 4,300 Ministers: 135 Churches; 115

1. Nature ofthe Church

The Independent Methadist Connexion’s Statement of Faith
(1984) defines its view ofthe Church in these terms:

“We believe that the Church is the whole comﬂnay of the
redeemed inheaven and on earth and consists o fall who are united

to God through faith in Christ. The LordJesus Christisthe head of
the Church which isHisBody. ”

This definition contains several assertions which reflect the
denomination’s understanding of the Church,

&A) It pictures the Church globallg, not confined within
enominational boundaries, but embracing all who share a
common faith in Christ. What this faith means is outlined more
specifically in other sections of the Statement which deal with
hristology and _Sote_rlologLy (see Appendlx). The standpoint
which the denomination takes in relation to churches of other
Communions is, therefore, one which reco?nlses a spiritual
oneness with all who acknowledge and trust the same Saviour
d Lord.
)

an
ﬁ It is only right to point out that not all Independent
ethodists sée the need for spiritual unity to be translated into
organis forms of union. The denomination has not taken any
significant steR towards union with any other church bod¥ and
has, on the whole, shown a general reluctance to do so. 1t has
not, for instance, covenanted for union as others in the United
Kingdom have done. However, relationships with other
churches hoth natlonaIIY and locally through various inter-
church groups are generally very cordial and have often resulted
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in shared activities and ventures which have been mutually
beneficial to the parties concerned.

EC) The assertion that the Lord Jesus Christ is the Head of the
hurch does more than make a routine statement of Scriptural
truth. It emphasises the belief that no human leader can
acceptably be described as Head of the Church even in a titular
or figurafive sense. Therefore, it has implications for the issue
of leadership in the Church both locally and nationally.

ﬁ) Central leadership in the Connexion of Independent
ethodist Churches Is the result of a collective decision-
makln? process. There is a President who s appomted
annually; in practice few Presidents serve for more than one
ear. The office, therefore, has no permanence though the
resident’s leadership is honoyred ‘and respected and his
oversight of the churches in a quiding and advisory capacity is
greatly valued. However, anY kind 0f oversight resemblln(t; a
monarchical episcopate is not accepted, nor is it likely that it
will be considered acceptable in the foreseeable future.

(E) Various patterns oerade,rshut)) o?erate in local churches and
the degree ofauthority exercised by leaders diffcrd according to
the standpoint of thé individual church_on this issue. Some
churches have Connexionally recognised ministers who
operate in a non-stlpendlar¥_capaC|ty to fulfil the church’s
pastoral and p_reachmq ministries; othérs arc led by a President
and others still by, elders. In aimost every cas¢ the leaders
concerned are unpaid.

(F) This diverse pattern ofleadership presents one of the most
significant obstacles to inter-church relationships, since other
dénominations (the larger ones in particular) often.show an
unwillingness to"recognise Independent Methodist ministers or
other |eaders as having aministry ofequal validity to their own,
This_ has_frequently "been an obstacle to shafed work and
mission. The reasons for it are various and should be seen from
the viewpoints ofboth the Independent Methodists themselves
and the other churches concerned. The main problem appears
to centre around the Independent Methogdist tradition of
receiving ministers at a service of ‘recognition’ rather than
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ordination. This form of service interprets ordination as
something which is done by God alone and that the
responsibility of the church is to” ‘recognise’ the candidate who
has, in the Church’s view, been ordained br God for minjstry.
The laying on of hands has not, traditionally, been inclyded In
the service for this reason, However, thinking on this issue is
not as uniform or rigid as it may have heen a g&neration ago, as
Is evidenced bY_a recent conferénce which considered the issues
raised In ‘Baptism, Eucharist and Ministry’, This conference,
consisting of a cross-section, ofP_eopIe in" the denominatjon,
including” several of its Ieadm([;h |Fur_es, took a very positive
view of the appropriateness ofthe faying on of hands though it
Was not seen as bem% solely for the pirpose ofordalnln? peoRIe
to a single form o mlnlstr¥_. The conference also Telt that
‘commissioning’was a more Titting term than ‘ordination’,

(G) Perhaps. the most significant factor which governs inter-
church relationships is that ofthe autonomy of thie local church,
The Independent Methodist Conpexiori is a bod?]/ which
consists ot independent churches, all, of which own their own
property and deeds, and none ofwhich can be obliged to take
any given course ofaction without its direct consent.” This leads
to "the second maﬂor point about the Independent Methodist
understandln% of the nature of the ¢church, namely the fact that
each local church, in its own right, is an entity directly
accountable to God for its life_and mission. In Practlce,
individual churchcs are often influenced, supported and
sometimes guided by the Connexion which seeks to develop a
common sense of direction on the part ofall the churches which
are within its constituency. Isolationism_ is discouraged, as
churches are urged to be part of what God is doing throtigh the
de?_omllrlnatlon dsawhole, the churches locally and the chirches
nationally.

2. Purpose ofthe Church

Again, the Statement of Faith gives the Connexion’s definition
ofthe Church’s purpose:
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“The purpose of the Church is to worship God, to promote the
fellowship of His people, to preach the gospel and to make
disciples o fall nations

(A) This fourfold defmidon ofthe church’s purpose has major
implications for the denomination’s relationship with other
churches and the question ofa common mission to the world.
Clearly, its links with our churches are only ?omg to be
effective where there is a shared commitment fo the great
commission and to the creation ofa Christ-centred communltY
in which faith is genuinely shared and expressed by all
members. The chuiches which comprise the denomination
were horn through an evangelistic process and, despite
subsequent theological changes which led to an emphasis on
social and moral” issues rather than evangelism, there is
currently a tendency to return to a moré clearly-defined
evangelical base.

_Consequentl%/, there is a readiness on the part of many to be
involved with fellow-Chrisdans of other denominations in
evangelistic work (e.g. in Mission England).

(B) The readiness to work with Christiang of various
backgrounds is nowhere better illustrated than in the field of
OverSeas Missions work. There is no denominational
missionary society so that members who are called to overseas
work fulfil their calling_through various interdenominational
societies. This position”is not the result of the denomination’s
|n_ab|llt¥ to maintain a missionary society (though it would be
difficult for asmall denomination’to do so.) It is simply felt to be
undesirable to export British denominationalism overseas and
that missionary work should lead to the formation of churches
w?lgtﬂ %redtruly indigenous to the countries in which they are
established.

(C) Whilst Sacial Responsibility is full%accepted 8 part of the
ministry of the church, it can”never e a substitute for the
Eroc_lamatl_on_ ofthe gospel ofthe saving work ofthe Lord Jesus

hrist, This is the mission which the Lord Himselfgave to His
Church and it claims prigrity over every other aspect of the
church’s programme and lifestyle.
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D) The function of the church as a means of fellowship for
God’s peaple need not be interpreted merely in the sense of the
individual church providing fellowship for its own membeys.
Gatherings of Christians “from a variety of churches for
PUTPOSES ofworshlp, prayer, learning and service are all valid
expressions of the fellowship life of the, Church. Independent
l\fl]gthodlsts tend to be very willing to be involved in this kind of
sharing.

(E) The promotion ofa Christian lifestyle on the part ofevery
member is_very much part of the pdrpose of Independerit
Methodist Churches. The absence ofaseparated clergy tends to
elevate the |m,Portance of the individual member. The
Statement of Faith affirms:
“We believe in the priesthood of all believers, affirming that each
believer has direct access to God through the Lord Jesus Christ.
The individual is required to render obedience to Christ in every

area of life, seeking always, under his direction, the advancement
ofHis Kingdom.”

The ﬁractical operating ofthe individual churches depends very
much on the application ofthis principle and it is seen as part of
the church’s purpose to develop a life ofdiscipleship on the part
ofits members.

Appendix
STATEMENT OF FAITH

1 The Trinity o

We believe in"One L|vmgi and
True God, Creator of all, eternal
in three persons as_Father, Son
and Holy Spirit; Him alone we
worship and adore.

2. God The Father

We believe that God the Father
Almighty, in hOlE( love, gave his
Son for the salavation of mankind.

3. God The Son

We believe that the Lord Jesus
Christ is God the Son. For our
sake he became man, was truly
human and truly divine, and
lived a sinless human life.

We believe that He reveals the
Father, that He died to atone for
our sins, rose from the dead,
ascended to Heaven and was
exalted. He is our Advocate,
Mediator and Lord.
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We believe that He will return
personally in power and glory.

4, God The Holy Spirit
We believe that God the Holy
Spirit convinces of sin, righteous-
ness and judgment. He causes
those who repent to be bomn
anew and dwells within_them
witnessing to their salvation and
developing the fruit of a Godlx
life. He endows believers wit
ifts for the upbuilding of the
hurch. He glorifies Jesus.

5. Mankind

We believe that all people are
sinful and are unable to deliver
themselves from the guilt, penalty
and power oftheir sin.

6. Salvation _

We beljeve that salvation from
the guilt, penalty and power of
sin to eternal lifé is a free gift of

od.

Salvation is His purpose for all
mankind and is only possible
through personal faith in the
atoning work of the Lord Jesus

Christ.”

We believe that all must stand
before the final judgment of
Christ and that those Who have
refused His salvation will be
separated eternally from God.

7. The Bible ,

We believe that the Scripture of
the Old and New Testamants arc
the inspired Word ofGod and are
the supreme authority in all
matters of faith and conduct.

8. The Church ,
We helieve that the Church is the
whale company of the redeemed
in heaven and on earth and
consists of all who are united to
God through faith in Christ.

We believe that the Lord Jesus
Christ is the head of the Church,
which is His body. The purpose
ofthe Church isto worship God,
to promote the fellowship of His
Feople, to_preach the GosP_eI and
0 make disciples ofall nations.

9, Sacraments

We believe that the sacraments of
baptism and the Lord’s Supper
are to be practised in obedience to
the command of the Lord Jesus

rist.
We believe that in the observ-
ance of the Lord’s Supper Christ
Himself is certainly and really
present, though not'bodily in the
elements. _ ,
When used by believers with
faith and prayer, the sacraments
are through the operation of the
Holy Spirit, outward and visible
signs of inward and spiritual
grace.

10. The Christian Life

We believe in the priesthood of
all believers, affirming that each
believer has direct access to God
through the Lord Jesus Christ.
The individual heliever is required
to render obedience to Christ in
every area oflife, seeking always,
undeér His direction, the advance-
ment of His Kingdom.



1. Churches _
Each Church is self-governing.
Subdect to the Church’s trust
deed, the mempers’ meetm([; IS
the final authority in all matters
affecting the Church.

2. Circuits _
Groups of Churches are associated
in Circuits for mutual benefit.
The meetings of the Circuits are
deliberative” in character and
recommendations can only _be
made effective by the co-operation
ofeach Church.”The organisation
ofI gach circuit is outlined in its
rules.

3. Connexion _
All' member Churches constitute
the Connexion of Independent
Methodist Churches. The organ-
isation of the Connexion s
outlined in its constitution.
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STATEMENT OF PRACTICE

4. Ministries, )

(@) Every believer is called to
sérvice in the Kingdom of God,
there being no distinction between
one service and angther beyond
that of function. It is recognised
that dlfferlng gifts and ministries
are bestowed on believers for the
benefit ofthe Church as awhole.
Each Church should therefore,
recognise and cultivate the gifts
and ministries ofits members.
(b,% To assist pastoral responsib-
(lity and the wider ministry ofthe
Word of God, the Connexion
appoints as ministers of the
denomination those, called by
God and duly nominated by their
Churches and Circuits,” who
have satisfied Connexional
requirements ofcalling and train-
mg. Such ministers Serve their
Church, Circuit and the Con-
nexion without remuneration.
(c) Provision may he made for
the maintenance  of those ap-
pointed to specific ministries,
such as evangelists or missionaries.

5. Mission

The Connexion is concerned
with the spread of the Gospel at
home and overseas. Where re-
quired, Churches and Missions
are assisted and new Churches or
Missions may be formed, using
Connexional resources offinance
and personnel.



Methodist Church in Great Britain

(including the Synods of Scotland and Shetlands)

Members: 450,000* Ministers: 3,300 Churches: 7,700

* Figuregiven by church

A British Methodist Response

Metrodlst (fhurch has | |sor| ins in the mlnlst% ofJohn
an Ch esWe In the 18th ¢ %n ury, and the circumstances,
Bersona itie an nV|ct|ons ft atgenod have Ietthelrmark
Maon our erltag ustomary to summarls%
etl]o Ist mqha esmasTrleso epl%r%mmat statﬂnent[s('
Peopenee sa”vg‘tl? | peaple cgn be saved”, A now
}qare saved”, “all can besaved to th uttermost”, “there snﬁ
%uc thing as soljtary rel |[g|on ave(srle to stand
rom these tradltlon I sd; ements of our identity and look at
ourselves af %s nut In doing So we have heen consmousofthe
dent which the Methodist Church in Britain sﬂlL owed to L
ast. We alsq recognize that a statement such a? IS cannot e
ureI escriptive but must to %omeextentr ectt e g ea 0
we s* lve to conform t would Dbe | QPSSl le to
muhea re er%nce to ever 1oca variation and difference of
emphasis ina church of over 450,000 mem ers

We see the life of the church in terms of mission. Without
attempting to deny the |m;f)ortance ofunderstanding the church
in terms 0f the people of God, gathered for worShip we are
conyvinced that to neglect the mission of the church is to betray
its fundamental respopsibility. While Methodist churches are
grouped in geo raphical units, known as circuits, we have
never rigidly adhered to the mode] either of a parish or a
gathered” church. All. churches maintain not only a list of
members but in addition a community roll of thosé who have
varying degrees of agsociation with ‘the church. We do not
Intérpret the word “mission™ in any narrow sense. John Wesley
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believed that God had raised up the Methodist people “to spread
scriptural holiness throughout the land”, He was as much
concerned for the continugd growth ofindividuals in godliness
as for their initial awakening o saving faith, and ‘as much
concerned for godliness andjustice in the life ofthe nation (and
its dealings with the colonies) as with the conversion of
Individuals. We are still convinced that evangelism, care within
the community and the struggle for justicé must go hand in
hand in the chdrch’s mission.

From the begmnln? Methodists were organised in small groups
for mutual support’and pastoral care exércised for one another.
While many ofthe formal structures for this purpose familiar in
elg’hteenth and nineteenth centuries have disappeared there is
still a strong sense of belonging in Methodist congregations,
which is expressed, not only'in fne welcome offeredonarrival,
and in conversation_before and after worship, but also in the
more formal requirement that every member’s name be
recorded and reviewed annually and a ticket of membership
issued, There is a strong sense of nurture, evidenced in the
expectation that young people, baptized in infancy, will be led
in growing awareness through Sunday. School, Junigr Church
and Family Worship to personal commitment to Christ, and s
on to conformation, active participation in the church’s life, and
the holding of office where appropriate. There are very few
churches {generally the very small) where activities are
restricted to"serviceS ofworship on a Sunday. In most churches
one would expect to find a variety of midweek activities for
different age groups and for different purRoses which may
range_from the predominantly social to tne predominantly
devotional. These ?lve opportunities for many to exercise gifts
of leadership and to share responsibility through committee
work for aspects of the common life.

People in practice_associate themselves with the church and
come to embrace Christian faith for a variety of reasons. While
the language of “Christian experience” is sometimes carelessly
used to glve a false impression that Christian truth can onl_}/ be
validated by experience, Methodists generally would take it for
granted that Christian beliefshould be a conviction consciously
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aP ropriated for oneself, deepl¥_held and proq_ressi\zely
e ectln(% a transformation of attitudes and relationships.
Broug_h_ about by the work of the Holy Spirit, such faith Is a
POSS' ility for every one. The annual ‘covenant service held
throughout the Methodist Church at the beginning ofJanuary,
in which God’s saving work is celebrated and commitment’is
renewe, %I_VGS form expression to this sense of personal trust
and dedicdtion within the corporate setting of God’s covenant
with his people.

The. covenant service also witnesses to an understandln_(% of
Christian discipleship in terms of growth which 1T Is
aprroprlate to review from time to time. We have already
referred to the emphasis in our ¢hurches upon nurture. in the life
of the church. We have inherited a tradition of training and
authorisation, not only for our ordained ministers, but for our
lay preachers, workers with children, goung people and others.
TrammP Is.required of those who hold such offices. One ofthe
roots of this tradition isJohn Wesley’s own appeal to reason,
along with Scripture, tradition and éxperience, in dlscoverlng
the will of God. More widely, meetings for study, prayer an
mutual support are once more becoming common “in our
churches. While few Methodist would nowadays use the
traditional language of “holiness™ or “perfect love”, such
meetings are evidence ofacontinuing conviction that Christian
discipléship involves a life in the Spifit which is to be fostered.

While an historian would probably agree that the political
sympathies of the majority of Metfiodists have changed over
the years, we have inherited from the 18th century a conviction
about the social outv_vorkln(is of the gospel which expressed
itself, for example, in Wes e%/’s support of the campaign to
abolish slavery, or 100 years later in the strong backing given to
the temperance movement, in the building of our central
missions with their programmes of relieffor the disadvantaged

and more recently, in the development ofour Division ofSomal
Responsibility Which i c_h_argie_d with the preparation of
statements orj social and political issues on behalfofthe church.
The National Children’s Home and Methodist Homes for the
Aged are charities on a national scale, but are an integral part of
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the organization ofthe church. Since 1984 we have been raising
afund’ofone million pounds for Mission Alongside the Pgor in
urban and ryral areas and have been able to support nearly 70
mostly small scale, rOJIECtS organised b¥ Methodists as a result
oflocal initiatives. While the majority oT Methodists would not
advocate radical political change we’share a str_on_g conviction
that Christian faith must express itself in activity to relieve
suffering and secure justice. Many local churches dre involved
in commumtyJ)rOJects of various kinds, such as playgroups,
clubs for the élderly, projects for the unemployed.

Worship in the Methodist Church owes something to both the
Anglican and the Free Church traditions. Thefe is a high
expectation of preaching as a means by which faith is shared,
and commitment generdted, and a medium through which the
living God is encountered. We are heirs of the Protestant
Reformation in giving, primacy to Scripture in our doctrinal
standards, and this is réflected i our worship.and in the training
0 P_reachers,_ lay and ordained. Methodism practises the
baptism of infdnts, believing this to be a sacramental
proclamation of prevenient Qrace. HoIIy Communion s
celebrated in most Methodist churches at [east once a month,
and there has been a growing emphasis upon its importance as
we have pro%ress_lvely recovered a sense ofthe place it occupied
in early Methodism “and of the contribution Charles Wesley
made o eucharistic devotion throu%h his hymns, Hymnody.is
in fact the key to our tradition o WOfShIB. The Methodist
Hymn Book and its successor Hymns and Psalms, authorised
for use by the Methodist Conference, are akin in their
importancé to the Pra)(er Book for Anglicans. They enshrine
and communicate our theology and spiritually and are perhaps
the strongest element in our common identity, for their use is
vntuallY universal. Also important is the Methodist Service
Book, Tast revised in 1975, ‘which, while not obligatory, is
widely used for baptism, confirmation, holy communion” and
some ‘other services, and contributes to the Comman character
of our worship. The lectionary of the Joint Liturgical Group,
incorporated in the Service Book, isincreasingly used.

While many Methodists are hardly aware of more than their
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local church, in fact each con re%atlon IS part of a national
structure embracm? England, Scotland, Wales, Shetland, the
Isle of Man and the Channel Islands, under the ultimate
authority of the Methodist Conference, and regulated by a
common form of church order. The standing orders, of the
Conference, incorporated in the Constitutional Practice and
Discipline, and erlodlcallﬁ revised, re?ulate administration in
every,sghere of the church’s life, local and natjonal, Pastoral
oversignt, exercised by many, ordained and lay, in diverse
forms of ministry, ultimately esides in the oversight (episcope)
ofthe Conference. This isndt a matter of concern only to those
with an interest in theological or constitutional questjons. Itis a
matter of experience, fof example, for young people who are
enabled to share in activities at regional and national level
through the Methodist Association of Youth Clubs. The most
obvious expression of this “connexional” character is the
ordained ministry. Ministers are géenerally appointed, not to a
single local church E68% of the 7,500 local churches have less
than 60 members), but to a circyit or local gr_ouR of churches,
which is the primary administrative unit, and in the last analysis
are stationed therd ,b}/ act of the Conference, although in
Bractlce many appointments are made by mutual agreément
etween the minister and the circuit, Ministerial appointments
to circuits are for @ minimum of five years, and in practice
Ion?er periods_are becoming common, but the expectation is
thatevery minister will move to a new appointment regularly
and this reinforces the sense that the ordained ministry 1S shared
with the whole church. The sense ofbelonging to asingle hody,
with uniform status and virtual equality 0f Stipend, s strong
amo,n(r}, ministers, all of whom are subject to a common
discipline through the Conference, and thus are answerable to
one another, While some ministers, appointed as chairmen of
districts, fulfill mang/ duties which c?n roperly be des%rlbed as
episcopal, and relaté to episcopal co Ie_sgu s.In other churches
there are no,blshogs in British Methodism, Their appointment
as chairmen jsnot for life, and they may In due course return to a
circult appointment again.

There are other aspects to our ‘connexional character’:
members are members ofthe whole church and are transferred
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when they remove from one locality to another; a system. of
grant support, and (in property matters reﬁort and bmlqu
consent, ensures that the strorig can help the weak and tha
wider resources and experience can be made available to the
smallest congregation. If it is sometimes observed by others
that Methodists Seek each other out and in that sense form asub-
culture, this is because there is a discernible common character
to Methodist churches throughout Great Britan. It is an
important fact of our history that, although there were
numerous divisions in the 19th century, we have not had the
tradition of defined theological parties in the church. Toda
various traditions, liberal, ‘Conservative, charismatic, radical,
find their place within'acommon pattern oflife. A wider aspect
ofthis national bonding, which links with what was said above
about mission, is thé fact that the Methodist Missionary
Soclety, offlma_llY the Overseas Division of the Methodist
Church, is an in e(%_ral art of the church, and everg church
member is automatically a member of it. Its 1985/q budget
amounts to £3.8 million: Mission in aworld context is not™an
optional exra for Methodists, and recently steps have been
taken to bring this home b¥ arranqln% for'ministers and lay
eople from Other areas of the world to serve in churches in
rifain, We are members of the World Methodist Council
which brings together churches with an approximate member-
ship of 23 millions for a variety of shared enterprises, including
ecumenical bilateral dialogue, theological study, and evangelism.

Methodist ministers, men and women, married and single, are
ordained by prayer with the laying on of hands by ministers
Erewously s0_ordained, at a service held by autharity of the
onference. The President of the Conferentce, or hisdeputy,
presides. Ordination is preceded by aperiod oftraining, in most
cases_residential, but also includirig a probatignary period in a
circuit a pfo_mtment. To be acceptei;i 8 a candidate for tr mmg
one must first have qualified as a lay preacher. The ordaing
minjstry is seen within the context ofthe ministry entrusted b
Christ to all God’s people, for,ev_er?/ member ofthe church hasa
contribution to make to ministfy in worship, service and
wﬂnesT in the world, althou_%h Methodism can offer its own
examples of acquiescence I ministerial domination. It Is
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s¥r_nbollc ofthis emphasis upon lay ministry that the two senior
officers and national representafives of the church, elected
annually, the President and Vice-President of the Conference,
respectively a minister and a lay person, and among the latter,
five of the'last ten have been women. Women in"fact play.a
major part in the life of the Methodist church, frequently”in
positions of responsibility in the local church and circuit, less
o{]ten hat district or regional level, or in the committees of the
church.

“The Methodist Church claims and cherishes its, place in the
Holy Catholic Church which is the Body of Christ” (Deed of
Union Para 30). We have written ofoursélves because we were
invited to do so but without wishing to make exclusjve claims
or to belittle what God has given t0 others. We welcome the
opportunity to be open to Christians of other denominations.
We have received much from the ecumenical movement in this
century, have given our agreement to two sets of proposals for
union.” in En(T;Iand, and have gladly consented to the
part|C|Pat|on 0T daughter churches in unions in India, Zambia
and elswhere. We“are involved in more than 330 Local
Ecumenical Projects. Three of our four centres for residential
training of ordained ministers are ecumenical, John Wesley was
remarkable for his openess to Christians ofother communions,
trying alwa¥s to go behind the ‘opinions’ which caused
divisions to the ‘hedrt’, the shared IoYaIty to Christ, This was
for him the ‘catholic spirit’. So our catholicity tends to look for
common ground with others before attending to our
differences, although, along with Christians of other traditions
we find it easier to- work and worship with those who are ‘ike
us’, and re_co?mze that there are many barriers of misunder-
standing still o be broken down.

Along with other churches we are now more diverse than at any
time n our history, and what we have written above may seem
over-optimistic in the light of the theological and" social
PIur_ahsm of the 1980s. But we are surprised how often our
raditional values reassert themselves in new forms. There are
signs of renewal in the life of the church and readiness to
respond to the call of God to mission in new ways. We have
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referred above to Mission Alongside the Poor. The Methodist
Association of Youth Clubs, now 40 years old, continues to be
one ofthe IarPes_t national youth organisations gathering 12,000
Younq_ eople in London for the annual weekend. Luton
ndustrial College has sought for 30 years to serve the church in
mission to, industrial sociéty and to"stimulate serious study of
the issues involved. We have recently appointed an officer for
community and race relations. We adopted in 1985 new
procedures for stationing ministers which are intended to make
amore flexible response to the needs of mission. We have been
stimulating more |,m_a?|nat|ve use of the ?If'[S_Qf lay ?eople in
various forms ofministry. We have along tradition 0fthe use of
Ieg men and women in pastoral and “preaching as well as
administrative roles in the church, and have been trgmg to
ensure that these avenues of service did not become
stereotyped. A recent report, Sharing in God’s Mission, now
being, widely studjed, seeks to encodrage every con?regatlon
and Circuit to develop a policy for mission and to plan the'use of
resources to that end. We have been making serious attempts to
rationalise our use ofbuildings and adapt thém for contemporary
conditions ofworship and community service.

In 1988 the Methodist Church will celebrate the 250th
anniversary of the conversion of John Wesley in Aldersgate
Street, London in 1738. It will be an opportunity “for
celebration, and for study and reflection on the meaning of his
experience for the church in the late 20th century. We Shall be
joined in this by representatives of Methodist chirches in other
parts ofthe world. We shall invite our fellow Christians to share
he occasion with us. We want to learn from the_past, but not be
hound by it. to be open to the future, but not in isolation. We
hope that Not Strangers But Pilgrims may help us fo_be
more aware of what God has Qiven to “each Christian
communion, what we can share with_one another, and how
hridges can be built, so that Christ’s mission to the world may
be niore faithfully continued through us all




qravian Church
MGreat Britain and Ireland

Members: 3,700 Ministers: 34 Churches: 43

The present day Moravian Church is descended from the Unitas
Fratrum (Unity _of the Brethren) which came into beln? In
Bohemia'in 1457, amon%ar_adlca %roup of the followers of the
reformer John Hus. In the eighteenth century, following a long
period ofpersecution in its homeland when it Continued only as an
underground movement, The church was renewed at Herrihut in
Saxony by religious refugees from Bohemia and Moravia.

At that time, elements from the thought and practice of the old
Unity were confirmed in the life of the renewed Church and new
elements were introduced, springing from the creative religious
genius as well as the Lutheran baCkground of Count Zinzendorf,
on whose estate the Czech refugees found shelter and who became
aleader ofthe renewed Church.

Among these elements were the fo,IIowin%, which have continued
to influence the thought and practice of the Moravian Church up
to the present.

1 An acceptance ofthe threefold ministry of deacons, preshyters
and bishops. The bishop ordains and gives spiritual leadership to
thfe %_hurch but does not have administrative authority by virtue
of office.

While this is the pattern Moravians have accepted as rlght for their
own mlnlst%, they do not believe that episcopacy is ofthe essence
ofthe Church, nor that episcapal ordination is essential for a valid
ministry. They have no difficulty therefore in working in the
closest union with Churches whose understanding of ministry is
different from theirs. They hold strongly to the doctrine ofthe
priesthood of all believers,
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2. A recognition of the Bible as the ultimate source and rule of
faith, doctfine and life for the Unitas Fratrum.

In addition to this, the Church has re_co%nlsed the value of a
number of traditional credal statements in helping the Church to
formulate its thou%ht but believes that the mystery ofjesus Christ
cannot be comprenended completely by any hunian $tatement.

Those entering the Church, therefore, are not required to give
formal ‘assent to any creed or doctrinal statement beyond an
acknowledgement ofjesus Christ as Saviour and Lord. Members
of the Moravian Church are allowed g great deal of personal
freedom in Interpreting and understande the Christian Faith.
“In essentials, unity; in non-essentials, Mberty: in all things,
chartl_ty” sums up the Moravian attitude both”to doctrine and
practice.

3. A special emphasis on the Christian Church as a fellowship of
believers.

This is a particular emphasis within our own denomination to the
extent that the world Moravian Church is known as ‘The Unity’.
It leads on to a concern for the growing unity of the whole
Christian Church.

“Itisthe Lord’swill that Christendom should give evidence ofand
seek unity In him with zeal and love. In our own midst we see how
such uni % has been laid upon us as a char%e. We recognise that
through the ?[ace of Christ the different churches havé received
manyqifts. ITis our desire that we may learn from each other and
rejoice together in the riches ofthe love of Christ and the manifold
wisdom 0fGod.

We confess our share in the guilt which is manifest in the severed
and divided state of Christendom. B%/ means ofsuch divisions we
ourselves hinder the messaqe and the power of the gospel. We
re_ct%gnltseI the danger of self-righteousness and judging others
without love.

Since we together with all Christendom are pllgirlms on the way
to meet our comlngf Lord, we welcome every step that brings us
nearer the goal of unity in_him. He himself invites US to
communion™in his supper. Through it he leads the Church
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towards that union which he has promised. By means of his
presence in the Holy Communion he makes our unity in him
evident and certain éven today.”*

On the basis of such thinking, if.is natural that the worship of
the Moravian Church, in¢luding the Hol?/ Communion,
should be open to all who wish to Share in it. n the same way,
Moravians "have no difficulty in acceRtlng other forms of
Christian worship as valid responses to the gospel.

4. This ecumenical emphasis led the eighteenth century
Moravians to the beliefthat they were called by God to mission
to the world, but not to plant Moravian co_nﬁregatlons In areas
where there were aIr_ea%y_ well established” churches. In
continental Europe and in Britain there was extreme reluctance
to organise separate Moravian congregations. Moravians
worked in_co-operation with Luytherans in Europe and with
Anglicans in Britain, often dl_rectlnq their converts back to the
local Parish Church. Something ofthis attitude has continued,
for good or bad, through the Ye_ars with the result that the
Church has remained very small in Europe and Britain, It was
sustained however as ‘a separate. denomination by the
conviction that it was called to mission to the world i areas
where the gospel had not been preached and by seeing itself as
part of the international Church that came intobeing as a result
ofthat mission.

b. This vocation to mission has further led the Moravian
Church to see itselfasacommunity ofservice. There has always
been amuch rqr_eater interest in thé working out of the meaning
of the gosPe in service than in working™ out its meaning in
doctrinal statements.

“Jesus Christ came not to be served but to serve. From this, the
Church received its mission and its power for service, to which
each ofits members is called. We believe that the Lord has called
us particularly to mission service among the peoples of the
world. In thisand in all other forms of service........ne expects us
to confess him and witness to his love in un-selfish service.

Jesus Christ maintains in love and faithfulness his commitment
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to_this fallen world. Therefore we must remain concerned for
this world. We may not withdraw from it through indifference,
P”de or fear. Together with the universal Christian Church,
he Unjtas Fratrum challenges mankind with the messa%e ofthe
love of God, striving to promote the peace of the world and to

attain what 1s best for all men. "*

From what_has been written above, it wil| be clear that the
Moravian Church in no way regards itself as having some
unique truth that others do not have, either in its doctrinie or its
Practlce._ We do believe that the ?artlcular emphases we make
he particular combination of elements of Christian thought
and practice that has developed and the concern for freedom
under Christ reflect aspects of Christian truth that are worth
Rreservmg in any moves towards fuller Christian unity. We are
tha_ppy to ‘share our thinking with the wider Church’ through
IS paper.

+ Quotations arefrom “Church Order ofthe Unitas Fratrum, 1981".



Old Baptist Union

Members: 800 Ministers: 22 Churches: 20

The Old Baptist Union comprises a small group of Baptist
churches formed in 1880.

Its Statement of Faith is based on twq of the earliest Baptist
confessions dated 1611 and 1660. From its inception the ethos of
the Union_has been wholly evangelical. The earlier ‘aggressive’
evangelistic activity showing some similarity to the present-
day Charismatic movement eventually gave way to a strong
conservative evangelicalism and an understanding ofthe churc
as the ‘gathered’ Church, The following statements from the
Articles” of Faith will give some indicdtions not only of the
doctrinal position but also the ‘flavour’ of its churchmanship
over the past 100 years.

We believe in the full inspiration of the Bible, accepting it
as the Word of God, and regarding its teaching as™of
suprteme and final authority in all matters of faith and
practice.

We believe that, by His %race, and t_h_rouqh the merits of
Jesus Christ, God has made full provision Tor the salvation
ofall men, but that those only will be saved who repent of
their sins, and accept Christ, by faith, as their Saviour.

We helieye m,Chrlsrt;s death. upon Bhe Cross as an atonln_ﬂ
sacrifice for sin; we believe in His bodily Resurrection; |
His Ascen%lon m}o Heaven, there t0 “a rﬁ)ear In_the
presence of God for us”, and In_His personal Coml_n%
Again to receive His people to Himself, and to establis
His Millennial Kingdom.

We believe in the Personality and DeiE[:y ofthe HoI){ SPiri_t,
and In His continued presence in the Church; and that His
gifts may still be claimed and exercised, subject to His will.
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We believe in the need of obedjence to “all things
whatsoever” Christ has commanded; and that the way of
obedience is the way ofsanctification, power and blessing.

This uncom%rommng evangelical doctrine and underst,andl,nﬁ
of the church resulted in a Staunch refusal to fellowship wit

churches having another view, either ofauthority or the way of
salvation. Notjust because It was felt that stuch fellowship
would compromise the clear Gospel witngss but rather due to
the belief that fellowship in any meaningful sense was an

impossibility.

Traditionally there has been a strong aversion to the ‘social’
Gospel. Thé emphasis being that the primary service of the
church is to proclaim the “Gospel of saving grace to lost
mankind. Although this priority is still firmly éstablished there
has been a deeper-understanding in recent yéars of the ‘wholg’
Gospel related not only to personal salvation but to justice in
society. This in turn has meant a greater willingness tg, listen to
and co-operate with others whosé emphases may be different.

To summarise, the Union is and always has been e\_/an?ellcal
and has_tended to fellowship and_co-operate only with Tellow
evangelicals in_other denominations, Whilst ttie evangelical
emphasis remains there has emerged in the Past twenty years a
desire to understand the insightS and contributions 0f other
sections of the church. This désire has been expressed by local
churches throuqh membership of_the British Couricil of
Churches and the Free Church Federal Council. Several
churches have pa_rt|C|Fated_recentI in local ecumenical projects
and have been involved in the Lent Study Course entitled
What on Earth is the Church For?

Few members of the Old Baptist Union would feel that one
United Church in Britain is either feasible or desirable, but
there 15 a growing respect for other communions and a real
desire to build bridges through prayer and debate towards a
mutual understanding.



Religious Society of Friend
(5 Igliglrjss) ociety of Friends

Members: 18,000* Ministers: — Churches: 455

« Figuregiven hy church

The Reli IOUf Some%/ of friends ( Quakers& in Great Britain
(London Yearly Meeting) comprises some 18,000 members. Even
addln% the very many attenders who, enrich the life of our
meetings it is a very small body in relation to many of the other
churches taking part in the Inter-Church process._London Yearl
Meeting is thefinal constitutional authont of Friends in Gre t
Britain. ItlsoneofoverflftgautonomousY arly Meetings, with
total mem ershlpofsome 00,000, which make up the Society of
Friends world-wide.

Friends in Great Britain meet for worship and to conduct church
affairs at the local reParatlve meeting), area (monthly meeting),
reﬁmnal (general meeting), and nationial (Yearly Megting) level.
AN rely equally. for théir authority an effectlveness on the
presence and guidance of the Holy Spirit. The nature of our
church therefare Is neither conﬁreg % %I nor centrallsed but a
structureofwmenln?groupst rotigh which our dependence on
the Spirit can be tested and deepened. Ourhlstorg IS relatlvely
s hort. Neverth T(ess we value our tra itions and our Yeélrh/

Meeting’s Boo Christian discipline, which is revised |
every. generatlon aims 1o capture the essence of our spiritual
experience and to related it to contemporary needs.

Amid the rellnlous ferment ofmid seventeenth- centur%/ England,
Georﬁe 0X ? 624-91) became disillusioned with the standards of
the church ot his day’and came after some struggle to a personal
experience of Christ. Drawing on both Puntan and Anabaptist
elements Fox taught that the visible church had fallen away from
Its apostolic roots and that Christ had now cometor%athert etrue
church. His message aroused a ready response among existing
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sectarian groups, particularly Independents and Seekers. A series
of meetings in Lancashire and Westmorland in 1652 made of
Quakerism a significant movement, which spread_rapidly to the
rest of England”and to Europe and North America.. In"Robert
Barclay (I648-90) it found its systematic theologian whose
Apology for the True Christian"Divinity used Stripture and
the Church Fathers to support the distinctive Quaker insights as
the central truths of New Testament Christianity.

In the eighteenth centurzl_ however Quakerism lost its missionary
zeal, with Friends accep mg their status as a ‘Recullar Reople’. The
Quietest teaching _the?/ adopted stressed the worthlessness of
human qualities of intellect and reason when set against the divine
leadings of the Spirit. Quakerism today still exhibits the strains of
this, withdrawal_ from" a potentially universal movement to a
distinctive and limited sect, and thére are groups, in the Society
today which seek to recapture the wider scope and activity of the
seventeenth-century movement,

The evangelical movement_in the nineteenth century brought
Friends out oftheir isolation into awide variety ofwork'with their
fellow-Christians. It also led to some doctrinal narrowness. By
the end of the century, however, Friends had in large measure
come to terms with the new scientific and_biblical thought of the
day. Rifts in American Quakerism, missionary endeavour, and
the spread ofg_uake_rlsm in Asia,_Africa and South America have
led to a great diversity of conviction and practice. While it is easy
to speak ot the richness ofunity in diversity It is not nearly as easy
to face and to try to grapple with it in practice.

The Church exists, we believe, to lead men and women, members
and non-members alike, to a closer communion with God and to
carry out those tasks which the Spirit lays upon it, to further the
coming of God’s kingdom on earth. We'would wish to be seen as
Parto the church wiitch is engaged in that process. We would no
onger insist, with George Fox, that Quakerism represents the
restored apostolic church and that all other churches are ‘in the
fall’. Our strongz beliefin the continuing revelation of the Holy
Spirit would rather suggest that all the churches are still in the
process of fulfilling Go spurPoses for them, and that Quakerism

IS no exception. It is also true to say that Quakers are less
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concerned with defining the church visible than recognising the
Porlgg(tjy ofthe church invisible, whose bounds are known only

At the same time though, as we acknowledge our failures and
imperfections, we assert, both from our tradition and our
gre_s_ent experience, that lives which display the fruits of the
V\P'Im have been nurtured within the Society of Friends.
Vithout ordained clergy, liturgy and outward sacraments, we
find that God, present iri our meeths and in our hearts, enables
us by ?race to follow the path of discipleship of Jesus. We
gratefully acknowledge that the faithful witness of God’s
Peo_l_e, In all the diverse branches of the Church, forms a
radition in which we seek to play our part,

|t seems to us that each part of the Church rightly witnesses to
certain testimonies, which it perceives particularly clearly and
which it holds in trust for the rest. The distinctive insights ofthe
Society of Friends derive from our sense of the direct,
unmediated presence of God, which is available to each
individual and to each gathered group.

This leads us to assert that sacramental practices are not in our
experience necessary for the operation of God’s grace. Qur
understanding ofbaptism is that it is not asingle act ofinitiation
but a continuing growth in the Holy Spirit and a commitment
which must continually be renewed. We acknowledge that the
grace of God is experiénced by many through the outward rite
0f water-baptism, but for us there is no necessary connection
between this smgle eventinaperson'slife, and the experience of
transformation Y the Spirit. We cannot see that this rite should
be used as the only way ofhecoming a member of the body of
Christ; for us membership of the Saciety of Friends is a public
acknowledgement of a growing unity with a community of
Peo_ple whose worship and service refléct, however imperfectly,
heir percepdon of Christian discipleship.

In Quaker worship neither the elements of bread and wine nor
any other eucharistic Ilturg}/ IS used. We meet in silence and
wdit on God for the words that may come, to any of us, from
the depths of that waiting together. ‘It is our experience that the
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reality of God’s presence is not restricted to .any particular
eucharistic form and that it ma){ be fully known in WOfShIﬁ that
retains nong ofthe traditional elementsthat are central to the life
of many churches. We recognise from the experience of our
meetings for worship many of the spiritual aspirations
expressed in the symbolism”of the eucharist, We too see
worship as the meaps of communion between the human and
the divine, celebrating the work of God in creation, renewing
and binding together'the members of the worshipping ,bodY.
We interprét the words and actions ofJesus as an Invitation to
recall and re-enact the self-giving nature of Goa’s love at every
meal and every meeting with others, and to allow our own lives
to be broken open andpoured out for the life of the world.

Our conviction that qur only auth_or,lty{, is the power of God
acting through the individual discipline and the gathered
meeting, has also led us to different patterns of churchlife. We
see ourmeetings for church affairs as meetmgis for worship, for
business, in which ideally the sacred and secular are woven into
one. In an expectant waiting under the headship of Christ
Friends have sought God’s purposes, an experience which
makes the practice of voting an irrelevance and which can lead
to a sense of unity which far outweighs that of any human
consensus, We reco%nlse the gifts ofthé S?Irlt in Ieadershlp and
ministry, but for us heﬁlftsatach rather to the task than to the
person and, though we have no seParated ordained ministry, in
one lifetime a Rerson may be called to a number of différent
ministries. Such a call may comeequal(ljy to aman or awoman;
the Spirit has led us from our foundation to recognise the
equality ofwomen and men in the people ofGod. It is Clear to us
that authont?/ in the Church can only be authentic as it
conforms to the model of Christ, and that the priestly task of
exercising Christ’s functions in the world belongs to the whole
community of God.

One of our distinctive testimonies, a sense that religious
experience cannot be defined in credal formulae, and a
consequent reluctance to be bound by them, has kept London
Yearly Meetm? from membership of the World Council of
Churches and from full membership of the British Council of
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Churches, Despite this, London YearIP/ Meeting has 8Ia ed 3
full part in the ecumenical movemenf from the 1910 World
Missionary Conference onwards, and the recent exercise of
responding to Baptism, Eucharist and Ministry has shown
the continuing commitment at all levels of thg Society to
deepening ouf understanding of our relationships with” our
Christianchurches. However this exercise also revealed fears
lest BEM should be but gne more stedo to equate ‘visible unity’
with ‘organic unity’, and in this Friends were echoing a positign
which Condon Yearly Meeting has maintained consistently
since 1916, that the basis of Christian unity can never lie in
agreement on doctrine and practice since it already exists in our
common response to the demands of Christ. Hence thou%h we
remain sympathetic to the pain ofthose branches of the Church
who arestruggling to draw closer to each other, especially in
their understanding of their sacraments and ordained ministries,
we are unable to share their sense of sin and quilt.

There are those in_our membership who are ill at ease with
orthodox formulations of Christian heliefand doctrine, but arc
nevertheless demonstrably among those who do the will of
God. There are alsp thosé who are_concerned that the unique
claims of Christianity render its position suspect in any. attempt
at dialogue with thé other great world religions, Thls_Froup
wouId_s_ugPest that early Friends’ stress on the universatifity of
the SPmt rees Quakers from this problem and gives them a
useful role in such dialogue. We are aware of’the need to
represent this group among our membership, and perhaps
among the membership of other churches, and all Quakers
would wish to all([;n themselves with those of other faiths, as
well as with other Christians, who are working for
reconciliation and healing in a broken world.

We are more likely to experience our sense ofsin and guilt in our
failure to live up to the demands of Christ in the world. To us,
no_separation between faith and practice can be valid. As the
evils of modern society become de_ulY more apparent, it is
essential, 1f our mission and service is to be effective, for it to

be deeply grounded in the life ofthe_wqrs.hippln% community
and the "personal response of the individual. This was the
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foundation for the historic work_ for social justice —prison
reform, anti-slavery, war-time relief- which has given today’s
Society of Friends such a reputation to live up to. Similar work
continues in the Society toda¥, as in all the churches, as we
wrestle with the problems ot unemployment and the inner
cities.. It has been our conviction for over 300 years that the
teaching ofJesus Christ forbids all participation in war. We are
still exploring the implications of this testimony. There is a
witness for God in the heart of our enemy, atrith which the
nuclear threat makes it more urgent to Iorocfalm. We have been
involved most recently in testing the [aw on non-payment of
the proportion of personal taxation which goes towards defence
expenditure, We are becomlnq, more aware of how our peace
testimony involves  our testimony to social justice and
underpins all our social activities. It is a testimony which must
be witnessed to on every level of modern life, from
international diplomacy to personal reconciliations, and which
makes strenuous demands on every one of us.

When the Inter-Church Process was first broached, we
exBressed our reservations about ‘a further exercise ofdoctrinal
denate when the world around us is in need ofaction on issues of
poverty, deprivation and oppression.” At the same time we
recognised our own weaknesses, our lack of perception and of
commitment, and we hoPe that participation in the Process will
allow us to overcome these to some extent. It is our deep
conviction that itis in the churches’active response to Christ, as
Ih_|s body in the world, that our common future andjustification
Ies.

On hehalf of the Committee on Christian Relationships of the Religious
Society of Friends in Great Britain ﬂ_ondon Yearly Meeting)

Christine A M Davis, Cler
Geoffreby Bowes, Recording Clerk
April 1986
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Ronian Catgollc Church in
Eng

1 The Church of Christ

Sacred Scripture provides for us manx images with which to
reflect upon thenatureoftheChurch T etmageoftheChurch 8
the People of for example, finds its drigins in the Old
Testament ESJer 31 31 38 and jts fulfllment in the ew Testament
1 Peter 2 urc i, also described as the Body of
hrist (L Cor 12 12 the Bride of Christ (Rev. 19; 7% the
building ofGod (I Cor 39), the Temple ofthe Holy S?mt( Cor;
3:16) constructed on the foundation of the apostles'with Christ as
its cornerstone (Eph 2:19). These and other images of the Church
are mutually complementary ang hlqhhght the a3|c fact that the
Church derives its life and meaning thrqugh in and with Christ.
The Church isthe Church ofChrlst He i always presentW|th hi
Church and lives in it as risen Lord. He calls the'Church to its final
fulfilment, and he gives to the Church that fundamental unity,
which though marred by sinfulness and division has never been
totafllyt lost and must, in fulfilment of his will, be brought to
perfection.

2 The Mission ofthe Church

The primary mission of the Church is to proclaim and bear
witness to the good and joyful news of the love of God, ﬁoured
out in creation,”shown I the htstorY of salvation and reac |n? Its
summit in the fulness oftime in the Tife and death and resurrection
ofJesus. In union with Jesus, the Church proclaims the Word
through whom all things were made and through whom alone all
creation will find its proper fulfilment. Jesus Christ, the Word of
God made flesh reveals both the truth of God and the mystery of
the human person called to an eternal destiny.
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In this task the Church seeks ‘to uncover, and cherish and enoble
all that istrue, good and beautiful in the human condition’ (Second
Vatican Council: Pastoral Constitution on the Church in the
World Today, No 762. Such positive human developments help
not only to réveal the true dignity ofthe human person but also to
draw creation nearer tg Christ who alone transforms all things
into the new creation, Similarly, a fundamental task ofthe Church
I at all times to defend basic human rights, to protest aqamst
njustice, to challenge all that is inhuman and to have a specidl care
for the poor and oppressed.

The Church is to be the sacrament of the world’s salvation, The
Church is to be that place in which_the holiness of creation is
reco?mse,d, blessed and celebrated: in which the sinfulness of
creafion is acknowledged, forgiveness and healing, sought. The
Church is to be the sign and instrument of the comiing Kingdom
of God, e,ffectmg on €arth that communion and reconciliation of
people with Gog and ofpe_oPIe with one another which are the
marks of the relgn of Christ. Such a mission requires that the
Church must ‘follow constantly the path of penance and renewal’
Second Vatican Council: Dogmatic Constitution on the Church,
0 8) so that it may he seen as the sign ofhope for all people.

3 The Roman Catholic Church

In a most significant manner the Second Vatican Council spoke
about the rélationship of the Roman Catholic Church to the
Church of Christ. “This sole Church of Christ, which the Creed
we profess to be one, holy, catholic and apostolic, which our
Saviour after his resurrection entrusted to Peter’s pastoral care,
commissioning him and the other apostles to extend and rule it....
constituted and or%anlsed as a society in this present world,
subsists in the Catholic Church which is governed by the
successor of Peter and by the Bishops in communion with him.’
&Second Vatican Council: Dogmatic Constitution on the Church,

08). _Thougih carefulyy circumscribed, this statement expresses
our beliefthat the Church of Christ is historically embodied in all
its essential elements in the Roman Catholic Church, without
substantial corruption or defect, however imperfectly. We accept
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also that the Church of Christ is not co-extensive with the
Raman Catholic Church. We recognise sanctification and truth
existing in other Christian communities which have a real
degree ofecclesiality and are rightly called Churches.

The constituent elements ofthe Church of Christ we hold to be
integrity of faith, acceptance of the creeds of early centuries,
Possessmn ofvalid sacraments and an ordained ministry wjthin
he apostolic succession. We hold that these qualities subsist in
the Roman Catholic Church but not to the exclusion ofsome, of
them being, present in other Churches, some at times with
greater clarity. Such other Churches do possess some of the
most significant elements and endowments which togethe_r 0o
to buildup and give life to the Church itself (Second Vatican
Council: Decree’on Ecumenism, No 33. This is why we do say
that the one Church of Christ indeed finds an expression in
them, though in different ways.

It is exPresst taught by us that, ecumenism is essential to the
life of the Roman™Cathiolic Church. We come to the work of
ecumenism not with the intention of trying to achieve an
_amal_(%am of Churches but of working with others to build up
Into Its Proper fulness the one Church of Christ, We accept that
within the Church of Christ there will be legitimate d_|ver3|t%/,
and different expressions ofthe same faith which illuminate the
one truth, Formulae of faith of the past can be re-examined in a
broader historical context. In such a process of dlal_o%ue,
diversity can lead to our mutual enrichment. We view this task
with urlgency, and recall the Pope’s words in_Liverpool, May
1982: “Restgration qunlt?/ among Christians is one of the main
aims ofthe Church in the fast part'of the twentieth century, and
this task is for all. No-one can claim exemption from this
responsibility.” It isan urgent task because the present situation
openly contradicts the will of Christ and provides a serious
stumbling block in the mission given by Christ to his Church.

4 The Church as ‘Koinonia’

Our understanding of the nature and mission of the Church is
well expressed in the description ofthe Church as 'koinonia' or
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‘communio’, The Primar_y 'koinonia , from which the Church
draws_its life, is the Triune God, the prototype of unity and
diversity, the perfect relationships of love, given and recéived.
It is this realltg which is lived and shared by the baptised who
are thus membpers of the_Body of Christ and in whom dwells
and acts the Holy Spirit. The ‘communio’ which is the Church is
brou?ht into being b¥ the proclamation of the Word and is
effecied and livedin the Eucharist. Thro_u?h baptism all the
faithful share in the mission of Christ. Christ’s people are called
to be a_PrlestIy people, sanctifying all things through their
active faith; they are to he akingly people, bringing to the world
the order of faith and life given in the Gospel; they are to be a
prophetic people, proclaiming the Word of God with courage
and in the face of opposition. All the baptised share
immediately, by their own right, in this mission, and are
nourished by the,Tpreachmg of tiie Word, the celebration of the
Eucharist and a life of prayer.

5 Apostolic

The preaching of the Word and celebration of the Eucharist, in
our belief, Tequire an apostolic element for their full
authenticity. This quah%ofapostollm%we see to be one ofthe
God given qualities of the Church of Christ subsisting in the
Roman Catholic_ Church. Through this qift, the Thurch
maintains, in its life and worship, fidelity tothe faith, witness
and mission ofthe apostles and seeks to transmit that fIdEJItY to
the Church oftomorrow. In our understanding this apostolicity is
not mmp_lgl a general quality of the faith expressed by the
community but it is embodied in certain individuals, and
guaranteed by the aPlostollc succession of the ordained
mlnlstr_)[/. To bie sure of fidelity to our apostolic origins we must
ask, with St Irenaeus, not orily “Where is true doctrine?” but
also “Where are true apostles?’

Whilst this is not to deny that the quality of apostolicity is
Present in some real measure in other Churches, it is to assert
hat we see in the hishop the authentic expression of apostolic
ministry. This ministry assures us that the Word spoken and the
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Eucharist celebrated are indeed of the Church of Christ. The
bishop is, then, above all else the one who serves the unity ofthe
Church. Heis the ‘man ofcommunion’.

For these reasons ‘Lumen Gentium’ asserts: “This Church of
Christ is truly present in all legitimate local congregatigns
which, united ‘with their pastors, are themselves™ called
Churches in the New Testament _ In them the faithful are
ghathered together by the preachingof the Gospel of Christ and

e m?/stery ofthe Lord’s supper is celebrated ‘that by the flesh
and blood of the Lord’s bo\)/ the whole brotherhood may be
joined together™ (Second Vatican_Council: Dogmatic Con-
stitution on the Church, No_262. The Church is realised and
made present in all its reality in the local Church wherever the
Eucharist is authentically celebrated. In this vision there is ‘a
Iar%e_varlety of languages, .of ritual forms, of historical
traditions,  0f local prerogatives, of spiritual currents, of
|legitimate institutions and preferred actgvmes’\SPo_pe Paul 1V in
hiS inaugural address at the second session of Vatican II%. Such
pluriformity is arichness and strengthens the Church as the sign
and sacrament of unity.

6 Catholicity

The authentic proclamation of the Word and celebratign of the
Eucharist bring with them an_oPenness to the wide pluriformity
of God’s gifts and inclusion into the catholicity or universality
offaith and communion. Those who guaranteé the apostolicity
of the Word and Eucharist are_also an effective sign of this
universality and catholicity. The bishop of the  local or
Partlcu_lar church, by virtue of his ordination, is a member of
he episcopal college. This college, taken as a whale, is the
successor ofthe group ofapostles, As amember ofthis college,
each hishop assumes a responsibility for the universal Church
and is the sign that each particular church_lives in communion
with every other. In this wider communion of communions,
we believe that the See of Rome has heen given a vital and
unique role: that ofbeing the visible focus and exBressLon ofthe
unity of the whole Church. The primacy of the Pope is that of
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the head ofthe college ofbishops. He bears prime responsibility
for upholding ‘communio’ among the bishops, and in this way
exercise_ his "Petrine ml,nlstr}/ within the universal Church
confirming the faith ofhis fellow bishops and through them, of
the whole Church. We recall with gladness the manrier in which
the visit of Pope John Paul Il to Great Britain in 1982 illustrated
and confirmed this role. We also hold that the office of PoRe
carries with it both the defined teaching responsibility and the
ap'o_roprlate gifts of the Spirit necessary for its discharge. Wc
believe, theréfore, that ecclesial communion with Peterand his
successor isnot an obstacle to, but an anticipation and sign of, a
fuller unity. We welcome the opportunity of discussing this
further, recognising that our understanding of e |scoRacy and
primacy remains & problem for some of'the Churches with
which we are in dialogue, and conscious that some of these
difficulties arise from our failures in the past.

7 Tradition and Authority

These qualities of apostolicity and catholicity in *oinonia’ are
the foundation for order and authority “in the Church.
Throughout history, living and beljeving’ men and women,
who niake up the Church, ‘deepen, develdp and hand on their
faith in succeeding generations, and express it in manifold
ways. The Spiritisprésentin the Church, unfolding the truth of
the Gospel messa?e and bringing forth its fruit. _

Despite shameful and damaging periods in our history, a
funaamental conyiction ofthe Roman Catholic Church is that it
has_never been allowed by Christ to adopt formally a position
which is mcomPatl,bIe with the Truth it'is called to serve. No
matter how derective its theory or practice at any particular
time, when the Church has committed itself to judgements in
fundamental matters of faith, we believe that the Spifjt of Christ
has protected it from error. “A Hmversal council and the
universal primate, presiding over the *koinonia’ ang speaklnﬁ
with authority.are both agencies through which the Churc
can so act” (Bishops’ Conference of England and Wales:
Response to ARCIC,. Rara 34). We believe that the exercise of
the discernment of faith by the bishops, especially when acting
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together in.union with the Pope, or in certain circumstances by
the Pope himself, is an essential element in the formulation of
doctrinal statements. We_find it difficult to see_a similar
fulfilment of this function in some other Churches. This is not
to cast doubts upon the beliefs of those other Churches but to
question the manner in which those beliefs are formulated and
established. We do believe that the nature of the authority
exercised in the Roman Catholic Church by Pope and bIShOPS,
is part of God’s design for the Church. This is not to defend the
manner in which that authority has always been exercised, nor
to denY that other types of authority can and ,do_emerg]e, for
example, the personal authority ofoutstanding individuals. It is
to assert that our understanding of the Chufch as. ‘communio
leads us to believe that this type of episcopal authority is one of
the constituent elements ofthe Church of Christ. We'recognise
that this whole question needs to be handled with ?reat
sensitivity. We are apll\%lrlm Church living in a time of cultural
pluralism”and change. We acknowledge dur need to learn and
grow in knowledge and self-realisation.

8 Sacraments and the Church

The Church of Christ is the sacrament of salvation for_the
world. The communion of life between God and the haptised
which is the heart of the life of the. Church is the Slﬁn and
sacrament of the unity, reconciliation and Peace which is
intended by God for all'people. Thus the life otthe Church, in
all its coricrete reality, is to be an effective su?n of that
‘communion of life’ to which all people,asplre. As the Second
\{attlcan Council in its Dogmatic Constitution on the Church
states:

‘The society furnished with hierarchical agencies and the
mystical body of Christ are not to be considered as two
realities; rather they form one, mter_lo_ckmgi reality, which
comes together from a human and divine element ?] The
Church ot Christ, subsisting in the Roman Catholic Church,
has been established by him as a visible structure, brln?mg
together the divine and human elements. The Church then
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belongs to that historical realisation, in a visible historical form,
0fGod’s secretPI_an to gather all people and the entire universe
into the unltE/ ofhis Klnqdom. The structured life ofthe Church
IS, then, rooted in the nature ofthe Church as sacrament, rooted
In the incarnate life of God and is part of the way in which the

Church is to be the sacrament of salvation for thé world.

The life of the believer and of the community of faith are
marked then by moments in which this sacraméntal nature of
the Church is éxpressed in a specific and precise manner. Thus
the greatest events in our spiritual, life take place through the
sacraments when we celebrate the life of God penetrating'to the
roots ofhuman existence. The sacrament ofpaptism is thie most
significant moment in our lives when the life-giving water of
the Holy Spirit transforms us into sons and dau?hters of God
and makes us members of the body of Christ. All that happens
subsequently is.a matter of growing more fully intg this saving
communion of life. In confirmation, we aré called upon to
renew that profession of our faith made at our baptism, but, of
all sacraments, we look upon the Eucharist as the climax
because here we assemble as the Body of Christ, the risen head,
and worship_through, with and in him. In the Eucharist the
Sacrifice of Christ, recalled and ﬁr_oclalmed, is made effective
here and now. In the Eucharist Christ offers himselfas our true
food and drink. United with Christ in the Eucharist, we are
united with each other in the depth of our being. In the
sacrament of reconciliation, we come to know in & personal
way the forgiving heart of Christ which touches the deepest
areas of alienation’in our lives, By anointing with oil and Ia%mg
on ofhands, we meet the healing power ofjesus Christ in those
ofus welgzhed down by sickness of mind and body. Finally, the
sacraments of priesthood and matrimony celebrate and mark
out the ways in'which some are called to serve God in the life of
the community.

These sacraments, celebrated in the Roman Catholic Church
with the guarantee of its apostolicity and cathoI|C|t¥, nourish,
sustain and build up the community”of faith so that the witness
of its life will more readily proclaim in society the presence of
God’s saving love.



72 Reflections

We rejoice in being able to recognise that in the sacrament of
baptism, celebrated in the name of Father, Son and Holy Spirit,
a bond of real communion is established between believers.
This is the basis of the real but incomplete communion existing
now. between Churches: a communion nourished by our
sharing of the Word of God, prayer and service of the world,
We look forward to the day when’this commuynion will be sych
gstto find true expression in full Eucharistic communion
etween us.

9 The Call to Holiness

The mission given by Christ to his Church involves an
invitation_to every person to a life of union with God in and
through Christ by the power of the Spirit. Such holiness of life
IS the pr|mar¥ form of witness to be ?lven by the Church and
corresponds to our belief that the only way ‘the world can be
healed is throu?h the effective and saving presence of Christ. In
this work ofsalvation Catholics believe that they d_eRend utterly
on the grace of God yet they must co-operate’with that ?race
through a life of generous effort, mutual help, self-contro

at times self-denial.

In this light the Roman Catholic Church has always professed
itselfto be a Church of sinners, “In all that it does, in'its life of
[%rayer and witness, in its dlsm?llne and_its demands, the

hirch must have regard for the frailty which people so. often
experignce. The Church, must reflect at all times the mind of
Jesus Christ when he said ‘It is not the healthy who need the
doctor but the sick. Go and learn the m_eanmg of the words:
What [ want is mercg, not sacrifice. And indeed 1 did not come
to call the virtuous but sinners’ (Matthew 9:12.23)I" (Blshogs’
Conference ofEngland and Wales: The Easter People, para 22).
This awareness gives rise in the Church to an urgency in seek_mg
the forgiveness of God and the conversion ofheart and min
that the Gospel constantly demands.

Mary, the Mother ofJesus, is pre-eminent in the life of the
Church called to holiness. In her, above all, we are able to
recognise the model of discipleship for all. The privilege of her

and
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Immaculate Conception is a real symbol of freedom from the
domination of sin. Her bOdI|%/_ ssumﬁtlon to heaven s a
symbol of that bodily resurrection which Christ, as the first-
fruits from the dead, will one da}/ offer to all creation. We
rejoice in her company and in that ofthe saints ofevery age, As a
Preface of the Roman Missal says: “You, Lord, are _?Iorlfled in
}/,oursalnts, for their glory isthe crowning ofyour gifts, In their
[ves on earth you give us an example, In"our‘communion with
them you give'us their friendship. In their prayer for the Church
you qlve US their strength and_ﬁ)ro_tectlon.’Thls great company
0fwitnesses Spurs us on our pi grlm_waK, and encourages us In
our desire to fulfil the prayer of Christ that we may all be one.



Russian Orthodox Church

Members: 1,500 Ministers: 5 Churches: 5

How do you understand the nature and purpose ofyour Church in
relation to other Christian denominations?

The Russian Qrthodox beligve: that there is only one Church,
which is the ‘body of Christ’. Together all the autocef)_halous
Orthodox churches are the visible Church, Catholic and
Apostolic, and instituted by our LordJesus Christ Himselfand the
holy apostles. Orthodox™ churches do not generall?; make a
distinction hetween the Church visible and thé Church invisible
believing this to be atacit denial ofthe Incarnation. With humility,
and yet with conviction, the Orthodox Church believes that the
Church of Christ was an historically constituted event by the
Holy Spirit on the Da>[/ of Pentecost. The Orthodox Church
beliéves that it is still that constituted Church.

However, it is also the case to quote tradition ‘that we know
where the Holy SRIrIt is, but we do not say where He is not.” The
QOrthodox Church does not gwn God the Holy Spirif, and He
bloweth where He listeth.” Consequently in qur _dealln?s with
other churches we look for the marks of the Spirit: of [ove, of
repentance, and seek to relate these to the ‘right believing’ of the
apostolic faith as set forth in the Nicene Créed. Whilst we seek
good relations with Christians everywhere, we feel particularly
rawn to all those denominations” that seek to preserve and
promote the gospel of our Lord Jesus Christ untainted by
modernist interpretations.

...and as we share in God’ mission to the world?

Sharing.in God’s mission presupposes a common understanding
of mission and Church. What 'is the Church and its mission IS
probably the central ecumenical question of our time. The
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Russian Orthodox church represents what might be called a
‘orimitive’approach to Christianity. We believe that our emphasis
on liturgy and. prayer and above all our experience of the
eschatalagical dimension of faith is a witness to mission perhaﬁs
most needed in the west. Conversely, Orthodoxy —through tne
diaspora—is onlyjust beginning to wear a western face: it needs to
listen and leam ‘What othiers kiow of Christ. Perhaps all Christian
denominations in order to become involved.in God’s mission to
the world need to talk and listen in order to find out what sharing
together means.



Salvation Army
Members: 65,000 Ministers: 3,900 Churches: 930

SVMMARYSTATEMENT

1 (T:rﬁe_cthurch universal comprises all true believers in Jesus
rist.

2. Believers stand in a spiritual relationship to one another
V\{hICP IS not dependent upon any particular church
structure.

3. The. Salvation A_rm?/_ is part of the church universal and a
8h5|st|an denomination called into and sustained in being by
od.

4. Denominational varietY IS not self-evidently contrary to
God’swill for His people.

5. Inter-denominational harmony and co-o?eration are valuable
for the enriching ofthe life and witness ofeach denomination.

6. The Salvation Army welcomes inter-church involvement in
every land where the Army is established.

AMPLIFIED STATEMENT

The Church Universal

1. WE BELIEVE that the church, the body of Christ
(Ephesians 1;23), comPrlses all who are born’not ofblood,
nor of the will of the flesh, nor of the will of man, but of
God (John 1:13). The church universal includes all who
believe in the Lord Jesus Christ and confess Him as Lord.

WE DO NOT BELIEVE that the church universal
depends for its existence or validity upon any particular
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ecclesiastical structure, any particular form ofworship, or
any particular observance of ritual.

2. WE BELIEVE that the church universal is the whole of the
worshipping, witnessing Christian community throughout
the cenfuriés into whatever groupings, large or Small
accepted or persecuted, wealthy or poof, her members may
have bteen structured in the past or are governed in the
present,

WE DO NOT BELIEVE that an adequate definition of the
church can be confined in terms of ecclesiastical structure,
but must rather be stated in terms ofa spiritual relationship.
Members of the church are those who are incorporate in
ChristJesus (Ephesians 1:1) and therefore reconciled to God
th_rou?h His Son. All such are in a spiritual relationship one
with the other which begins and continues regardless of
externals, according to thegra¥erof1esus that those who are
His may be_one (Jonn 17:23). These words ofjesus ask for a
oneness$ as is. found in the oneness of Father and Son. This
oneness is spiritual, not organizational,

3. WEBELIEVE that The Salvation Armg ispart ofthe church
universal and arepresentative ofthe body of Christ, Christ is
the True Vine (John 15:1) and believers are His living, fruit-
bearing hranches.

WE DO NOT BELIEVE that any community of true
followers of Christ can rightly be reg_arded as outside the
church universal, whatever “their Ristory, customs or
spractices when set in comparison with ‘those of other

hristian communities. God alone knows those who are
truly His (2 Timothy 2:19).

Denominational Variety

4, WE BELIEVE that God’s dealln%s with His people are
perfect according to His will, but that human responses are
|mP_erfect and prone to error. It may be God’s dealings or
fallible human responses to those” dealings which "have
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brought about the rich and varied denominational tapestry
discernible today.

WE DO NOT BELIEVE that denominational or organiz-
ational variety can automatically and in every case be Said to
be contrary to God’s will for His people.

WE BELIEVE that God raised up The Salvation Army
according . to His purposes for His glory and the
proclamation ofthe gospel.

WE DO NOT BELIEVE that The_ Salvation Army’s
existence. as an _independent and distinctive Christian
community, having no formal, structural ties with other
Christian communities, is an affront to the,ﬁospel ofjesus
Christ or self-evidently contrary to God’swill for the whole
ofHis body on earth.

WE BELIEVE that the practices of The Salvation Army
have much in common with the practices of other churches,
but that being raised up by God for a distinctive work, the
Army has heen led to adopt the following combination of
chardcteristics:

a) its, emphasis upon personal religion and individual
spiritual regeneration through faitfi in Christ leading in
turn to a commitment to seek to win others to Christ;

b) its teaching concerning holf/_hvmg;

¢) its insistence that the gospel is for the whosoever;
itsuse ofthe Mercy Seat; _ _

e) its avoidance of set-forms in worship, seeking to
encourage spontaneity; _ N _

f) its teachmg that the receiving of inward spiritual grace is
not dependent upon any i)artlcular outward observance;

0) its requirement that full members (soldiers) publicly
confess their faith in Jesus Christ as their Saviour ang
Lord, and enter into a formal doctrinal and ethical
commitment, the latter mclud_lngI abstention from
%Icohol, tobacco, and non-medical use of addictive

rugs;
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h) itsencouragement into Army fellowship of those unable

_ toenter into the formal commitment of soldiership;

I) its strong commitment to evangelism, including outdoor

. evangelism, : o

J) its witness through the wearing of distinctive uniform on
the part of most Salvationists; .

K) its recognition ofthe equal place ofwomen and men in all
aspects of Christian ministry and leadership;

1) its tradition ofservice to the needy;

m) its world-wide structure and its emphasis upon
internationalism; _ _
nr) Its use of brass music in Worshlg_and evangelism,
nese are part of the hlessings which have tome through
God’s gracious dealings with us through the years.

WE DO NOT BELIEVE it to be self-evidently God’s will for
Hflsthpeople in the Army that they cast aside in haste the blessings
ofthe years.

The Local Church

7. WEBELIEVE thatjust as the true church universal comprises
all who Delieve “on the Lord Jesus Christ, so. each
denominational church comprises a community of true
believers who have in common the way the Lord, who
through His Holy Spirit has dealt with them as acommunity.
In turn, each denominational church comprises local churches
_regularl¥ meeting together for worship, fellowship and service
inarelatively confined geographical location.

WEDO NOT BELIEVE that the validity ofadenomination
or its local churches depends upon any particular ecclesiastical
tradition, structure, h|erarch%/, form™ of worship, or ritual.
Where even two or three gather in Christ’s name there He is
Present (Matthew 18:20) with a presence no_ less real than
hat discerned in larger, more formal or ritualistic settings.
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The Army’sldentity

8. WE BELIEVE that The Salvation Army is an international
Christian denomination with other Christian denominations
and that the Army’s local corps are local churches with the
local churches of dther Christian denominations. The Army
springs from the Methodist revival and has remained
unassimilated by any other denomination.

WE DO NOT BELIEVE that The Salvatlon_Arm%’s
history, structures, practices or beliefs permit it to e
understood as anﬁthlng other than a distinct Christian
denomination with a purpose to fulfil and a calling to
discharge under God. Similarly, its local corps cannot
properly be understood unless seen primarily as local
churches meeting regularly in Christ’s name for worship,
fellowship and service, Commissioned officers (both men
and women) of The Salvation Army are ministers of the
Christian gospel, called by God and empowered by the Holy
Spirit to preach and teaCh apostolic truth in the name of
Christ and for His sake.

The Army and Other Churches

9. WEBELIE VE that itis God’s will that harmonious relations

are built up and sustained, by His grace, between Christians
everywhere and between” all_Christian denominations
including their local churches. The Army’s numerous and
wldespr,ead contacts with other Christian communities both
in Britain and around the world serve to enrich the Army’s
spirituality and to enhance its understanding of the work of
the Spirit.”For this reason the Army welcomes such contacts
and seeks cordially to extend and deepen them.
WE DO NOT BELIEVE that narrowness or exclusiveness
are consistent with God’s will for His people, or that God
has nothing_to teach us by qur sharing and co-operating with
His people’in other dendminations.
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10. WE BELIEVE that every visible unit of the Church
universal is endowed with'its own blessings and strengths
as gifts from God. We respect, and in many cases admire,
those strengths recognizing too that. becduse of human
frailty every denoniination, including The Salvation
Army, has ifs imperfections.

WE DO NQT BELIEVE it is our task or place to criticize
or undermine the traditions or emphases of other
denominations, and certainly not in" relation to the
sagraments on which our stance is unusual, thou%h not
unique. It is contrar)(_ to our practices to offer nostile
cgmr%ent upon the life of any denomination or local
church.

We are anxious not to belittle the doctrings or practices of
any other Christian group. The Army places emphasis i
Its"teaching not uloon externals but upon the need for each
believer personally to experience that inward, spiritual
grace to which the external observance testifies. We
maintain that no external observance can rightly be said to
be essential to salvation and that the hiblical truth is that
we ctan meet with God and receive His grace anywhere at
any time.

11 WE BELIEVE The Salvation Army was called into bein

by the will ofGod, is sustained in being by God’sgrac_e, an

IS empowered for obedience by the’Holy Spirit. Its
overriding purpose is to win the souls of men and women
and boys and t[q_lrls for God, whilst working.simultaneously,
anddfor Christ’s sake, to alleviate the material ot of those In
need.

WE DO NOT BELIEVE that we alone are called to this
sacred and awesome task and therefore we rejoice that in
other Christian churches we find co-workers for God.



Shiloh United Church of Christ

Members: 18,000 Ministers: 46 Churches: 10*

* Notowned, but leased or rented_(e.g. halls belon%mg to other Churches)
(flgures supplied by theShI h United”Church of Christ)

Question

(Ag In your tradition and experience, how do you understand
the_natire and_purpose of your church (or churches when the
national hody is a federation of local churches)?

B) In relation to other Christian denominations

C) And aswe share in God’s Mission to the world

The three [gart uestlon alfovel not an e%st}/%eto ﬁnswer in
respect of free thinking allowed in our chyrches. T
United Church of Christ ApostothorIdW|de IS a federal body
—ever church IS sovereign In |tse and alth ou%h there is one
%r y head and an a%ree d Bibli |ca Scrl ture’s oundatlfon on
which weare based and unite. Each PastororOverseerls reg to
serve his church as being led of the Holy Spirit, we have no set
liturgy nationally.

| personally could answer the question without difficulty but

for our cfiurches it is not easy. The whole setting 1s”very

complex because our whole attitude to the Ministry is o

different, To us Mission Is an on- gomg labour of love from

January to December, on and on because we see Mission as our
Number Onejob i this world

Concermng the Christian denomlnatlons there should be no
line drawii but. unfortunately, interpretation and certain
practlces in certain denomjnations s unacceptable to us, and
although we respect them for what the)( are and are able tojoin
hah(ds t|)n skervmg our communities in the secular field, a vital
Ink 15 broken

My sum-total is that we continue to respect each other EXercisin
out God quaﬁltles and putting In ihe folleffect- Epn, 43 !

The Lord bless you.



Ulqitarian and Free Christian
Churches

Members: 9,000 Ministers: 170 Churches: 240

The Unitarian Response

Background o

1. The first object of the General Assembly of Unitarian angd
Free Christian Churches, formed in 1928 from other bodies, is
“to promote pure Religion in the Worship of God and the
Service of Man.” An association of churches, formed chiefly in
the 17th —19th centuries, the Assembly has no executive or
coercive powers in terms of practice or belief over churches.or
individuals. It speaks for organised Unitarianism in the British
Isles but its functions are purely representational and advisory.
The individual church gathering can and does speak and
comment on behalf of itself but in doing this does not bind or
limit the thought, feelings or expression of the members or
an_Yone else. Authority in our understanding and practice lies
with the individual® taking personal résponsibility. All
statements made by people within or throuPh organisations on
behalf of others "who consider themselves Unitarian are
ther?_fore qualified and lacking in finality, both in theory and
practice.

The nature and purpose ofthe church _
2. The nat _re(?nd purpose of the local gathered %hurch IS not
clearly defined, nor "ever has been. It can however be

sumniarised in the following broad aims:

To bring like-minded people together for Worshipgnd mutual
support, developing spiritual awareness and bonas of com-
munity as they share their rellﬁlous_]lourney through life. This
meansthat Uniitarians essentially build theif own theology, and



84  Reflections

while looking to the local church and its minister to guide them
in this lifelong effort, the final responsibility for their spiritual,
moral and soCial future is their own, They may be guided by a
sd)lr_ltual reality but see this as contained within' themselves. All
nitarians stand on their own feet in religious terms though it is
recognised that some are more able to d0 this than others. The
local”church, through its worship and minjstry, encompasses
this variety of need by means of inspiration,” prompting an
encouragement though’it never demands or requiries.

To affirm the worth and dlgfn_lty ofevery person, which entais
the spread and advance of justice, equality and democratic
process. For the local church’this means thaf all are equal, that
nobogy is set aPart with special privileges, nor is any person in
membership of that church lesser or greater in any way than
argﬁ)ther. A minister may be set apart in“function, but not’in any
other way.

To present and nurture the eternal truths as well as the latest
scientific thinking, and in a critical but supportive atmosphere
to venture, in as open a manner as Rossmle without an
unhealthy fear or sense of guilt, into the unknown future.
Qrganised Unitarianism promotes and defends the free and
disCiplined search for truth and me_amn? wherever it may lead
believing that this is a_n,lm?eratlve or the wholeness and
vitality 0f the human spirit. It follows from this that churches
do not limit the range or extent of enquiry. Thus creeds are
rarely to be found, and all orthodoxies of thinking whether
personal or collective are open to challenge.

To foster spiritual growth and the loving acceptance of our
fellow human beings, in the understanding that this is central to
our ideal of religiolis community, and to express this vision to
those beyond olr community in whatever ways we_can in the
spirit of'service. This means that the local church lives in the
world, not seBarated offin its own structures and we hope and
believe it to be a useful part of society. Few Unitarians see
themselves or their churches as having amission to proclaim the
worth of their beliefs to others, though they do wish to present
their faith to others as a vital and living one. Because we see
ourselves as part of a religiously pluralistic society, we do not
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feel the need to try to change it on preconceived religious lines.
Personal service rather than collective action is our ideal.

3. While_these ma){) be considered as the aims of the local
chuych, it cannot e said that we always live UP to oyr
aspirations. However these benchmarks can be used

the process of examining the nature and purpose of our
churches today. Any conclusions reached on our relationship to
the Christian”denominations and in “mission” to the world
must be based on these aims.

0 help in

4. The nature of our relationship to the various Christian
denominations depends _essentlaIIK on the view that the local
church or individual Unitarian takes of their own connection
with and to the tenets of Christianity. This view or attitude in
the British Isles is enormously varied but can be considered to
lie in three main areas;

a. Those who. emphasise the insights of the Judaic. and
Christian traditions,. but who reject virtually all the traditional
creeds and formularies or orthodox Christianity as bmdmg or
authoritative. They embrace what might be ternied asamodern
liberal Christian theological standpoint, These Unitarians,
and the local churches in which they form a majority, see
Christianity as “the quarry whence we were digged” and
?ener_ally use Christian imagery to express their religious ideals.
?]spwt they see themselves s part of the universal Christian
church,

b.. Those who affirm abeliefin aspiritual force expressed in the
wisdom_and prophecy of both East and West, but not
necessarily in Christian terms. Some of these Unitarians are
theists or deists, while man_¥ others believe in aspects of one or
other of the great world faiths (or a combination of them) that
accord with their personal spiritual awareness.

¢. Those who affirm the humanistic tradition of the Western
world, believing that th? traditional gods are no longer
adequate models ofspiritual value and place particular emphasis
on human reason, a fuller self-understandlngn_o,four,motlves
and neeas and a greater sense ofsocial responsibility to improve
the human condition.
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5. While these are not exclusive or watertight compartments,
and it would be difficylt to categorise many Unitarians in this
way, these classifications represent the broad groupings of
Unitarjan rellﬁlous thinking. today and hence” its atfitude
towards the CRristian denonYinations. Because the number of
Unitarians_in each category is significant, it is not possible to
exR,ress asingle Unitarian view ofthe Christian dengminations.
While authoritative Unitarian statements are |mP055|bIe,
viewpoints on this question are particularly varied. All that can
be given is a likely view of the reaction ofeach category to the
question of how they understand the nature and purpose of the
Unitarian church inTelation to the Christian denominations.

6. The question itself raises a problem, as the last two
categories do not see Unitarianism as an exclusively Christian
denomination. Consequently theyrbelleve the word “other™ in
the qluestlon to be inappropriate, ‘The old question asked since
the 18th century, “Are Unitarians Christians?” is generally
today sidestepped even by those who affirm. the Christian
nature of our tradition. Many Unitarians believe it to be a
meaningless question as it depends on the view of Christianity
taken by the questioner rather than the answer given. Others
wish to’ maintain the Christian association, but cannot see that
the exclusion of Unitarians from the ‘Christian fold” by those
who proclaim avery different theology as to be ofany meaning.

Unitarians and their churches with the liberal Christian
viewpoint often find considerable meaning and_value in their
relations with other Christian denominations. They are often
members of local Councils of Churches, takm? an‘active part
where this is possible. Their viewpoint of the nature and
purpose of the church may not be very different from that of
some other denominations, except in theological terms which is
often the key difference, Thus while our churches in this
category are’ very willing to co-operate, collectively or
individually, they would riot be willing to link up or Come
together_under what mlght be termed an orthodox_ Christian
banner. They are often at'one with Christian denominations in
tqhe Christian spirit, but hardly ever in the letter ofthe Christian
aw’,
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8. Those Unitarians whose viewpaint is theistic or religiqusly
luralistic take a more detached view of the denominations.
hile few take a hostile stance, most see the Christian

denominations as part of the old religious order which many

have left to become Unitarian. This grouping tends to stress the
religious spirit behind _ the obsefvances "of any religious
tradition; ifthis spiritis ‘right’then they feel at one with those of
similar. spirit.  This thefy believe, can be found amongst

Buddhists and Hindus, for example, as it can amongst the

Christians, and they tend to look at all the denominations i this

I|%ht. The theists “cannot shut. God up in any denomination”.

They do not essentially believe that we are a Christian

denomination, though most are willing to associate with

gﬂrlsthan churches through bodies like thie British Council of
urches.

9. Unitarians who are humanistic in thought and feeling ma

not see themselves in any way as part of the church universal.
Although man% may have memaories of an orthodox, hymn
singing” past, they often have a moderately hostile view of
Christianity. Seeing Unitarianism and its churches as having.a
distinct so¢lal and moral standpoint, they view participation”in
events with Christian churches in “anything but _social
responsibility matters as a sham. They would like Unitarians to
leave such hodies as the BCC, local Councils of Churches etc.
They believe that the spirit of our movement is such that we
should disassociate ourselves from the Christian “umbrella”.

10. Most Unitarians see the nature and purpose oftheir church
as-being similar in spirit to that ofthe Christian denominations,
and are very WI||I[1(1 to co-operate in apgroprlatejfom_t ventures.
Many feela special affinity with the Society of Friends for a
variety ofreasons, most ofwhich do not seeni to be theological.
There arc numerous examples ofjoint membership.

11 Inconcluding this section it needs to be pointed out that the
proposals for church unity put forward over the last twenty
years have had little or no impact on Unitarians or their
churches. Any future efforts in this direction, however
conducted, are'likely to have asimilar impact. We see the nature
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and purpose ofour churches as distinct, and our witness to he a
separate one now and in the future, whatever the Christian
denominations might do to join together. We know, for
example, of ng Unitarian. who would accept the creedal
statement contained_in the Constitution of the BCC, except in
the broadest symbolic terms.

Sharing God’smission to the world o _
12. Unitarians are uneasy with the word ‘mission’, possibly
unreasonably so, taking it to be a term associated with the
sprea_dmg ofwhat they See as a narrow form of Christianity by
certain Qubious methods developed in the 19th century.
Mission in terms of ‘proclaiming what is believed to be true’
cannot be objected to buf it isaword that Unitarians shy away
from, and ?enerally avoid its use. Those engaging in dialogue
with us will'need to take this factor into consideration; the word
‘evangelism’ raises similar problems.

13, As may be %athered, a large number of Unitarians do not
believe in an external ?od who could have a mission to the
world, a view seemingly shared by certain modern Christian
th_eqlogilans._Thus most Unitarians would have considerable
difficulty with theJJhraseology of this part of the, question
tthough many would have synipathy with the meaning behind
it.

14, The use and understanding of Christian ,termlnolog%/_has
long .provided _?roblems,for nitarians. Taking this fact into
consideration, it can be said that most Unitarians believe that all
denominations are on a similar quest, and are at one where that
quest involves those who are hanestly and sincerely seeking to
create a better world and a truer and more Teal spifital
understanding. Most Unitarians however find that there are
groups who share our vision ofthis quest who are not churches
or even specifically religious. The multi-faith Britain of today
means there are larger numbers of such groups with whom we
feel we can make common cause. We thus look wider than the
Christian _horizon: the Christian world is included in our
spiritual view though it is seen as but part of the picture. Indeed
we are all pilgrimson the way but each with a different vision
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needs to take a different path. There is “umty, notina common
creed, but a common quest.” (Radhakris nan)r We can be
strangers even to those who share our athwa he need is to
recognise that those on a different pat way have a spiritual
Integrity which must be recognised by all,” even though the
paths may seemingly be going n opposite directions.

Alan Ruston
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Members: 135,000  Ministers: 1,620  Churches: 1,860

A Statementfrom the United Reformed Church on the nature
andpurpose ofthe Church in the light ofits mission

1. Dust and Spirit ,

Like all churches we are a mixed bag and we have our
differences. To present a comprehensive portrait in a small
space Is impractical; it would need a travelling. camera_to
Produce along school Rho_to. But for some peoplé in the URC
the church means a gat ermg forworshlg on Sunday morning,
in a sanctuary built'in the 1890 with about 60 peaple present
and with a minister preaching a sermon thoughtfully offered
and leading prayers deePIE/ felf. That expression ofthe’church is
a reality but doés not tell the whole story, In this account of the
URC we reco%mse the weakness of our discipleship, fellowship
and witness, but also look at the calling of God as we have
received it, the many gifts shared am on(i Us and our expectation
as we explore God’s mission in the world.

That note ofthe mixture which we sense in all church life paints
us to the mystery of the church. At every point it is both flesh
and spirit, dustof the earth and breath’ of God. Wc see the
human institution with its rules and buildings, but_ also the
%|OHOUS company of the apostles, martyrs and saints in whom

0d’s SPI_rIt has bieen made plain_in the world. Our response to
God in faith, partial though itis, is our entry into the pllgrlmaﬂe
ofhlstpeople, with all the discipline and joy that entails, but the
end of which is not visible to us nor ours to command.

Itis this experience which shapes our understandin%of church
and Kingdom. The church is a.consequence of the Gospel, the
community where the story ofjesus is celebrated, the presence
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ofjesus is known, the healing ofjesus is brought into human
lives and the way of the cross is proclaimed and practised
throu%hou_ttheworld. God’spurpose, aswe know it, is that his
church might so bear his truth and his nature that it
demonstrates the new life in Christ for all the world to see. Itisa
first instalment of the Kln_g_dom where love controls
relationships and hope directs vision. The failures ofthe church,
in all ages and in all its branches, remind is that, like Paul, we
have not yet reached the mark but press on towards it, and need
forgiveness at every step. Exclusive claims for the church sit
un_ea3|l¥ beside the breadth of God’s love and the uncontrollable
wind ot Spirit, but great claims for Christ are the ground of our
praise.

2. By whatauthorléy? _
To speak of the URC as a church and part of the church is a
considerable claim which |mRI|es some aythority to make it.
God’sauthorlt%/ ishoth over the church, tojudge and cleanse it,
and through the church, to proclaim his word in the world
Any authority in the people of God derives from his presence
with them. We believe that his presence is known as we study
the bible and celebrate the sacraments, as we receive the
experience of Christians through the ages and as we respond to
his call in our own lives. TheSe are not mechanical channels,
they are personal and therefore limited by our dim vision, like
‘ouzzling reflections in @ mirror’. (1 Cor: 13.12) We do not
claim God’sauthority tojudge or exclude or declare the whole
of truth. But the presence 0f God has been so real for our
community offajth that we believe we have authority to declare
the Gospel; to celebrate the sacraments, to, shape church life and
to make decisions, both corPo_rate and indjvidual, about the
way of the Kingdom in the affairs of the world. We do not hold
any written creed to be atest of fajth, but a witness to faith as it
was understood at one_ moment in history. We have to make
our own testimony, in life aswell asin words, as pilgrims under
the authority of God.
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3. Apostolic, Catholic and Reformed _ _

We Delieve that there is an apostolic succesion. It js the
succession of faithful people which links us with the physical of
Christin Palestine, and which testifies in all ages to the power of
the Holy SPmt. The church is apostolic as 1t lives within the
confidence that Christ is risen and as it shares that faith with the
world. Faithfilness to that inheritance is one of the gifts of the
Spirit, and is.not guaranteed —however it may he helped —b
%nydhuman institution. The guarantee is thé faithfulness of

od.

To be catholic_is the gift of God which is one of the
characteristics ofthe church. It is the quality of wholeness —the
whole Gospel presented by a whole witness for the whole
world, We do not see any present communion pos_sessmg
catholicity. None can claim that all the breadth of devotion an
wisdom Jswithin jts borders. The divided church isnot awhole
church, for there is even exclusion at the Lord’s table. We pray
that we may be catholic as we pray for holiness, and we treasure
the keynotes of catholic, tradition in scripture, sacraments,
ministry and faith in the risen Christ.
To be reformed is to be a part of a particular history. The
Reformation was a period of dynamic movement,” often
confused and no doubt spoiled by intolerance, and the mixed
motives which lame us all. Yet it was a spiritual liberation.
Breaking out from the structures of the late medieval church,
men and women discovered new life in Christian communities
which opened the word of God for themselves, shared freely in
the sacraments and praised God in their own language. The
Rower of that movement lay in the obedience ofthose who
eard the word of God through scriptures as it came alive in
their context, and we acknowledge that same witness in the
Reformed churches of today. The very same dynamism was at
work in the early nineteenth century ' movemeént which led to
the Disciples (Churches of Christ).

4, The Vocation ofthe Church _ ,
The mission of the church in the world is easy to write about
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and never easy to fulfil. It means following the way of Christ,
the way of self-offering. We repeatedly Tall away into self-
concer. Maintenance” frequently threatens mission, But
members of the URC would probably reco?nlse in the
following notes the main tasks to which we are called.

4.1 Praising God. We are called to worship God with love,
intelligence and sincerity, so that there may be aresponsg of
deep thankfulness for God’s gift of life and salvation. The
focus ofour worship is the Ward mage flesh, God’scomin
in the limitation and vulnerapility of our humanity, so thd
we may be united with him in faith, We, confess that
worship is too often dull. We pray for the spirit ofjoy and
hope inall our worship,

4.2 Praying with love, We are to pray, in public and in private,
for those in trouble, pain and loss; to pray for the whole
fellowship of Christians: to pray for our own growth in
faith. In_prayer the church seeks to lift up human need
before God, to enter into his loving purposes and to
become part of his saving hand in the world.

4.3 Sharing Good News. We are to speak the word of
forgiveness to all who turn to God in smcerltY. Ourlifeasa
church or as individual Christians never fu IK reveals the
waonder of the Gospel of grace. Therefore the speaking,
writing, preaching and smgmg ofthe Gospel is a constant
Cﬁ”ln , 50 that othiers may Know that God reaches out to us
all in Jesus.

4.4 Challenging evil. Both in the small scale ofthe home which
is threatened by bitterness or poverty, and in the large scale
ofnations overcome by an ideology ofdeath or slavery, we
know something of the light which is God’s presence and
the darkness which is God excluded. The church is called to
struggle against evil.

4.5 Serving the community. The church is called to touch the
life of the world around us in the spirit_of healing,
reconciliation and confidence of God. This means
involvement, participation, study and co-operation in the
common life. In this sense the whole church is the
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missionary of the Gospel. We are grateful that during the
last century our particular traditions have given a Iar(Tle place to
civic_ duty’ and “service. In our day this is translated into
multiform involvement as local churches give room to ahost of
comm_unlt¥ organisations, and church members are in the
frontline oTsocial service.

How are we to hold these dimensions of our vocation together?
Weknow how easily they can be separated. Jesus Christ came to
save people, to heal'and recreate and renew people, to bring the
whole world into that unity with God which true life. It7s in
following him_that we find every talent used, every piece of
service hecoming a prayer and every act of worship translated
into Jove for neighbour.” We know that we often fail to serve the
whole Gospel, ‘and our. most common teth_atlon IS to be
satisfied with our passive attendance at public worship as
sufficient response to what God has done.

5. The URC —Our short life _

To give a testimony for our church must include reference to
this "brief history. Congregational and Preshyterian churches
came together in 1972 and were joined b%/ the Re-formed
Association of Churches of Christ in 1981. These acts of union
were not without pain. We said farewell to some old friends
who could notjoin us in the enterPrlse. There are those among
us who still feel that they have lost something precious in a
Parthular tradition. But for many this has been a time ofjoy,
earning and enlargement, with horizons being widened. Itisa
Young church and'it often feels ai/oung church. Itis, perhaps,
he re_alltY ofchan%e and the cons ant,exPIoratlon ofnew ways
ofbeing the church which have contributed most to the feeling
that the URC is young and alive. There is a tension created, on
the one hand, by the need to settle down and realise our own
potential and establish our identity, and, on the other hand, the
call to press forward into new exploration of how the whole
church may be healed ofits divisions. It is a healthy tension to
live with,” for it reflects the ‘now’ and ‘not Yet’_ of the
Kingdom. The URC is not a piece of ecclesiastical ferritory we



United Reformed Church 95

have won and intend to hold, but rather abridpehead where we
dare not remain and from which we are called o move forward.

6. Ouremphasis _ _
The URC sees itselfas part ofthe whole church in these islands
which is called to give expression to certain major emphases -

6.1 Reform. As a church standgnrq in_the tradition of the
Reformation we have a special obligation to sustain the
fundamental principle that God’s Word, alive and active,
constantly teaches us new ways of obedience in every
human context. New light and truth do ‘spring forth from
God’'sholy word’, as one English Reformer declared.

6.2 Participation. The three traditions which have come
tog_ether in,URC all cherished the reality of membership

which carries with it the abligation to participate in the

ordering ofthe church and in its mission in the world.

6.3 Liberty. As a small denomination which has historic
experience of civil disabilities, we cherish freedom of
refigion. In consequence we also acknowledge the freedom
of minority opinion within the URC, and"the liberty of
each congregation to develop its patterns of worship “and
mission. The limits of freedom for us as a church are Set by
fellowship in one body.

6.4 Unity. We feel called to encouraPe the process towards
unity, c,hallengln? those obstacles which inhibit full
fellowship and”attempting new ways of expressing the
recon_mlmgngrace of Christ. We have not yet seen the Shape
ofunity which can hold all the diversity of the disciples of
Christ.” About 12% of our congegations are now in local
unions or covenants with other denominations.

1. Membership _

It is by God’s grace that we become part of his church. That
grace cannot be confined to our channels, so there isno human
way of enumerating God’s faithful people. But we do_seek to
know membership’in the URC. The process of entering into
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the full responsibilities of membership includes baptism and
confession offaith, Because ofour union we have been led to see
two forms qfbaptism as equivalent alternatives and both forms
as proper witnesses to the Gospel. Parents may bring a child for
baptism; teaching and nurture follow and”we hoRe that a
personal declaration of faith in Christ is made when the person
IS mature enough to make aPubllc commitment. Alternatively
Baren_ts may bring a child tor a service of thanksgiving, and
lessing, and baptism is celebrated later on when the'individual
glves Personal expression to faith. It is too soon to say how the
readth ofpractice will develop in every locality.

8. Church Order | o ,

8.1 Wedg not find in Scripture, in Christian history or in present
experience that any one existing order is mandatory for all
Christians, One aspect of our present pllgrlmage IS to seek
that_ordering of the church which will Qraw Us closer to
Christ and help us all to serve him more effectively.

8.2 In the local church there is a reqular meetln% of the
members which_is the body responsible for key decisions
regarding the witness and service of the fellowship. There
is also an"Elders’ Meeting. Elders are elected and ordained,

They form a corporate [zadership on the local church, and

share in the pastoral care of the members. Elders normally

represent the local church in the wider councils of URC.

8.3 We ordain ministers ofthe Word and Sacraments. They are
called by one or more congregations and the District
Councilis responsible for concurring in the call and. for
inducting them to the pastorate. We have 760 stlgendlary
ministers, supported_financially by the whole URC, and
145 auxiliary (non-stipendiary) ministers. Some ministers
serve the church in central appointments and some serve
OVerseas.

8.4 Congregations are %rou ed in Districts and Districts in
Provinces. Each of the 12 Provincial Synods is served by a
minister appromted by the General Assembly to “he
Moderator. The Moderator has pastoral responsibility for
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ministers and their families, normally presides at meetings
of the Synod, and. at ordinations ‘and inductions of
ministers in the Province, and is charged to ‘stimulate and
encoura?e’ the work of the URC™ in that area. The
Moderator’sappointment is for a stated term.

The District Council apPomt representatives to the General
Assembly which meets annually and is the decision-
making body for the denomination which covers England,
Scotland and Wales. It is served by a central staff. |elects
annually a Moderator as the national representative and
president of the church, and a_General Secretary is
appointed for a stated term. The Assembly hds a
membership ofabout 700, halflay, half ministers.

Our experience is that God calls both women and men to
every ministry ofthe church. Through our Congregational
roots this experience extends for 70 years.

We find that individual and corporate oversight need to be
blended at al| levels of church life, This has long been
customary in local churches. In Districts, Provinces and the
national church the experience is less traditional and the
URC is still working our the appropriate balance.

Relationships with other Christians ,

Part.and Whole. Since there is only one church ofjesus
Christ, we know that our own communion |s_onI¥ asmall
fragment of the whole. We recognise Christian faith and

* devotion in ahost ofothers, As the fragment receives God’s

9.2

- in the Gospel it does not preach a fragment of
salvation, but points to the wholeness of life in Christ.
When a local church joins in prayer at a baptism, for
example, the members represent the whole people of God,
In the apostolic tradition, and seek the fulness of Christ’s
blessing for the person bemgi baptised. But our knowledge
of Christ is incomplete. Only ‘with all the saints’ shall we
%rhd,ertstand and receive the full dimensions of the love of
rist.

Fellowship now. There is much we share as expressions of

mercY
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unlt% —Dhaptism _in the name of the Trinity, the celebration
of the Lord’s Supper to which we commonly welcome
members of all the churches, ministers of the”Word and
Sacraments, the open Bible, prayers and praises, the great
Christian festivals and common service for those in need. When
an_ordained minister of another church seeks entry into the
URC ministry we do not ordain again, for we understand the
church whichhas ordained to have-acted for the whole church.
Similarly we are able to receive a member without a further act
ofconfifmation.

9.3 Ecumenical movement. We give thanks for this movement
which has gnabled us to enter more fully into the breadth of
God’s famllkl. |t can be a painful process aswe learn how we
have hurt others, and as we witness the struggles of other
Christians whom we have done little to assist. “With all the
saints’ does not mean a Rarty for mutual congratulations.
We learn most from those experiences when we hear
different views of Christ and when others speak the truth in
!Ovtﬁ toLus.dEcumenlsm is also ajoy as we discover closeness
in the Lord.

9.4 World Mission. Many of our world links have grown out
of the missionary movement which has been a formative
influence for many of our people. We are excited by the
birth and growth of churches in other lands to which our
forebears “gave sacrificial service. The old missionary
society has'gone and in its place we are part of the Council
for World Mission; in this co-operative enterprise our
relationships have been transformed. It is a round table at
which twenty-eight churches share both needs and gifts.
We seek to maké a full contribution —in people, prayer
interest and money —and increasingly to receive talents and
insights from othérs,

9.5 Confessional families. Generally speaking, people in the
URC place little emphasis on our membership in
confessional groups. This is partly because the hodies in
which we are involved —the World Alliance of Reformed
Churches and the Disciples Ecumenical Council - arc
consultative and unobtrusive, and partly because, as a
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united church we are not fully apart o fany one confessional

group. But we delight in fraternal links"with churches in

mannyteparts of the world; with several we exchange
Inisters

10. Triumphantand Strugglin

We have confldence in the ello WShI of the whole people of
God, those, in the words of the eplstle to the Hebrews, who
now run the race and those who are now spectators and who
surround us with their love. All find life in Christ. He is the
power for new creation who hinds us to God and to one
another, who sets before the world a new possibility, who
claims our commitment and our thankfulness. Why God Is so
patient with the church when it stumbles so often in the race,
wanders from the way, disputes the truth and is divided at the
holy table, that is a mystery. We can 0n|¥ offer ourselves as
people whom the Spirit has moved to love the Lord.



Wesleyan Holiness Church

Members: 3,100  Ministers: 9 Churches: 19

In your traditjon and experience how do you understand
the'nature and purpose ofyour church (or'churches when
the national body isa federation oflocal churches):

“We believe that the Christian church is the entire body of
believers inJesus Christ, who is the founder and only Head of
the church. The church includes both those beligvers who have
gon_e to be with the Lord and those who remain on the earth,
aving renounced the world, the flesh, and the devil, and
having, dedicated themselves to the work _which Christ
committed unto His church until He comes. The Church on
earth is to preach the pure Word of God, properly administer
the sacraments according to Christ’s instructions, and live in
obedience to all that Christ commands. A local church isabody
of believers formally organized on gospel principles, meeting
reqularly for the Rurposes of evan%ellsm, nurture, fellowship
and worship. The Wesleyan Church is a denomination
consisting of those members within district conferences and
local chufches,who as members of the body of Christ hold the
faith set forth in these Articles of Religion and acknowledge the
ecclesiastical authority of its ?overnm? bodies. (See Matt.
16:18; 18:17; Acts 2:41-47; 11:22 1 Cor. T2, 12:28; Gal. 1:2).”

...In relation to other Christian denominations:

“In order that we ma _W|selydpres_erv_e and pass on. to posterity
the heritage of doctrine and principles of Christian living
transmitted to us. as evangelicals in the Arminian-Wesleyan
tradition,. and to insure church order by sound principles of
ecclesiastical polity and to prepare the way for more effective
co-operation with”other branches of the church of Christ in all
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that makes for the advancement of God’s k|n1gdom among
men, we, the ministers and lay members of The Wesleyan
Church meetln? in official assemblies, do herby qrdain,
establish, and sef forth as the fundamental law, or constitution
of The W,es_leyan Church the articles of religion, rules of
Christian living, privileges and conditions of church member-
ship, and articles of orgdnization and government.”

...and as we share in God’smission to the world?

“The Wesleyan Church has_?rown out ofa revival movement
which has historically given itselfto one mission - the spreading
of scriptural holiness”throughout every land. The message
which Ignited the,WesIe¥an revival wag the announcement that
God through Christ canTorgive man ofhis sins, transform him,
free him from inbred sin, enable him to live a holy life, and
bear witness to his heart that he is indeed a child of God. The
message was based on the Scriptures, was verified in personal
experience, and came not only in word but in the power ofthe
Spirit, It was dynamic and contagious, and was communicated
from heart to heart and from landto land.. It adapted itselfto and
gave new vitality and purpose to various kinds of church
organizations.



Church of Scotland

Members: 900,000  Ministers: 1,450  Churches: 1,785

Preface

This document is offered with acknowledgement ofits limits. It
draws mainly on classic and other already existing statements of
the Church of Scotland’s self-un erstandm?,_ quoting,
summarising or otherwise reflecting them, and setting them In
an historical and structural framework. Inewtably therefore its
perspective tends to be traditional and formal. Reference will be
Imadte tat the end of the document to some implications of these
imitations.

1. Classic Statements of Its Self-Understanding

Article | ofthe Article Declaratory ofthe Constitution ofthe Church of Scotland in
Matters Spiritual, declared lawjul by the Church in 1921 and by Parliament in 1926

‘The Church of Scotland is part of the Holy Catholic Church;
warshipping one God, Almighty, all-wise and all-loving in the
Trinity of the Father, the Son, and the Holy Ghost, the same in
substance, equal in power and glory; adoring the Father,
infinite in Ma estE, ofwhom are all'things; confessing our Lord
Jesus Christ, the Eternal Son, made very man for our salvation:
?Iorl_fymg in His Cross and Resurrection, and owing obedience
0 Him as the head over all things to His Church: trusting in the
Promlse.d renewal and guidance ofthe Holy Spirit; proclaiming
he forgiveness ofsins and acceptance with'God through faith in
Christ"and the gift of Eternal life; and Iabourm% for the
advancement of fhe Kingdom of God throughout the world.
The Church of Scotland “adheres to the Scotfish Reformation;
receives the word of God which is contained in the Scriptures of
the Old and New Testaments as its supreme rule of faith and
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life; and avows the fundamental doctrines of the Catholic faith
founded thereupon.’

Preamble at Ordination and Induction o fa Minister

‘The Church of Scotland, as part of the Holy Catholic or
Universal ,Church,worshlppln_? one God —Father, Son, and
Holy Spirit —affirms anew ifs belief in the Gospel of the
so_verel?n race and love 0fGod, wherein through Jesus Christ,
His On¥ on, our Lord, Incarnate, Crucified, and Risen, He
freely otfers to all men, upon repentance and faith, the
foraglveness ofsins, renewal by the Holy Spirit, and eternal life,
and calls them to labour in"the fellowship of faith for the
advancement of the Kingdom of God throughout the world.’

2. Its Historical and Structural Background

A recent statement prepared for the Ninth Assembly of the
]Q(l)lnference of European Churches may be summarised as
ollows.

The Christian church in Scotland dates at least from the
begmnln? of the 5th century, with Celtic missionary activity
which culminated in the Columban mission in mid 6th century;
there may indeed have been earlier conversions in the area
occupied “and influenced by the Romans. The Celtic church
pattern, which was influenced by Byzantium and independent
ofRoman jurisdiction, continued for the remaining halfof the
first millenjum. Conformity with Rome came in the 1ith
century under King Malcolm 1l and Queen Margaret, was
strengthened further by the Iar%e number of Norman
landowners settled in the Country bythe Crown, and continued
for the first halfof the second millenium.

In these centuries, as elsewhere in mediaeval Europe, there were
developments of the hlerar,ctgjy the parochial system and the
religious houses. In this period’ Scotland’s main Tinks were with
France, England being. a .common enem_)r. Scots  were
influenced by their participation in the Council of Basle in the
15th century; and the primary reforming influences in Scotland

in this and the subsequent century were the conciliar
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movement, Hus, Luther, _Zwln?h and, above all, Calvin, The
Reformation culminated in its [egal establishment in 1560. In
the 17th century, following the union of the Crowns of
Scotland and England in 1603, attempts to conform the Church
of Scotland forcinly to the Church of England, particularly the
|atter’s hierarchical structure and its subservience to the Crown,
led to conflict and persecution, ending, in 1690 with the
Revolution Settlement establishing the réformed church in its
presbyterian form as the national church of Scotland.

From mid 17th to mid. 18th century there was considerable
controversy and schism in the church, much ofit focused on the
church’s, relations with the civil autho_rlctiy; the largest
‘Disruption” was in 1843, when nearly a third.of the Church
seceded over freedom from civil intefvention in the appoint-
ment of ministers, Since then most of those schisms have been
healed, the majqutg of each of the separate reformed churches
being now reunited, following a large reunion in 1900 and the
largest in 1929, At each of the majOr settlements there was a
minority which did not accept it: at the Reformation in 1560
some in ou_tlylng areas adhered to Rome; at the Revolution
Settlement in"1690 some adhered to the episcopalian rather than
%resbyterlan form; at the 1900 union some continued as the Free

hurch of Scotland, and at the 1929 union some continued as
the United Free Church of Scotland.

The Roman Catholic Church has grown, considerably through
19th and 20th century Irish immigration, and thé Scottish
Episcopal Church has grown to some extent through English
|mm|?,rat|on. Over the last centuries successively” the Con-
?re afional, Baptist, Methodjst, Disciple and “Penecostal
raditions have led to further formation pfconﬁre ations. A
recent estimate puts the adult membership_of the Church of
Scotland at around 900,000, of the Roman Catholic Church at
around 6/700,000, and ofthe other churches at around 100,000.

Accounts of theological influence in the course of history are
mewtable/ selective and controversial. They have included™- the
ancient Celtic tradition with its evangelical ple_t){ and cosmic
m¥st|C|sm; the 16th century Reformation, especially the French
reformers, Calvin and Beza, and the Swiss reformers, Bullinger
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and Zwingli; the 17th centurY Dutch neo-Calvinists and the
English Puritans; the 18th century Scottish Enlightenment; the
19th. and 20th century German theologians, many of whose
writings were translated into English by Scottish ministers, the
last major example being Karl Barth.

Throughout the centuries, at least since the Reformation, there
has beén fruitful tension between the more ‘conservative’ and
the more ‘liberal” theological tendencies within the Church,
expressed since mid 18t century as the distinction, between
‘Evangelicals’and ‘Moderates’, and reflected in chan?mg forms
and understandings of confession of faith. The 16th Century
Scots Confession™ and Heidelberg Confession came to be
overshadowed by the 17th cen_turx Westminister Confession,
which in turn was challenged in the following two centuries
until a late 19th century ‘conscience clause’ effectively reduced
its doctrinal status, tholgh it remains the Church’s ‘subordinate
standard’. In this Church, which contains a considerable variety
of theological interpretation, there is continuing debate on the
extent of'tolerable djversity and on the precise way in which
confessional standards influence belief.

The polity of the Church is congiliar, with councils or ‘courts’
(the ferm not heing restricted to itsjudicial sense) appropriate to
each geo-political level. The main'lings of this ROth were set
during the period from 1560 to 1690, though not without
controversy. At certain times in that period”it incorporated
individual “episcopate by bishops, alongside the corporate
eplscop_ate ofcouncils; this episcopal element in the system was
at-least in part a matter of Crown imposition, appointment and
control, and was excluded in 1690. The original documents
provide for councils, courts, assemblies at five levels —for the
parish akirk session, for the district a presbytery, for the region
asynod, for the nation a general assembly, and Tor the world an
ecumenical council, it being recognised that in the worldwide
division of the church of the time there was little immediate
prospect of the convening of an oecumenical council. Kirk
sessions, which oversee the local congregation and its parish,
consist ofelders under the presidency ofaminister. There is one
elder for roughly twenty members, and most are responsible
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for a sub-area of the parish. Presbyteries consist of all the
ministers and an equal number of elders, Synods consist of a
proportion. of ministers and an equal number of elders
representative ofall the Presbyteries in the reglon. The.annually
meetlng General Assembly consists ofaround 600 ministers ang
600 elders, all representative of the Presbyteries, with all
ministers attending once every four years. Each of these courts
has developed conimittees, which may include other members
otf%?e Church, and those at national level now employ full-time
staff.

Forms ofworship are based on ancient catholic tradition, given
formative shape in the Genevan Service Book of 1556 and the
Westminster Directory of Public Worship of 1645, and
incarporated in the Book of Common Order, the most recent
editions of which are those of 1940 and 1979. This Common
Order isaquide and not afixed liturgy, and deliberately leaves
much room for extemporary prayer. The eucharist, normally
called Lord’s Supper or "Holy Communion, 1s usually
celebrated less often than weekly, at either mo_nthlﬁ or quarterly
intervals, though the weekly cammunion which the Reformers
sought to restore is now on the increase. The more frequent
form of Sunday worship consists of prayers, scripture readings,
sermon and singing.

The terms of church-state relations, orginally expressed
theolo?wall by the 16th century Reformers, were mare fully
formulated by the Church and acknowledged legislatively by
Parliament this century in the Articles Declaratory; in particular
Articles XV and VI ﬁee Appendix). In this relationship of
mutual, recognltl_on, the Church is free from the State but
recognised Dy_ it and. acknowledged to have territorial
responsibility.” The relatlonshlg is symbolised in the presence at
every annual General Assem I%{ 0f an observer sent by the
Sovereign, who brings the greetings of the Crown but cannot
participate in the proceedings.

3. Recent Statements of Self-Understanding
The Church has been led to define its nature and purpose in the
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last decade or so, stimulated on the one hand by awareness of
major soclal change and on the other by encounter with other
churches, in particular the Roman Catholic Church. Awareness
ofsocial change led it to set up aspecial ‘Committee ofFortg’to
enguwe into God’s purpose for his people in Scotland today,
and one consequence of its work was the establishment of an
Assembly Council, charged among other things with the
settlnq,of priorities. Developln?, rélations. with “the, Roman
Cathalic Church led to the formation ofaJoint Commission of
Doctrine between the two Churches.

From Committee o fForty

The Committe of Forty in its report in 1973 on ‘God’s Purpose
for His People in Scotland’ said, among other things:

‘God’s purpose for His people in Scotland is what it always was
and always will be. He wants us to_know Him and to enjoy His
company, fo lead the fullest possible kind of life, this side of
death and the other side of it too. That means also knowing and
loving our family and neighbours.... sharmgi the fullest possible
kind 0f life with’ them. He wants that equally for everyone,...
but he has a particular care and concern for everyone wo is any
kind oftrouble. He wantsjustice, peace and love, and He wants
the whole human race to be gathered into His kingdom.

God’s purposg for His Peo_ple in Scotland is what it always was
and always will be. But it is always also something new. There
Is still ?ood news, and it is that God has altogether new things in
store for us all _ To believe that God does not have new
Things for His people to do and see and understand and obey is
to q,o clean against what the Bible has to say about Him. There
is still good riews in that sense too.’

From Assembly Council
The Assembly Council in a report in 1984 said, among other

things:

‘ egcan let the,HoIY Spirit weave new patterns of Church life,
because we believe that: _ .

The Church is a worldwide fellowship of enormously

exciting proportions, in which we share and care for one
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another, and in which_at the present time we have probably
more to learn than to give. o

The Church is fragmented denominatignally, but we_belon%
essentially togetherand therefore must find ways of doing an

being together far beyond the present conciliar patterns.

The Chuyrch.isafellowship inwhich men, women and children,
journeymg_m faith, are fed by Word and Sacrament.

The warship of God in the Church is immensely exciting and
jO?/_fUL because it is an echo of the worship of heaven and e are
allinvited, the whole peaple, to share in it. The Sacraments and
the Word are both central, and both belong to the whole people.
The witness of the Church in the world is prlmanIY the
attractive power of the Cross and Resurrection as reflected in
the lives, suffering or joyful, personal or corporate, of all its
members. o _

The service of the Church is caring for all in need, whatever
their nationality, faith, or circumstance.

The Church isnerved to do the impossible by the presence and
power of the Hol}/ Spirit. To recover our nefve we have to put
ourselves in the place to receive His guidance and power.

The task of the Church is nothing less than to he the agent of
Jesus Christ in the redemption of the whole creatign. At certain
times in history she maY actas a P_owerful ingtitution, at others
as ¥east working secretly. Atall times her calling is the healing
ofthe whole ofSociety.

The same Assembly Council also offered thisjudgement;

‘The laity of the Church allow themselves to be led.

The Church is static rather than dynamic, existing for itself

gnd fog the nurture of its members rather than forthe world
eyond.

The Church’s concern is for its own purity and life rather

than the salvation of the world.’

FromJoint Commission on Doctrine

The first Interim Common Report ofthe Joint Commission of
Doctrine (Church of Scotland/Roman Catholic), presented in
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1983, was preciseIY on ‘The Doctrine ofthe Church’. It may be
summarised as follows,

The Church of Scotland members of the Joint Commission
were full}q in agreement with their Roman Catholic co_IIea?ues
that the church’is the Body of Christ, existing with Christ at the
meeting-point ofthe visible and the Invisible, ofexperience and
faith. Vertically incorporated by the Holy Spirit into union and
communion with Jesus Christ, the “church’s being is a
“mystery”. Her character as one, holy and_ universal isthat of
Christ himself, and hence the object of faith and hope rather
than mght; and it 1s he himselfwho has chosen and_called her,
through the Apostles. This in turn means mission. on the
horizontal: the people of God sent into the world_ visibly to
embody _there the presence of Christ,  upbuilding " his
community of love, and faithfully proclalmlnq his, gospel in
word, sacrament and service. Living ‘between the times’, this
imperfect, pilgrim people seek by the power of the Spirit to
grow into and complete that oneness, holiness, catholicity and
apostolic faithfulness, which are already their promisé and
reality in Christ.

Given this mutual understanding of the church’s nature, with
its unresolvable tension between'the divine and the human, the
vertical and the horizontal, the spiritual and the structural, the
Church of Scotland members feel in principle very receptive to
some of the major ecclesiological developments of Vatican |I.
That applies especially to the description of the church as “the
universal sacrament of salvation”. This affirms that the church
x5 shares in the reality of Christ as to be a “sacrament” of his
%ace, both asign and"a seed ofunity, hope and redemption for

e whole human race. Her function, on this understanding, is
to mediate to the world that salvation of which her own
manifest, but imperfect, love and unity are a foretaste. Despite
the unfamiliarity of the [anguage of sacramentality as applied to
the church, it 15 possible to “acknowledge and’ welcome its
intentions, from a Reformed point of view. To the extent that
both Roman, Catholic and Calvinist theologlans can today
speak of Christ as “the one true sacrament”, the concept of the
sacramentality of the church can be interpreted Christologically,
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as securing the Lordship of Christ himselfover both the church
and her sacraments,

Furthermore, it is heIPfuI for the Reformed Churches to be
reminded, by means otthe concept ofthe sacramentality of the
church, of the importance of the sacraments for their own
ecclesiology. When the sacraments are neglected or subordin-
ated, in ecClesiology or church practice, we do an injustice to
our tradition and "historical origins. For there Word and
Sacrament are inseparably linked in mutual wltness—the_gospel
words made visible, and the signs of the kingdom audible.. In
the sacraments especially. thé corporatendss of Christian
existence is made plain; the mF[af_tln and nourishment of those
who are in Christ realised not.in indlvidualistic isolation but in
community, and in communion with all the members of the
one Body, ofevery time and place.

Even so, just because of the inseparability of Word and
Sacrament, the Church of Scotland members, havm_? acknow-
Ied?ed_ the relative usefulness of sacramentality as an
ecclesiological concept, and the supr_eme_lmpor_tance_ of the
sacraments for ecclesial Iife, would still wish to identify their
distinctive, Reformed understanding of the church in terms of
the Word. For God himself is eternally Word, and Scripture
attests that it is by his Word that he creates and reconciles all
things. Those. who are brought by grace_ into a saving
relaflonship with God Gomprist thereby a distinctive ‘com’-
muth of the Word’. Proclamation” is normative and
constitutive for the Church’s being, and a mark of her visible,
continuing presence in time and space. The Church, like faith
itself, comes “by hearing”; and whenever his story is rehearsed

and his promisés —made plain thr_ou%h the signs of word and
element—are truly heard, then Christ himselfis really present in
our midst. Yet this very proclamation, the gift of Christ himself
crucified and risen, also directs us outward, to the whole of
humanity and to the cosmos,_into every active form of cross-
like, selfabandoning mission in and for God’s world.

This means that the saints in Christ, his holy people, are indeed

Pilgrlms and servants, who fulfil their lives only by Iosmg
hem, and express their holy separation from the world throug
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their very acts of solidarity with it, Yet by reason of their sheer
humannéss, as well as thelr capacity for Sin, God’s people, the
ecclesia semper reformanda, often betray their mission on Christ’s
behalf, through withdrawal from the world, and a preference
for self-preservatlon over seIf-Tglv!ng. This Is God’s risk with
his church, the hazardmg of his %ospel and ministry of
reconciliation to frail and fallible human_servants. Partly
throu%h awareness of her own historical origing, the Reformed
Church Insists upon the precariousness™ of the Christian
community - its Potentlal for radical failure and faithfulness,
through déafness to the demands ofthe Word and muteness in
Its proclamation. We therefore can in no way accept, with our
Roman Catholic colleagues, any concept” of the Church’s
“Indefectibility” —as if human forms and structures, however
filled with the Spirit, could aspire to that perfection and
freedom from error which belong onIY to Christ himself. On
the other hand, Reformed soterio og¥ and _ecclesmlo%y
themselves recognise ‘the perseverance 0T the saints’, and the
Westminster Confession ofFaith itself attests the endurance of the
Church through God’s own_ power. There is a significant
overIaR between God’s enduring commitment to the Church,
and wnat contemporary Roman Catholics mean by ‘indefect-
ibility’, Thus the Interim Common Report of the Joint
Commission concludes: “inasmuch as we are all referred away
from ourselves to God, whose ?race is unfailing, whose Word
Is dependable, and who may be trusted to bless and preserve his
elect unto the last, we come together, at the end, to the
common, solid foundation ofall Christian hope and unity: the
power of God’s love, and the faithfulness of his promises”

From Papal VisitDocument

Dur|n_? the Papal visit to Scotland in 1982, the Church

submitted to the Pope a descriptive document, which included

a section entitled “Self-Understanding’. After quoting the

reamble at Ordination and Induction, and adding that the

hurch treasures the APostle’s and Nicene Creeds, it defined

the Church’s self-understanding further bP/ the terms Reformed,
0

National, Missionary and Ecumenical, as follows.
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Reformed

A church of the Genevan or Calvinist Reformation, it is yet
conscious, of its roots_in, and contlnum( with, the pre-
Reformation and New Testament Church. 1t is Reformed but
semﬁer reformanda under the word ofGod. A founder member
of the former World Presbyterian_Alliance, now the World
Alliance of Reformed Chufches, it treasures the traditional
reformed independence of outside interference yet enjoys an
unusual relationship with the State. It accepts n0 head except
Jesus Christ, yet receives the recognition ofthe Crown, which
s sworn tg uphold the Presbyterian form of Church
government in Scotland.

National

The Church of Scotlanmd is national in the sense of being

“representative of the Christian faith ofthe Scottish people”.
—in the sense ofheing the largest Church, withjust under gne
m;”_lon communicant members in a population of five
million;
—in the sense of a certain status_in relationship with the
community and with local and national government;
and in the sense above all of a respons_lblllt%/ through the
parish system for the whole country and its whole life.

Here also there are tensions to be recognised: that very
representativeness may encourage a triumphalism that assumes
an authority in the community; that dominance in size may
encourage an assumption of leadership, over other Christian
bodies; “that status in the community may lead to an
identification with the status quo in society.

|fsuch temptations are not consciously resisted, a Church may
fail to witness in its own life to the Crass of Christ in it poverty
and suffering.

Missionar

Itis a ChL¥rCh therefore with an awareness of responsibility for
Scotland and for mission abroad. Its long overseas missionary
tradition is a responsg to the thrust of thé Gospel. It rejoices in
the new phase. of .mission, partne_rshllp with  Churches
elsewhere, especially in Africa and India. It enjoys links with
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expatriate Scots and others of the Reformed tradition, as in the
cities of Europe, including Rome.

Ecumenical

ca
The Church of Scotland’s ecumenism is not a development of
this century only, although itisitselfthe product ofat least three
Preshyterian tradjtions uniting in 1900 and 1929, but is also the
position affirmed in its_official standards in Article VII of its

Articles Declaratory: “The Church of Scotland, believing it to

be the will of Christ that his disciples should be all one in the

Father and in Him, that the world may believe that the Father

has sent Him, rec%nlses the obligation to seek and promote

union with other Churches in which it finds the Word to be
urely preached, the sacraments administered according to
hrist’s ordinance, and discipline rightly exercised...”

The documenet went on fo sugﬁ;est threg points of convergence
between the Church of Scotfand and the Roman Catholic
Church, namely the Word, Collegiality and Diversity.

4. Underlying Unities

A recurring theme in some of the above statements is of the
unity that underlies distinctions, e.g. of the vertical and the
horizontal, of the spiritual and the structural, of the audible
word and the visible sacrament, of the church as sign of God’s
reign and as seed of it, of the gospel’s proclamation and its
manifestation.

This apparently Reformed emphasis on underlying unities has
also emerged " in dialogue with other traditions, such as
Lutheran and Baptist; these have included the unities of —Old
and New Testaments, law and gospel, creation and redemption.

A similar emphasis has been exPres_sed In recent discussions.on
mission, which have drawn attention to the unity of mission
andt worship, of mission and ministry, and of ‘mission and
unity.

Mission and Worship

It has been said that there is a.double movement between God
and the world, namely mission, which is God’s worldward
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movement, and worship, which is the world’s Godward
movement, and that the church is called to embady the two
movements, as agent both of God’s mission and ofthe world’s
worship, Thus its twin tasks are evangelical or news-giving and
doxological or gIory-qlvmg. In similar vein, It has been said
that the church breathes ‘In as it gathers for worship ‘pn
congregation or synagoge) and breathes out as it scatters for
mission (in dispersion Oy diaspora)-, so it is ecclesia, abody called
out, and apostole, a body sent out.

Mission and Ministry

The notion, thaf some parts of the world or ofa coun_try are to
be objects of mission and others to be objects of ministry, has
been abandoned. When mission is understood as the movement
of God to hisworld, in which in the s_endm? ofhis Son he gives
himselfto it, and by which both individuals and communities
are progressively transformed, if can no longer be equated with
the more limited process by which individuals or communities
come to call themselves” Christian. It becomes. clear that
countries long called Christian, and indeed individuals so
called, require, mission, and that the distinction between
ministry and mission dissolves. Itisin ling with this insight that
the two'formerly separate dePartments ofthe Church have been
amalgamated into one department o f‘Ministry and Mission’.

Mission and Unity

A similar integration has produced the unified department of
‘World Mission and Unity’. The already quoted Article VII of
the 1921 Articles Declaratory makes clear that unity is of the
essence of the church and of'the mission of God of which it is
part. This bond between mission and unity is further elaborated
In the 1929 Uniting Act, as follows:

“The Church ofScotland and the United Free Church ofScotland, as

branches ofthe Holy Catholic or Universal Church, bellevmg that It is

the will of their Lord for his disciples that they all should be. one,

acknowledge that the witness borne to the Lord by the Catholic Visible

Church and the particular Churches which aré members thereof, is

?r?scu_red, and that His work is hindered by division and separation
erein..
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..the obligation resting upon the followers of Christ to manifest
their ipwdrd and spiritual unity to the world, in a common
profession offajth and observance of the ordinances of Christ, has
never ceased to be acknowledged by the Scottish Church throughout
all her branches, so that ... separations (were) contemplated and
carried through with profound reluctance and in hope of ultimate
reunion..,

..these Churches deeply conscious of the evils of disunion, and
being increasingly impréssed with the urgent need for reunion in
order to meet more adequatel¥ the religious requirements of the
eople, welcomed  the opportunity.. to™ confer together on the
ormation ofa Basis of Union.”

This commitment to ‘ane face ofkirk’ can be traced back to the
unquestioned assumption of the Reformers that there is only
one church. The very vehemence of the strife especially of the
17th and 18th centufies is testimony to that conviction, The
controversies were heated, because it was the common life of
the one family that was at stake and not the provision ofa choice
of brands in"a market of private religions. Such relaxed and
laissez-faire denominational pluralism was a later North
American development, Nor has there been any direct
counterpart to the English tradition of Dissent, as & kind_ of
religious version of Hef Magesty’sOpi)osmon. The assumption
has been that in every land therg should be one church.

Particularand Universal

That the church is both ‘catholic’ and ‘particular’ has always
been part of the Church’s self-understanding. It has differed
from some other churches in locating the main ‘particular’
church at the level of the nation rather'than the diocese or the
neighbourhood. It has placed this emphasis on the ‘national
church’, ,becaus? the nation, as civil commum}\y with. |t?
combimation _of social, cultural  econgmic ard politica
element%,, 15 hlthy constitutive of human life anﬂ Is therefore

an,e 0 gect ot reédemption; Indeed the Church has considere

he civil authority as well as jtselfto be an agent of redemption
oft_hT civil community, as is expounded In Article V| of the
Article Declaratory; “in this it parts company with the
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individualist theology of modern privatised culture. How-
ever, this emphasis on the ‘church national” has always been
accompanied officially by abeliefin the ‘church universal’. The
Calvinist emphasis on ‘God’s sovereign and free grace has
always contained the conviction that grace, being unconditional,
IS al50 universal and encompasses” the human and cosmic
totality, or oikoumene,

It must be acknowledged however that the national emphasis
has at times overshadowed the universal. So it was not without
difficulty that at the end of the 18th century the Church was
persuaded to_engage in mission in Asia and elswhere in the
whole inhabited earth’, or oikoumene. But it was persuaded,
and_today its partnership with churches in Asia, Africa, the
Caribbean and elsewhere, and its ,membershlﬂ of the World
Council of Churches will not allow it to forget that it belongs to
aworldwide community transcending all human divisions, and
that, as Its first Article déclares, itis part ofthe Holy Catholic or

Universal church’.

5. Finally

It must be acknowledged, as was indicated in the Preface, that
since the above 15 largefy derived from already formulated
documents, it does not”adequately reflect either the self-
understanding of the great mass of Christian people who are
never involved in preparing such documents or the %reat
development in the contemporary world and church which are
so immediate and encompassing in their effects that they cannot
YEI be formulated in documents. Missing therefore are many of
he simplicities and subtleties, and much ofthe range, depth and
Rﬂo_we_r ofinsight, of so-called ‘ordinary’ Christian experience.

issing also are the effects on the Church’s self-understanding
ofits most recent encounters with the wider world. There is ifs
encounter, through sociological surveys, specialised chaplaincies
and pioneering movements like the lona Community, with the
wider world of Scotland itself, in which it is recognising the
extent of the passing of Christendon and is facm? a public
which increasingly questions its claims. Above all there is its
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encounter with the wider world church, from which it is
Iearnlngnthat the ‘one_holy catholic church” of which it is Part
comprehends many Christian traditions of which the Western
European tradition, both Catholic and Reformed, is only one,
and_most significantly of all, that the main weight of the
Christian community 1s now in the Southern hemisphere. It is
therefore realising that a church which is Scottish and'Reformed
has more to receive than to give.

The Committe of Forty had this to _sa}/: _
The whole witness of'the Bible points to a God who calls His
People out and on from where they are, not knowing where
hey are to go, and the true image of the Church iS of the
community 0f the future and not of the past. Exodus, exile,
dispersion, pllgrlmage—thls I the life ofthe people 0fGog. The
problems and decisions they pase take new torms, but a lack of
settled quiet is no new experience for the Church, It is our
tradition that we have heen able to change, sometimes quite
radically, yet still retain our identity and our sense of calling and
purposé as God’s people.’

APPENDIX ON CHURCH-STATE RELATIONS

Articles IV and VI of the Articles Declaratory

IV. This Church, as part ofthe Universal Church wherein the
Lord Jesus Christ has appointed a government in the hands of
Church office-bearers, receives from Him, its Dlvme_Kln? and
Head, and from Him alone, the H?h’[ and power _subr\ect 10 o
civil authority to legislate, and to adjudicate finally, in all
matters of doctrine, worship, government, and discipline in the
Church,, including the right to determine all " questions
concerning memberships and office in the Church, the
constitution and membership of its Courts, and the mode of
election ofits office-bearers, and to define the boundaries ofthe
sphere of labour ofits ministers and ofice-bearers. Recognition
by civil authority ofthe separate and independent government
andjurisdiction ofthis Church in matters spiritual, in whatever
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manner such recognition be expressed, does not in any way
affect the charactér of this é;overnment and jurisdiction s
derived from the Divine Head of the Church alone, or give to
the civil authority any rlfght of interference wifh the
proce,e_qus orjudgements ofthe Church within the sphere of
Its spiritual government and jurisdiction.

VI. This Church acknowledges the divine appointment and
authority of the civil magistrate within his own sphere, and
maintains its historic testimony to the duty of the nation acting
In its corporate capacity tg render homage to God, t0
acknowledge the Lord Jess Chris to be King dver the nations,
to obex His laws, to reverence His ordinances, to honour His
Church,_and to promote in all appropriate ways the Kingdom
ofGod, The Church and State owe mutual duties to each other,
and acting within their resgectlve spheres ma¥ 3|gnall¥l promote
each other'swelfare. The Church and the State have the right to
determine each for itselfall questions cpncer_nln% the extent and
the continuance of their mutyal relations in the discharge of
these duties and obligations arising therefrom.



Congregational Union of Scotland

Members: 21,000  Ministers: 85 Churches; 99

QOver the_ past twenty years, there have been two significant
changes in Scottish “Congregationalism in relation {0 other
denominations. First, therg has been a definite move from the
periphery to the centre in our Church-life. This can he seen in a
number“of ways —the acceptance of central decisions about
stipend and penSions, the willingness to have the Unjon s?ea,k and
act in the name ofthe whole defiomination, the erosion ofDistrict
Councils and the greater prominence given to our Annual
Assembly, the %reater emphasis on the, central control_on
recruitment and Training for Ia}/ and ordained ministries. The
result is that we_ are now ready to discuss objectively the central
payment of ministers and the possibility ofthe Unior becoming a
chirch. There are those who see all this as, in part at least, us
making a((jf|ustments inour internal life prior to union with more
‘structlired” Churches cf. The experience ofCongre?atlonallsts in
England moving from a Union to a Church hefore the formation
ofthe United Réformed Church in 1972, Second, there has been a
growing willingness to consider Church union. While nothing
came ofdiscussions with the Church of Scotland, the Churches of
Christ and the United Free Church, while we cannot be sure ofthe
outcome of the Multilateral Conversations or our talks with the
United Reformed Church, the momentum for union_is certainly
growing. The Iobb%/ of those who resisted all mention, far less
consideration, of Church unity has become smaller and weaker
?hver the r%/egl,r,s. Now the questions are “when™?and “how?” rather
an “why’

As far as sharing in God’s mission in the world is concerned, the
formation ofthe Council for World Mission and its work over the
years has effected two further changes in our Church-life. First,
we realise that we must work with God in His mission locally, the



120  Reflections

Church is to be, represent and proclaim_His good news in.its
own setting. The mistaken notion that mission"was our sending
God and His news into another context in another country on
another continent s in its death-throes. Second, we see mission
as that activity of the Church in which all Churches share.
There are no "houndaries fo mission because mission is not
acting in God’sname, on His behalf, but co-operating with God
wherever He is at work i.e, the world.is our parish. And that
statement is true forevery Church, in Firstand Third worlds, in
city and in country, down-town and suburban, rich and poor.

John W. S. Clark,
November 1985



Scottish Episcopal Church

Members: 38,000  Ministers: 235 Churches; 305

“In your tradition and experience, how do you
understand
. thenature and purpose of your Church
(1) inrelation to other Christian Denominations and
2) aswe share in God’smission to the world?”

The answer to this question in the space of not more that 4/5
A4’s must inevitably he indicative, not definitive, expressing
not every view and dnderstanding, but a general consensus.

The. Scottish Episcopal Church is %art of historic Scottish
Christianity which, largely through accidents of political
history,. now includes “in" its mémbership a very small
Proporhon_of_the Scottish population. But numerical size is not
he most significant factor. The Episcopal Church has aIwaYs
had a self-awareness as a Church, and this has heen immensely
reinforced and strengthened as a result of the world-wide
development of the_ Anglican Communion, Our Scottishness
glves us our historical identity; Anglicanism saves us from
ecoming inward-looking either i our theolog¥ or our
nationalist attitydes. To be Angllcans IS to be part 0ta world-
wide communion which is_developing its sense of inter-
dependence, province to province, around the world.

To express, then, our understanding of our nature, it is
necessary to say something about the Anglican Communion.
The Anglican Tradition in‘fact predates thé Reformation of the
16th Century. Perhaps its roots are to be found in what we now
know as the Renaissance, of which the Reformation itselfis a
consequence; it represents a particular response to both these
movements. It thinks of itself as b_em([; at once Catholic and
Reformed, and as holding, in a particular balance and tension,
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the centrality of scripture, tradition and reason. But Anglicanism
sees its roots not simply in the Renaissance and the reformation;
the. particular temper’ or mood it represents Igoes back, it
believes, to_ the patristic period. In the Episcopal’ Church, this
awareness is perhaps most. clearly and particularly expressed
throu?h its liturgical worship, which, even today, continues to
attract many.

The Episcopal Church, like every Church in the United
Kingdom, has undergone enormous changes in the last quarter
of a centur}/, and these changes have introduced many sfrains
and conflicts among us. Our motto is “Evangelical Truth and
Apostolic Order” and as long as that motto™is interpreted in
terms of aspiration rather than of description, it is acceptable;
butinour pastwe havefperhaps placed at least as much emphasis
on our possession of “apostolic order” in the three-fold
ministry of bishops, priests and deacons, as we have on
“evangélical truth” and we are certainly sensitive to the
criticisms that we had become little more than an Episcopalian
sect. With the development ofthe ecumenical movement, great
changes have taken place, not only in our relationships. with
other Churches (whether Roman Catholic or Preshyterian), but
changes also in our understanding of what ‘apostolic order’
means. An element in the tradition and practice of our Church
which we value _hlghly(], yet which we feel is not always
adequately appreciated by others, is the role of Ia?{ peaple n
congregafion, diocese and Province; pastorally, liturgically,
administratively and, together with Bishops and presbyters in
the General Synod, in the determination of matters of faith and
morals. The écumenical movement in Scotland has a history of
failed ‘schemes’, but the development of world-wide écu-
menical documents like BEM, ARCIC, Anglican/Reformed,
Anglican/Orthodox, Anglican/Lutheran, have set our own
traditional attitudes in a much wider context. In addition to
inter-Church co-operation which takes place at the local level,
often patchily and sometimes sporadically, there are in Scotland
two_ formally recognised Local Ecumenical Projects —gne in
Livingston and the other in central Edinburgh. It is the
experience of most of our clergy and lay people that the
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initiative_in ecumenical co-operation is often taken by the
Scottish Episcopal Church.

We have spoken of our awareness of being part of a larger
whole: but this has in itselfbeen a cause ofankiety.

“Once there was somethin(_i_called the Scottish Epis_copal Church: now there is

just a Province ofthe Anglican Communion, Yet it Is our membership_of the
Anglican Communion with Its mcreas,ln%lﬁ/ effectiv nﬂwork ofcommunication
wh?cn gwes Us,a renewed significance in'the Scottish church scene and provides

Insignts beyond our own resources.”
Loss of such traditional self-awareness is still a threat to some;
when avery small body faces very large bodies like the Church
of Scotland .or Scotfish Roman Catholicism, the fear of
absorption without trace cannot be entirely ignored. One ofthe
criticisms of the Episcopal Church was Summed up by a
distinguished Scottish elder when he described us in"a T'V.
interview as “un-Scottish, un-Reformed, and toffee-nosed”.
The first of these is historical nonsense; the second depends
upon what you mean by “Reformed” —we don't ¢laim to be
Presb%/terlan; the third i the sting in the tail —there is no doubt
that the Episcopal Church has a higher proportion of middle
and upP_er class members than other'Scottish Churches. Part of
the difficulty we face in our home mission work, lies in_the
feeling among many Scots that to become an Episcopalian is to
deny one’s althentic Scottish culture, The Episcopal Church
OWES a %reat deal to many years of faithful Service by many
furth of Scotland, both clergy and laity.
In its missionary outreach, whether at home or qverseas,
whether in evangelism, social service or education, the
Episcopal Church has often felt like a very small ship trying to
carry much too large asail. Our reach almost invariably éxceeds
our grasp.
Once Overseas missionary work meant ‘Kafjraria” in South
Africa and ‘Chanda’ in India, but now our awareness of
universal belonging has widened and diversified our co-
operation, both wi Anglllcan missionary societies and with
overseas dioceses. lronically, however, this wider vision has
reduced our sense of personal relationship and responsipility to
the Church overseas; there is then the danger of relationships
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becoming confined to occasional visits overseas by us, or to our
welcoming visjtors from overseas, and, to the transfer of funds
_br;(] us. The financing of an Overseas Ordinand .in our
d eological College iS a small step towards modifying this
anger.

In Home Mission work, our ‘success’ has often been
sociologically determined. We are_more likely to succeed in
establis mq acongregation in a white-collar suburb than in an
area of multiple deprivation. The positive side of this is that
such amembership gives the Episcopal Church the oP_portun!t

to exercise an influénce in soclety and engage effectively wit

the social and political issues rather than simply sgek to riurture
its own members. The negative aspect is that we find it difficult
to, %[owde, the kind of worshlppln? life or_church activities
within which others feel at home. ATthough in the last century
notable ministries like that of Bishop Forbes in Dundee did
bridge the gap hetween rich and poor, we find it increasingly
difficult to Sustain congregations in areas of urban deprivation.
Nevertheless we have (iune dellberatelg not withdrawn from
such areas, recgﬁnlsmg hat we need to be involved in them for
our own souls’ health; as much as for any contribution wc can
make to them. Where possible, .of Course, wc look for
ecumenical co-operation in home missign work, but jt must be
confessed that in this regard realisation frequently falls short of

desire.

In our education work we_concentrate ou “equipping God’s
people for their work of ministry”. This includes training and
In-service training of the clefgy, and training . for ‘non-
stipendiary ministry of men and“Wwomen, both ordained and
lay; the nurturing oT children, young people and adults in their
understanding of the faith, dnd their personal and, congre-
gational life and witness. Our Theological College is closely
related to the Faculty of Divinity in EdmburPh University, and
plays a\_/erY S|Ign_|f|can_t role inour Church’s fife, not leastn our
ecumenical refationships.

In social responsibility, the role of our Church in social and

political issues is not seen, by some of our membership, as
Integral to our work of mission: for others, there Is an



Scottish Episcopal Church 125

acceptable Christian political involvement, which sets criteria
for “discussion, but remains aloof from decision-making
processes; for yet others, there can be, in certain circumstances
and on certain‘issues, a legitimate camPa,lgmng stance, integral
to a prophetic theology.” Alongside this intérnal discussion,
there Is the practical question ofresources. We are asmall bo_d¥,
and put almost the whole of our manpower and money into
maintaining a parochial structure which seeks to cover the
whole of SCotland. Anything which is undertaken beyond that
has to be done either by the voluntary efforts of lay people, or
by the clergy who ‘undertake provincial responsibilities.

onsequently, there is a danger that people will either be
overstretched, or that work undertaken will be inadequately
prepared and carried out,

In spite of these difficulties however, our Church has moved in
the past few years from the traditional support of a home for
unmarried mothers, with an adoption and social work agency,
to, for example, a social service unit in the diocese of Glasgow
ser\,/m(I; an area of mu,IthIe deprivation, and to an increasing
desire 10 be a presence in the |nne,r-0|t¥ urhan areas in our major
towns. There is also a ‘Peace Project”funded by our Church, to
work with all sides in the peace debate, in the hoPe ofachieving
better understanding, based on knowledge of the facts of the
situation, and an awareness ofthe fears which polarise opinion,
Finally, a family work PrOJECt, ‘Bringing Up Parents™ is
currently exploring the nature of the Christian family, and we
continué to run two homes for the elderly.

In all this, of course, we recognise that, quite apart from
theological conviction, a Chufch like ours can function
effectively in social respon5|b|I|t}/ only if we co-operate
ecumenically with others; though, from experience, it must be
added that Igreater co-operation”can often be achieved in small-
scale, local” tasks than when we, with other Churches in
Scotfand, seek to co-operate nationally: winning the approval
of several different kinds ofauthorising bodies can frustrate the
best of intentions!

To sum up - at one time there were those who thou?ht that the
mission of the Episcopal Church was to converf all Scots,
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including Roman Catholics, and Presbyterians, and all the rest
to Episcopalianism! Few would support that view today.
Perhaps itwould be truer to say that the Episcopal Church sees
itself in Scotland very much as the Anﬁllcan Commupion sees
itselfin the world: - not as The Church in any exclusive sense,
butasaChurch which, in the mercy and providence ofGod, has
received and developed, lived by dnd witnessed to, a particular
tradition, which is both catholic and reformed, and which
seeks, by a balance of scripture, tradition and reason,. to
interpret'the unchanging gospel to the cham{;mg social, political
and cultural contexts ofolr world; committedto seeking unity
with other churches; receiving mugh from them, hut also
co_ntr_lbutm? a little to them: rather like a trace element in the
soil, in itself of no significant size, but one whose presence is
necessary to health and productivity.

_ *Edward Brechin
Primus Convenor, Faith and Order Board
January, 1986.



Roman Catholic Church in
Scont\and

Members: 360,000  Ministers: 1,145  Churches: 620

At Bellahouston, on the occasion ofthe Pope’s visit to Scotland
in the Summer of 1982, the Catholic community both sensed
and celebrated its identity. It was Scots, identifying with the
country and ﬁ_eople of " Scotland, and with their history.
Catholics of this generation were united in faith with such
forebears as Ninian and Columba, Margaret and John OgI|VIe.
The Celtic, Medieval and Counter-reformation churchmen and
women were one with them in the long annuals ofthe Christian
faith in Scotland.

At the_same time the presence of bishops from nelghbourmg
countries, and indeed of many Scots of Irish, English an

continental _EuroRean backgrounds, reflected the univérsality of
the, Catholic Church, and gave expression, in an easily
assimilated way, t% the realify of_th? Catholic Church a? a
communjon of Churches, historically and geo?rap,hl_ca ly
distinct, but united in one faith, by on’ sacrameéntal ministry,
and In a common experience of community. The presence 0f
the H_ol,)é Father, as the leader on earth ofthis communion, and
the visible centre of its unity, confirmed and crowned this
Catholic sense of Church.

The Pope caught the flavour and challenge ofthat time ofgrace
when hg said:g J J

“You originate in aglorious past, butyou do not live in the past.
You belong to the'present and youf generation must not be
content simply to rest on the laurels won by your grandparents
and([;reat-grandparents. Youmustgive your response to Christs
call to follow him and enter with him as‘co-heirs into his Father’
heavenly Kingdom '

The Pope identified as one of those responses, called forth
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by our times, ecumenical endeavour. At the end of his
discourse, in words which have since become Ie%e_nd,ary in
Scotland, Popejohn Paul addressed ALL Scottish Christians as
his beloved brethren in Christ, and invited them to make their
pilgrimage “together hand-in-hand”.2

Scottish Catholics, conscious of their heritage and proud of
their identity, are more than ready to co-operate with other
Christian communities in Scotland n the quest for the unity for
which Christ prayed, and tojoin this inter-Church process with
the humbling and yet challenging awareness that indeed “we
are not strangers bt pilgrims”,

The following submission is divided into two parts.

In the first, o THE NATURE AND PURPOSE OF THE
CHURCH, we look at the Catholic Church as it is in itself, in
the light of its classical ecclesiology as formulated anew by the
Second Vatican Council and other recent documents.

We examine it briefly under the following headings:

. The Church as MYSTERY.

CHICALLY constituted.
with SPIRITUAL GIFTS.

—
m
an

It is natural that we should see this relationship first in respect of
other Christian Churches in Scotland, before proceeding to. a
briefexamination ofsome important aspects ofthe relatlonshlﬁ
ofthe Catholic Church to other Churches in general, and whic
qualify the dialogue betwen us;
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he C Church and CHRISTIAN UNITY.
he ONE Church. ,
he Church in PARTIAL COMMUNION with others.

|. The Nature and Purpose ofthe Church

1. The Church as Mystery,

Vatican Il approached the nature of the Church through the
biblical concept of‘mystery’. In St. Paul, the mystery is the plan
ofsalvation hidden in"God from before all ages, prepared in the
history of lsrael, revealed and fulfilled m Christ, and
procldimed to the nations by the Church.”

Sowhen we speak of the mystery ofthe Church, we mean that
the Church exists from and for God’s gracious plan ofsalvation.
We mean that the Church is.a peoplé called into being by the
Holy T rinity. The Church originates in the free purpose of God
the Father to communicate hiS love through his Son and in the
power ofthe Holy Spirit to men and women of all generations.

As mystery the Church is the creation of God the Father. As
mystéry the Church is the Body of Christ. As mystery the
Churcti is indeed filled with the presence ofthe Holy"Spirit.

As_myster%/ the Church can never be reduced to the level of
rellglousp enomenon. Itis mlyste,ry the covenanted sphere of
God’soperation in the world. n his §p|r|tJesus Christ |salwa%/s
resent in the Church as its risen Lord. This presence of the
isen Lord directs the People of God towards their final end:
“The eschatological character of the Church is clearly evident
from its relation'to Christ, Thus, the pilgrim Church dn earth is
a messianic people, which is aIread)A in 1tselfan anticipation of
the new creation. However, the Church continues to include
sinners among its members, for it is both holy and_in need of
purification as it journeys on through the Perse_cutlons of the
world and the consolations of God towards the kingdom which
is yet to come. Thus, the mystery ofthe Cross and the mystery
ofthe Resurrection are always présent together in the Church. "4
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2. The ChurchasCommunion _
This Church exists in history as the new People of God and is
constituted, by all those who believe. in Christ and who are
baptised with"water and the Holy Spirit.

The heart of the Church’s life is the communion of this People

of God, communion with God and among the members

through Jesus Christ and in the Holy Spirit, “Communion isa

Profound inner principle. of the life of the Church. It points to
he mystery of grace which lies at the heart of the Church... It

speaks of community and relationship and harmony within the
ody of Christ.”5

3. The Church as Sacrament _
The recent Synod of Bishops reflected on the sources of this
ecclesial comimunion and ‘drew attention especially to jts
sacramental dimension: “This communion exists through the
Word of God and the sacraments. Baptism_is the door to the
Church’s communion and its foundation. The, eucharist is the
source of the entire Christian life and its summit. Communion
with the Body of Christ in the cucharist 3|Ign|f|es, and
_accomgllshes, or builds up, the initmate union ofal'the faithful
In the Body of Christ which is the Church. "h

. The Church Hierarchically Constituted _

his communion of the Pegple 0f God, also has what is called a
HIERARCHICAL dimension: we believe that the ministry of
the apostles is perpetuated in the Church bz the Co_IIe%e of
bishops which has the Pope, the successor of Peter, as its hiead.
The_ bishops in turn are part of an ecclesiastical, or ccclcsial,
ministry, considered as essential to the Church, and which, “is
exercised in different degrees by those who even from ancient
times have been called bishops, priests and decons.”7

4
T

B. The Church Endowed with Spiritual Gifts _

The Church_isalso filled with the many gifts, charisms, services
and ministries which the Holy Spirif’ arouses and bestows
within God’s People. Furthermore “all the baptised according
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to their gifts are responsible for the well-being and growth of
the unity and communion of the Church...Througi_h_ their
baptism “and confirmation the faithful are fully qualified to
promote the mission ofthe Church. ”K

6. The Pilgrim Church . o
The Peopleof God is also a pilgrim Church. “It’s destiny is the
Kingdom ofGod which has beén beglu_n_b himselfon earth and
which must be further extended until it ishrought to perfection
by him at the end oftime.”9

Consequently the present state of the Church is marked by a

certain inconipletion and imperfection; “The Church, to which

we are all called in ChristJesus, and in which by the Prace of

God we acquire holiness, will recejve its perfection only in the

?hlory of heaven, when will come the time of the renewal of all
Ings.

Yet at the same time the m}lster of this eschatological
dimensign ofthe Church’s life is that the destiny towards which
the Spirit is directing the Church is %resent and active in a
hidden way even in the here and now. Thus the Church remains
essentially'one hoth in the time ofits pilgrimage and in the time
ofits glorification."

Christians make their pilgrimage towards the Kingdom of the
Father along with men and women of all ages, nations and
creeds, sharing the one history of mankind, United already In
the Fromotlon of goodness, justice, and genuine human
development. Gradually the communion ofthe baptised opens
to and Is fulfilled in the perfect communion ofthe eschatological
kingdom of God when “all the just from the time of Adam
‘from Abel_thehust one, to the last of the elect’ wil| be gathered
together with the Father in the universal Church.”2

7. The Mission of the Church _

The Church exists from and_for God’s plan_of salvation for the
world, Consequen_tlkl, “the Church’s essential mission, follow-
|n? tthat 0f Christ, is a mission of evangelisation and
salvation,
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Through its preachmP of God’s word, through its celebration
ofthe mysteries of salvation in the sacraments, and through its
constant service to the gospel and its values, the Church is and
must be the sacrament ofsalvation, “asign and instrument, that
is, of cummunion with God and ofunion among men.” 4

The Church’s mission, through word, sacrament and witness,
IS to be aliving and dynamic Sign in the world of the salvation
which_the Father offérs us in the paschal mystery of his Son
Jesus Christ through the gift of the Holy Spirit.

In carrying out this mission, the Church teaches us the way we
have t0 follow to enter the Kingdom of God, The Church
guides us in Christian discipleship, true morality, a spirit of
prayer and in the path to holiness.

In recent times, Christians have become increasingly. aware that
the GChurch’s mission of evangelisation and salvation” inescapably
implies a commitment to infegral human development. Christ
commanded us to love one another, and “the love which impels
the Church to communicate to all people a sharing in the grace
of divine life also causes her, through the effectiveaction ot her
members, to pursue Peo_ple stemporal good, help them in their
needs, provide for their education and promote an mtegral
llbde,rat&onlfr,pg everything that hinders the development of
individuals.

By looking to these concerns, the Church, in which the
kingdom ot God is present in mystery, will be the servant of
tha klnﬂdom_as it develops and growsin this world and comes
to its fullness in the world to cone.

|l Relationship of the Roman Catholic Church to other Christian
Churches and Communities

The Catholic Church in Scotland numbers aminority, though a
substantial one, of Scottish Christians. Especially in_ reCent
times, motivated by its Commission for Christian Unlt%/, the
Catholic Church has been partner to an increasing number of
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ecumenical initiatives at both local and national level, esp_eciall;i
VCVHh }]he Church of Scotland and the Scottish Episcopd
urch.

Together with the Catholic Church throughout the world we
consider the divisions among Christians tobe a serious scandal
to the message ofthe gospel and we are totally committed to the
re-creation of Christian unity.

We therefore look with pleasure, but not complacency, on any
significant ecumenical progress. We note the Common
Statements between ourselves and the Scottish Episcopal
Church on baptism, eucharist and priesthood.5We also note
the work being done by the Joint Commission for Doctrine
between the Church of Scotland and the Roman Catholic
Church in Scotland, as well as the endeavours of other
ecumenical agencies.

AIonq with other Christians we find the Final Report of
ARCIC and the Lima Document impressive, and we
recommend them to the serious consideration ofall Christians.
These can rightly be looked upon as landmarks in recent
ecumenical dialogue.

el s e
n_juc|¥o the bigotry and hitterness has subsided glthoug?] ¥t stﬂ[
lingers on in some people, places and institutions.

Instead there is a %owm consciousness amon, People of the
neeq to give common and concerted witness It the gospel of
Christisto be credible to the population at large. The effective
jointactjon ofChurch leaders in recent years over industrial and

economic matters is an eloguent case i point.

1. Christian unity o _

Often Christians plrsue un\ll\t/y without clearly stating what they
mean by Christian unity. While there is always an“element of
the ynknown and the unexpected about the way in which the
SRIHI IS movmﬁ the Churches, the Catholic Church clearly
understands CHristian unity as the organic unity of the
Christian people in such a way that believers will be"united in
th? %rofessmn ofone faith, with the service ofone ministry, and
celebrating one eucharist.
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In ecumenical discusion there are often different models of
Church unity operating tamtly in the background. We would
welcome a greater degree of clarity in this matter.

2. The Church is One

Together with other Christians, we profess the Church of
ChFist to be one. It is part of Catholic_consciousness that this
oneness of the Church of Christ is not simply something which
belongs to the future ofthe Church, but Can be found existing
here and now in the Roman Catholic Church, Thus, “the sole
Church of Christ...subsists in the Catholic Church, which is
governed by the successor of Peter and by the bishops in
communion with him."T

The International Theologlcal Commission recently clarified
this feature of Catholic consciousness: there are certaif elements
which constitute the bein ?fthe true Church of Christ; the
Scriptures, the doctrine of faith, the Church’s magisterium,
sacraments and. ministyies, and contipuity with_ Petér and the
apostles which is,visibly preserved. These essentlal eIements of
tewslbe £oNs |t&tt|on of the_Church eﬂe nﬂt t? e Se rat%
rom Its spiritug |men5|on The oneC urch ot Ch r|s c e
h|stor|caII verified where these elements are to be found

Without d en Ing thatsomeormanyoftheseelementsmay also
exist outsidé tfie Catholic Church, it is. part of our” self-
consciousness that these essential constitutive elements of the
(étﬁurctp] %fChrlst exist In their fullness in the Roman Catholic

urc

We believe that this unltg which already characterises that
communion of partlcu ar hurches which we call the Catholjc
Church,_is intended by God to envelop all who believe In
Christ. For this Christ prayed at the Last Supper. (JoAn 17: 11-
24). The Catholic Church sees it, therefore, ‘as one of her main
ecumenical tasks, to share this grace of unity, so that all may be
united in faith, in' ministry and Sacramental communlo Atthe
same time we reco?nlse the graces, stemmlngD rom the same
source, theactlono the Holy S mtamonP ellevers which
other eccle5|a communities, tproper}/] Churches, enjoy,
%nhd V\tIhIChBt ey have to offer to the Wlder community of
ristians
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3. The Church in Partial Communion with Others

The situation which currently characterises the relationship of
our Church to other Christians is not simply one_of division or
separation, but one of partial communion. Through our
baptism, all Christians are incorporated into Christ and this
“constitutes the sacramental bona of unity existing among all

who through it are reborn”.2)

The problem is to understand how all Christians can be
incorporated into Christ thro_u?h baptism and yet live in a
situation of only partial ecclesial communion. THis requires a
lot of reflection‘and study. But the fact of the matter is that full
ecclesial communion doés not exist in practice. The ecumenical
Prp!]ect must be to re-create that full ecclesial communion In
aith, ministry and eucharist which would follow from our
baptismal incorporation into Christ.

As time passes and ecumenical initiatives grow in number and
quality, we are aware that this state of partial or imperfect
communion, %radu_all_y Inches its way towards fuller communion
In prayer, faith, mission and understanding.2

This is God’swork and we rejoice in it.

SUBMISSION OF THE NATIONAL COMMISSION PRESIDENT OF
CHRISTIAN DOCTRINE AND UNITY ON BEHALF OF THE
ROMAN CATHOLIC CHURCH IN SCOTLAND TO THE INTER-
CHURCH PROCESS, ‘NOT STRANGERS BUT PILGRIMS’.

MAY 1986.
L T7r61e Pope in Britain - Collected homilies and Speeches”. St. Paul Pub. 1982
2. Ihid. p. 79,
3. Cf. Rom 16:25; Eph. 1:9;3:3,9;6:19: Col. 1:27: 4:3,
4. Extraordinary Synod of Bishops, 1985: Final RePort.
5. Lifein Communion, Theology Commission of Scotland, 1983,
6. FlnaIRef)ort. ,
7. Vatican I, Lumen Gentium, 28.
8. Lifein Communion, nos.5and 8.
9. Lumen Gentium, 9.
10. Lumen Gentium, 48. o o
11. International Theological Commission, Themata selecta de ecclesiologia.

no. 10, 1985.
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12
13.

14,
15,
16.

Lumen Gentium, 2 , ) o

Congr. for Doctrine of the Faith, Instruction on Christian Freedom and
Liberation, no.63, March 1986.

Lumen Gentium, 1 ,

CDF, Instr. on Christian Liberation and Freedom, no.63. )
The Nature of Baptism and its place in the life of the Church ('69) The Ecclesial
Nature of the Eucharist (1973); Priesthood and the Eucharist F$1979):
Common Statements by the Joint Study Grou s_ofReFresentatlvesofthe oman
Catholic Church in Scotland and the Scottish Episcopal Church.

. Vatican Il, Lumen Gentium, 8.

. Themata sclecta dc ccclesiologia, 9.2, 1985 , )

. Unitatis Redintegratio - Decree of Il Vatican Council on Ecumenism —L1,3.
. Vatican Il, Decree on Ecumenism 22,

. Cf. French Bishops’ Response to the Lima Report



Baptist Union of Wales

Members: 34,000  Ministers: 215 Churches: 605

Ourselves

Baptists came to Wales some three and a half centuries aPo. A
movement woven of several Reformation stands, it established
itself firmly but unevenly throughout the country. Somewhat
of an intrader when it Tirst appeared it became naturalised,
adopted _ the Ian?uage of the people and thereafter its
bilingualism held two cultures together in the service of Christ
and His church, The structures developed to give expression to
this dualism of language and feeling may seem pu,zzlln% to the
uninitiated, but they have proved effective in enabling churches
which value. their “autonomy and differing backgrounds to
“keep the unity ofthe Spirit in the bond of peace”.

Baptists cannot rejoice in that comprehension which is such a
Cﬂpmmen_dable feature of Anglicanism, nevertheless their
fellowship is able to embrace,” sometimes uneasily, a wide
variety ofconvictions and practices. T_he,lr_bunqus are held on
trusts™ which are invariably Calvinistic. Welsh Baptists
generally are, or are legally expected to be, Particular Baptists,
implying the limited natufe of the efflcac¥ of redemption. But
most Welsh Baptists have moved away from rigid positions.
They would regard themselves as evangelical in that in their
bapfism they make public avowal oftheirfaith inJesus Christ ag
Saviour and Lord, to whom the New Testament bears faithful
witness .and. wno througn the Holy Spirit continues to be
present in His church.

There have been other shifts from what were regarded once as
fixed and unchangeable JJOSIII?_H?. There have heen new
understandings ot accepted neliefs, adjustments and rein-
terpretations,”the discovery of lost values, Thus, for example,
many Baptists are asking, ‘Is not Christ with the believer i his
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baptism and therefore is the act of baptism not more_than self-
offering and dedication? And does not Christ preside at His
own table and is it not therefore more than_a memorial? And
what justification is there for ‘fencing it"? Are the two
ordinances therefore not means of grace, perhaps ‘special’
means of grace, and therefore is not ‘sacrament’ a more
gp%r_oprlatg word for baptism and the Lord’s Supper than
ordinance’.

O fcourse there are ‘points of rest’and Welsh Baptists have held
fast to Reformation doctrines, but like all other Christian
Institutions the]y are open to the promptings ofthe Spirit and to
the pressures ofchanging historical situations. The Baptist craft
may he soundly anchored, but it bobs about on the waves,
sometimes carfied by the currents of ebb and. flow to the
extreme length of the chain, at other times carried back to a
position immediately above the anchor_a?_e. How widespread
and how deep the chanqes are it is difficult to say, but no
account of qurselves would be accurate or complete ifit misses
the signs of change. Welsh Baptists are not nearly as static as
they dppear to be both to themselves and others.

[I. Ourselves and Others

With the rapid growth in the number of members and chuyches
in the, ninetéenth century BaRt_lsts developed a lively
denominational consciousnéss. This and their adherence t0
believer'shaptism and aclosed communion tablg left them open
to the char%e ofexclusiveness. This is not surprising since there
were and there are still those, fortunately in a minority, who
tend to equate denial ofthe world with denial offellowship with
other Christians. There are others. and they are in the
majority, whose conviction that the historic catholic church is
Pr_esent in the local church comﬁels them_ to give expression to
&l]s_vtl_ew of catholicity by reaching out in féllowship to other
ristians.

Baptists have a Ion%tradition of associating with one another.
The autonomy of the local church has always co-existed with
inter-dependence. At the earliest point in" their story their
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church sought reqular fellowship with one another for mutual
encouragement and discipline. “The Association” is a signifi-
cant component of Baptist structure, (there are fourteen”such
Associations in Wales at the present time) and when national
Baptist Unions were formed in the ningteenth century th_eh/
could be fairly described as the Associations associating wit

one another.

They have been hapPy to carry this ‘principle ofassoclatm%’, if
it may be so_called, into” their relationship with other
communions. Thus they have always been active members of
Free Church Councils at local, regional and national levels,
They have been associated with the Council for Sunday Schools
and "Christian Education since its inception, t%y have been
members of the Council of Churches for Wales and at
University level they have shared with other communions in
training for the ministry.

Indeed it would be difficult for the various communions to live
In 1solation ofone another in a small country like Wales where
there are few large towns and where Villages and rural
communities predominate. It seems as if providence has done
all in his Rower to compel the churches in Wales to be aware of
one another and to live together. Almost every community,
however small, is served by two or more of the various church
traditions, with their buildings standing cheek byjowl. Itisnot
surprising therefore that there has been a long history of
fellowship in worship and mutual help, of the sharing of
bmldmgs and pastoral concern and the emergence in recent
years of community ministries.

Notwjthstanding this growth in togetherness, the idea of
orgamc incorporation in an united church or involvement in a
federal structure finds little favour among Baptists, They are
hesitant, fearing that incorporation would lead to relegation of
believer's baptism to a secondary place with all that thiS implies
for their understanding ofchurch membership and the nature of
the church. Moreover they are constrained by fear of a
monolithic church order in which the individual could so easily
and quickly degenerate into a position of perpetual spiritual
adolescencé. Nonetheless, for all their hesitations and fears,
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Baptists would join with all God’s eoRIe in affirming that the
length and breadth, the height and depth ofHis love in" Christ is
to be comprehended only with all the saints.

[11. Qurselves and Qur Mission

Vows taken at Dbeliever's baptism carry with them the
obligation ofmission and therefore the task ofevangelism is the
privilege of all, not only of the specially gifted and full time
professjonal’. The emphasis on the priesthood of all believers;
so formly held by Baptists, requires a parallel emphasis on the
apostolate of all believers. For Baptists evangelism means the
proclamation of the glood news of Christ with' conversion as its
aim, and it is in theTight of this vocation to bring men to an
acceptance of Christ as Saviour and King that they understand
the very existence and purpose ofthe charch.

The field is the world and Welsh Baptists have been happy to
share with their English and Scottish counterparts in the work
ofthe Baptist Missionary Society. The retreat of the peoRIe of
Wales from the Faith has, however, made Wales as much of
Mission field as any overseas region, and Welsh Baptists are o
record as stating “that any evangelistic effort to meet thi
situation should in future be on an‘ecumenical basis.

Whilst they would give priority to the conversion of men and
women, many Bapfists would include the making of the social
order more Christian in their vocation to evangelise. Their
comprehensive conception of proclaiming the good news
prompts them to identify themselves with movements foy the
reliefof the disinherited and the oppressed, for the Il_berallsmg
of human institutions, justice for prisoners of conscience, an

with various peace and disarmament groups and fellowships.

Baptists in Wales, however, are ac_utel){ conscious how ill-
eqmpRed they are, morally and spiritually, for this huge task
and how irieffective théir efforts have been. They are
sorrowfully and penitently aware that the conversion 0T men
and women and human societies must begin with the renewal
ofthemselves.

d
n
S
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Members: 136,000*  Ministers: 725 Churches: 1,635

* Easter Communicants

Responsefrom the Church in Wales on its understanding ofthe
nature and purpose ofthe Church

The Church in Wales came into being as an independent
Province of the Anglican Communion on March 31st, 1920.
This was as the result ofan Act of Parliament which severed the
four Welsh dioceses from the Church of Enﬁland, thus taklnﬂ
away their status as part of the Established Church as well as a
theif ancient endowments. It became a self-goyernlng church
with a synodical pattern of government and with an Electoral
Colle?e which elected_its bishops. In the 5|xt¥-f|ve years since
Disestablishment the Church in' Wales, (C/W trom here on) has
been able to build up astrong sense ofits identity and calling. It
has become much more aware of its mission t0 the people of
Wales than was possible when it was a group of dioceses of the
(}ihurah ofEngland occupying this particular part ofthe United
ingdom.,

At this point let us briefly consider the setting in which the C/W
ministers, When we refer to Wales we are notjust referring to a
geographical expression or a distinctive region of Britain but to
apeople with asufficient sense ofldentlty to qualify for the term
nation’, althou%h being part of the upitary state 0f the United
Kingdom. What once gave the people of'Wales a unity was a
separate shared language, but Welsh is now spoken by only
20% of the population, although it still has a vigorous cultural
life with numerous publications and radio and T.V. p
Prammes. There has been a %reat increase in the number of
ingual schools, and while there are_ many pressures on the
language, its future, even 1fasaminority laguage, seems fairly

ro-
hi-
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assured. There is tension between the Welsh-speaking and non-
Welsh-speaking communities, as the latter object to bein
classified as second class Welshpeople. Despite the absence o
the_I_an?uaq,e they have a strong Sense of bemg Welsh. Yet
oljtical nationalism is not astron?_ force as evidenced by the
eferendum of 1979 on the question of a Welsh Assembly
which received comparatively little support. We seem to be
gom%through aperiod ofchangfe. Politically, the Labour part¥,
which has dominated in Wales'or the last forty years, seems 10

be losing support amongst the peaple.

IndustrlaIIY, the heavy industries of coal and steel which were
paramountin industrial South Wales, have now greatly shrunk,
and while more varied light industry has beén infroduced,
unemployment is at a very high level: From being a country
with a marked religious “observance, with the main Non-
conformist hodies being well suPp,orted, a recentsurve%/,clalms
that now only 13% of e%opu ation are reqular worshippers.
Through its adherence to the parochial sYstem,, the C/W' seeks
to minister to the whole people ofWales. It sees itselfas having a
special responsibility and vocation to serve the whole nation rjot
just sections. It is itself committed to a hi-lingual policy
ghrough its publications and in the. deliberations of ifs

overfiing Body); most of the parishes in the Welsh speakln%
areas (which aré 'mainly in the North and West) have Wels
Services.

In discussing our understanding of our church, we take as a
starting point a brief answer in the recently revised Catechism
whichisin our new Prayer Book. There the C/W isdescribed as
“the ancient Church of this land, catholic and reformed. It
roclaims and holds fast to the doctrine and ministry of the
ne, Holy, Catholic and Apostolic Church”, Clearly in this
answer, the C/W sees itselfas part of the universal Church,
holding fast the doctrine and ministry ofthe undivided church.
Anglicans claim to have no specific doctrines or confessional
statements which are not found in the ancient church; typically,
the summary of the Faith given in the Catechismi 'is that
provided by the Apostles and Nicene Creeds. The ministry
referred tois the traditional three-fold ministry of bishops,
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priests and deacons, with an unbroken succession of hishops
going back to the first founders of the sees. The same note of
continuity is stressed when the C/W looks at its own history, It
sees itselfas ‘the ancient church ofthis land’, in continuity with
the church of the Celtic saints and missionaries of the' Dark
Ages. This is given visible expression in that so many of our
ancient churches are dedicated to the names of these saints, and
often occupy the site of their cells and monastries. We are
reminded ofour continuity with the Middle Ages by the many
medieval Parish and Abbéy Churches which are still used for
worship. The Catechism alSo reminds us that we are ‘reformed”.
At the Reformation medieval abuses and distortions were
removed, and there was a return to the Scriptures as the main
source of authority and to the Gospel as the source of salvation.
There was also a return to worship in the vernacular. In Wales
this meant a translation ofprayer Book and Bible into Welsh, as
well as into English.

Ifthe whole section ofthe catechism is looked at, together with
the teaching found elsewhere in the Prayer Book, the view of
the church that emerlges_ls that it consists ofthe whole company
ofGod’s(PeopIe, called into being by God, founded on the lifé,
death and resurrection of Qur Lord, guided and quickened by
the Holy Spirit. It is called to manifest the marks of oneness,
catholicity, holiness and apostolicity. The doctrine of the
Communion of Saints reminds us that the visible Church on
earth Is onIY part of the whole Church which s%ans death and
includes both the living and the departed. The Church in Wales
sees itselfas part ofthis society.

Itis astructured ,somet}/. In commending this understandlnp to
other denominations, the C/W in common with the rest ofthe
Anglican Communion, sees as the only possible basis of unity
the Tour elements which give the Church its structure and form,
namely, the Bible as the rule and standard of faith, “containing
all things necessary to salvation”, the ancient Creeds as
statements of the Faith, the two sacraments ordained by Christ
himself — Baptism and the Eucharist, and the "historic
episcopate.
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While the C/W holds no distinctive doctrine or practice apart
from that belonging to the whole Angl_lcan Communion, and
to the whole Church, there is a_distinctive ethos which
distinguishes it from the other Anglican Provinces in Britain,
We have already noted the different setting in_ which it
ministers. It diffefs from the Church ofEngland’n being a small
church, and in being completely free fromState involvément in
Its appointments and governance, It differs from the Church of
Ireland and the Episcopal Church of Scotland in that it is the
largest Communion in Wales, not numerically dominated by
large national churches as they are. Unlike the Church of
England, it is, however, outnumbered by the Nonconformist
derominations taken together. The six main denominational
gro,u%mgs In Wales can convenjently be divided into three
which have a centralised denominational structure and three
which are Unions of independent churches. Another possible
division_is provided by the language —three of the six are
predominantly Welsh™ languagé churches, Owing to its
smallness it lacks the diversity found in the Church ofEngland,
including, it ml(r;ht be said, pronounced party spirit or division.
The sméllness oo has helped to promote”a strong sense of
fellowship and intimacy, although foo it may occasion a certain
insularity and even insécurity.

In considering the purpose of the Church in Wales, again the
Catechism is nelpful. “The mission of the church is tg be the
instrument ofGod in restoring all people to upity with God and
each other in Christ ... it carries out its missionas it prays and
worshlps, proclaims the Gospel and serves God’s will in
Promo ingjustice, peace and love in all the world”. This defines
he pu_rlpose of the Church as continuing and _extendln% the
reconciling work of Christ, and accomplishing it through the
traditional” means of prayer and worship, proclamation and
teaching, witness and service. The mission is entrusted to the
whole people of God, and the laity must be encouraged and
equipped to play a full part in this mission. The C/Wsees its
mission as primarily to the people ofWales, but it encourages its
members, both clerical and IaK, to offer themselves for work
overseas, and so share in the Church’s mission in other parts of
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the world, The C/W values highly its links with the Anglican
Communion seeing the membérship of this world wide family
of churches as one of the ways.in which a small Rrovmce can
acquire avision and understanding ofthe world Church.

In turning to, the relationship between the C/W and other
Christian bodies in Wales, a historical ﬂerspectlve IS important,
Allusion has already been made to the fact that the C/W s
outnumbered by theé other denominations taken toqether. This
discrepancy was far greater in the middle of the Tast century
when Welsh Noncontormity was at its zenith. It resented the
privileged status given to a minority church which it saw, with
some justification,. as lacking symﬂathy with Welsh needs and
Interests.. It was this resentment which’fuelled the campaign to
disestablish the church which was strongly supported _b% the
Liberal Party, As a result of this campalgn, relations with the
Nonconformists were strained and bitter in the early part ofthis
century. It was not until after 1945 that the "Ecumenical
Movement began to have a real influence in Wales, and inter-
church relations began to improve.

APart from informal and personal contacts, the relation of the
CI W.fv.wdth other Christian hodies on anational level can be thus
classified:

g) There is the relation with most other bodies within the
ouncil of Churches for Wales. The Council itselfhas not been
notably effective in influencing the life of the Churches, partly
due to"lack of resources (it has never had a full-time secretary
since its inception in 1956), partly due to the diversity of views
and churches it seeks to represent, and partly because the
churches themselves have not delegated sufficiently to the
Council; for instance, they have continued to]groduce reports
on social issues within their own councils. The role of the
Council in relation to the British Council of Churches also
needs_ clarification, yet membership of the Council and its
constituent Divisions and Committees have helped build up a
network of relations and a growth in mutual trust and
confidence which has helped change completely the ecumenical
scene in Wales;
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() The Council provided the base for the most serious and
3|é;7n|f|cant development in this scene, namely, the acceptange in
1975 0fa Covenant to work and pray for thé bringing in of qne
visible Church, by four ofthe denominations, the Presbyterian
Church ofWales, the Methodist Church, the United Reformed
Churches and the C/W, In 1977, ten churches in the Baptist
Union of Great Britain entered into the Covenant, The
Covenant consisted ofseven articles, each ofwhich was divided
Into two sections —the first referrlnlg]; to unity already recognised
to exist and the second to_the further agreement t0 be sought.
Important things were said in the Covenant which_had péver
been officially acknowledged before, e,g. “We re_co?nlse.._. in one
another the same faith in the gospel ofjesus Christ found in Holy
Scripture ... the same awaréness of God’s calling to serve his
%]nr_amous puréJose forall mankind with particular responsibility for
is land and people ... one another as within the one Church of
Jesus Christ... the ordained ministries ofall our churches as true
ministries ofthe word and sacraments.” These terms mean that
the C/W recognises that its Covenant partners share with it in
the same mission to the people of Wales, that the schisms which
exist are within the Church of God, and that consequently the
grace of God through ministry and sacraments is truly at work
within all the churches. Af the same time the Covenant
acknowledged that much had still_to be done in reaching a
common understanding and unity. The C/W differs perhap$ in
two main resP_ects from its Covenant partners —in its emphasis
on the centrality of the sacraments, especially the Eucharist, in
the life ofthe Church, and on its doctrine ofthe ministry. These
differences have helped to ensure that progress in mplem_entmg
the Covenant and in enabling it to influence deeply the life an
thinking of the churches has been slow, Nevertheless real
Progress has been acheived e.g. an agreed rite has been ado'oted
or use at Joint Celebrations of the Eucharist, models of local
church co-operation have been agreed, reqPIar meetings of the
bishops and the other leaders take place. The Commission of
Covenanted Churches is now bringing to the churches a
statement on the ministry and a méthod of reconciling the
ministries, which if accepted will lead to the unification of the
churches in the forseeable future.
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(c) There is the relation with the Roman Catholic Church in
Wales. APam there has been some progress especially on the
informal fevel. There have been aseries 0fjoint conferences and
meetings, ajoint Working Party has e,ncourag_ed areas of co-
ogeratlon and explored some ofthe points of difference. Since
1983 the bishqps of the two churches meet regularly. The
Roman Catholic Church has been conmdermg_the possibility of
Jomln? the Council of Churches for Wales. This event would be
agreat step forward in encouraging relations. Perhaps too some
structure Is needed to explore and'stimulate fuller co-operation
between the two churches.

This paper has attempted to describe briefly the Church in
Wales’ understanding ofthe nature and purpose ofthe Church,
The last section has underlined the grome awareness that it
cannot effectively present Christ to thie people of Wales without
co-operatm with the other denominations. Its own commit-
ment to unity and its visible manifestation is made clear in its
acceptance 0f the Covenant. If some critics think that
ecumenical progress in Wales has been n_e?hglble, they hetray a
lack of apgoremaﬂ_on of the religious his orY of Wales. In fhe
context of that history, progress in the last twenty years has
Pheer]l rtemarkable and offers Considerable grounds for'hope for
e future.

D.H.J.
March 1986
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Preivgterian Ch#]rch. of Wales

(Calvanistic Methodist Church).

Members: 77,000 Ministers; 200 Churches: 1,120

1. Ashortdeclaration of Faith and Practice

With the whole Church in heaven and in earth we worship the
one living and true God, Father, Son and Holy Spirit, perfectin
love and holiness, in power and wisdom. O fHim, an throuigh
Him, and unto Him, are all things. To Him be the glory for
ever,

It s the gracious will of God that all men should come to know
Him, ndr has He left Himself without witness in any age or
nation, To the children of Israel He made known Hi$ Name,
revealing Himself mare and more as ajust God and a Saviour.
Unto us He speaks in His Son, giving us the light and the
knowledge ofHis glory in the face 0fjesus Christ. In Christ, we
attain to"the fulness of the knowledge of God and of His
}:hc%#ghts towards us. He that hath séen Him hath seen the
ather.

InJesus Christ God has accomplished the eternal purpose ofHis
love by comm? Himselfto be the Saviour of men. Through
Christ’s perfect life in the flesh, His death for us on the Cross,
His resurrection and His exaltation to the right hand ofGod, we
have eternal redemption.Through faith® in Him we are
reconciled to God, delivered from sin, and made members of
the family of God. In Him we are also reconciled one to
another, and, constrained by His love, we learn to love and
serve one anather as the children of God. Thanks be to God for
His unspeakable gift. .

Through His H0|?/ Spirit God fulfils t
His grace in ChristJesus. Thro_u?h the
that believe, changing them into the

he glorious
Spifit He dw
likeness of

purposes of
ells in them
Christ, and
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calling them to be His Holy Church, to. glorify Christ in the
world and to hasten the coning of His Kingdom. Through the
Spirit, also, He leads believers into all tfuth, convincés the
world and guides the ages, until the Kingdom come with
power, when out Lordjesus Christ shall be manifested in glory,
and God shall be all in all.

Believing these things, we vow to be faithful to Christ: to seek
daily to know the will of our Lord, and so to live that in all
things we may be well %Ieasmg in His sight: to confess Him
before men; to proclaim His Gospel and futther the ends ofHis
Kingdom in all the world, until all men acknowledge Him as
the one Saviour of the soul, the one Redeemer of sdciety, the
one King andJudge of all mankind.

We bless God for the Gospel of His Son and the manifold gifts
of the Holy Spirit; for the Holy Scriptures and the Ministry of
the Word:“for the Sacraments‘and Ordinances of the Church;
for the Fellowship of the Saints and the Communion with Gog!
for the promise of a new heaven and a new earth wherein
dwelleth Righteousness; and for the blessed hope ofLife Eternal
through Jests Christ our Lord.

Now unto Him that is able to do exceeding abundantly above
all that we ask or think, unto Him be the glory in the Church by
ChristJesus through all ages, world without'end. Amen.

2. The Purpose of the Church

The purpose of the Church is to worship God and spread the
Gospel of the Lord Jesus Christ as it is revealed in the Holy
Scriptures and expounded in the doctrinal, standards of the
Church, through establlshm%and maintaining fellowships of
preople worshipping God and believing in the Lordjesus Christ.

he Church endeavours to attain this purpose by preaching the
GosPeI, admlnlsterlngi_the sacraments, pastoral oversight ofthe
local churches, Christian fellowship and prayer, religious and
scriptural instruction in the home, the Sunday school and
similar organisations; by instructing communicants, preparation
of literature, daily living, good works and service in the
community and by setting apart certain persons for evangelising
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and working in special fields, together with any other means
that the Church shall determine fiom time to time,

3. Relation to other Christian denominations

The Pre_sb){terlan Church of Wales has been in the forefront of
ecumenical development in Wales. The Church has been a
member of the Council of Churches for Wales from the very
beginning and in 1974 convenanted with the Church of Wales
the’ Metfiodist Church, the United Reformed Church and
churches belongmg to the Baptist Union of Great Britain and
Ireland to_ work"and pray for UnItY. The Church also belongs to
the Free Church Council for Wales, the National Free Church
Federal Counci] (British), the British Council of Churches, the
World Council of Churches and the World Alliance of
Reformed Churches. Further, the Church is involved in an
increasing number of local inter-Church and ecumenical
projects Involving the sharln? of resources, buildings and
ministers/clergymen. Church [eaders in Wales meet regularly
and from timé to time take common action on social issues 0f
mutual concern.

4, With other Churches in Wales the Presbyterian Church
belongs to the ‘Wales for Christ’ Committee,” the purpose of
which'is to initiate and develop united action to further mission
within Wales. The Church is also a member of the Council for
World Mission to which belqn% 32 Churches of the Reformed
tradition in Africa, the Caribbean re_(ruons, (East and South
QSItaH tlhedPacmc as well as the United Kingdom and the
etherlands.



Union of Welsh Independants

Members: 62,500 Ministers; 195 Churches; 700

The Testimony ofthe Union of Welsh Independents

f

In seeking to convey our understanding of the nature and
Purpose otour churchies we, who belong to the Union ofWelsh
ndependents, have to begin with Him whose we truly are, the
LordJesus Christ, and with His crowned rights. The Church is
Hiswork and He Isher only Foundation and Head. Itis He who
IS to govern her life, and this He does through the light of the
Word and the leading of His Spirit. The_chief purpose of the
Church is to extol her Lord, to express His Life and to witness
to His Kingdom.,

}/r\]/_e are led to believe that certain basic principles are implied in
Is.

1. A church becomes visible whenever and wherever persons
come together to enthrone Christ as Lord and to wait_ upon
Him. Gathering together to worship and to seek the mind of
God in Christ is the essential activity ofa church.

2. This gather_mgi together is an entirely voluntary act. In our
view it 1s entirely erroneous to identify a church with the
inhabitants of a parish or the subjects of a state. We
wholeheartedly adhere to our fathers’description ofa church in
terms of covenant. We are people who have covenanted
together in the presence of the Lord to walk together in
accordance with His Word, as the Holy Spirit gives us light.

We believe that the church, the covenanted congregatlon, has a
form and an order which differentiate it from other institutions.
We should like to think that the system adopted by us in
accordance with the Gospel, as in ifs emphasis on a definite
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ministry of ministers and deacons, in the freedom of every
member to contribute, as the HOW] Sglrlt urges him, to the
ordering of the church by means ofthe Church Meeting, and In
church membership founded on personal confession.

3. Since Christ Himself promises His presence to those who
meet in His name, the life ofa church iscomplete in Him. There
isnothing ofessential importance that alocal church can receive
apart from Him who bestows upon it grace after grace. It
cannot reach ahigher degree of completeness by any secular or
religious plan or organisation.

4, We believe that the ministry of Christ in His Church is such
that_ the whale congre?atlon with its variety of gifts can
participate in it on equal erms. Itis thus that we'understand the
priesthood of all beljevers and so we cannot see that there is
room for an order of priests or clergy in the Church of Christ,
We are all servants of Christ the Servant and itis our privilege to
serve one another for His sake. ‘One who serves’js aminister or
adeacon, as suggested by the orginal meaning ofthese words.

We give due dignity to the ministry of the Word and the
Sacraments, ensuring that the divine call to this work s
confirmed by more than one church and that a person who is to
be recognised for this responsibility receives a full theological
education. In our view there is no male or female in this special
ministry. We do not restrict the ministry of the Sacraments to
those who have heen ordained but wé regard it as entirely
acceptable that where no ordained minister is available the
church may invite one of its own number to baptize or preside
at the communion table.

) Ackn_owledglnq the lordship of Christ_in His Church we
cannot yield thé authority to any other, be it institution or person.
We consider that the truest way to acknowledge His authorltY IS
for the prayerful congre_%atlon 0 depend not on thejud?eme_n or
whim of a majority of its members but on the mind of Christ as
revealed by the Ward and the Spirit, This for us is the significance
and importance of a Church Meeting. It is our deep conviction
that a Church Meeting is of necessity entirely independent of all

state institutions and ecclesiastical organisations.
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This _‘Inde‘oendency’ is not of the flesh but is a lofty spiritual
principle. It does not mean a selfish isolationism. Since Christ
manifests Himself in the life of His people everywhere, every
church must be conscious of this ‘life’ as it finds expression in
other churches. Inthe liberty of Christ and under the impulse of
His love ever){ company 0f His people is led to co-operate
eagerly with other companies, and'this on alocal, national and
infernational scale.

Independents have been led not onlg to co-operate with each

other in Association and Union and @ World Fellowship but

also to join with other denominations in activities like those of

tgﬁ Wﬁrld Council of Churches and the British Council of
urches.

6. We believe that the lordship of Christ is to be acknowledged
not only in worship but also in life and that the Church ds it
spreads in the world is called to be saltand light. Itisits pnwleqe
to speak of Him and to act in His name. This means a refusal to
conform to the world, and, ifnecessary, in seeking to promote
the revolution of the Kingdom, conflict with the principalities
and powers. We feel a special responsibility in all this to
contribute to the social witness ofthe GosPeI within Wales and
to emphasise, in the age ofthe arms race, the superiority of the
way of reconciliation.

As we present our underst_andm? ofthe nature and purpose ofa
church, we are very conscious ot our failure to be faithtul to the
truth as we see it. We full¥ understand that this truly lofty
conception of the nature ot a church is one unquestionably
difficult to realise. Without continual submision and obedience
to Christ and without the light of His Spirit our ‘mdegendency’
can become a selfish religion and we may set store by human
rather than seeking prayerfully for the mind of Christ.

All our experiences in putting into practice the Independent and

Congregational way serve to underline our dependence upon the
race 0fGod and bid us bear in mind the great Protestant principle
at the Church must always be open to be reformed anew.
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In our relatgon_shlp_ with other denominations we rejoice to see
significant indications that the congregational element within
them is being strengthened. We realise at the same time that the
bonds connécting Our churches with each other are becoming
much stronger. There is inevitable tension hetween the need to
safequard the |dent|t){_ of the local church and the urge to
Prom ote the co-operation ofall the churches; but we recagnise
hat this is a creative tension and can be a growth-point in our

history.

In respect of mission at home and abroad we appreciate the
growing opportunities that come to us to bear common witness
with otfier dengminations and wc rejoice in all progress in inter-
denominational gndeavours. In respect of mission on a world
scale we can Eartlmpate with the Preshyterian Church of Wales
in the work of the Council for World Mission. Our
membersh|8 of the World Council of Churches, the British
Council of Churches and the Free Church Federal Council Iglves
us awide ecumenical dimension. Nearer home we have played
our part in the Council of Evan,(];ellcal Churches in Wales, ‘the
Welsh Sunday Schools Council and the United Missionar

Council for Wales. We have been a member of the Wels

Council of Churches from the start and we take pride in the
Promment contribution ofseveral of our members to its work.
t was the vision ofone ofour ministers that led to the ‘Wales for
Christ’ campaign and this mission work remains to remind us
that the winning of Wales - and indeed of the world - to the
i(lngtdhom ofJests is work for all of us and work for us to do
ogether.

Although the Union of Welsh Independents did not see their
way clear to unite in ‘A Covenant towards Union’, we too have
our concern for the keeping of the unity which is given by the
Spirit, We h_umblg beligve that the conception ofthe naturé ofa
church cherished by us is one which all the denominations could
appropriately consider in all seriousness in their quest for uth.
We should like to think that our loyalty to this conception could
be no small contribution to the present ecumenical dialogue.

We know of course that making our contribution is not our
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only pri

vilege, It will be our privilege also to receive what our
fellow Ch

e
ristians of all traditions™have to give and to be

enriched by their experiences. _

We pray that the Spirit of Truth will cause more light to break

forth from His Word to lead us all into the years that are ahead.
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African Methodist Episcopal Church
Baptist Union ofGreat Britain and Ireland
Calvary Church of God in Christ
Christian Brethren
Church of England
Congregational Federation
Council of African and Allied Churches
Greek Orthodox Church
Independent Methodist Churches
Lutheran Council of Great Britain
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Church of Scotland

Congregational Union of Scotland
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United Free Church of Scotland
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WALES

Baptist Union ofWales
Church in Wales

Prebyterian Church in Wales
Union of Welsh Independants
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